CHAPTER 81
Al-Takwßr: The Folding Up
(REVEALED AT MAKKAH: 29 verses)
This chapter is entitled Al-Takwßr or The Folding up from the mention of the folding up of
the sun in the ﬁrst verse. The signiﬁcance of the folding up of the sun is that it will lose its
light or that the entire solar system will be destroyed. It may thus indicate the end of things
so far as this life is concerned and may thus stand for the new order, which is called the
Resurrection. It may, however, be also a metaphorical expression for the distresses and
misfortunes of a people, as if the sun of their fortune became dark.
That the chapter speaks of the ﬁnal triumph of Truth is made clear in the latter part of
this chapter: “Surely it is the word of a bountiful Messenger, the possessor of strength,
established in the presence of the Lord of the Throne of Power, one to be obeyed” (vv.
19–21); and again: “And truly he saw himself on the clear horizon” (v. 23). The opening
verses of the chapter from the 3rd onwards speak prophetically of certain events relating to
the distant future and of certain portents of the overthrow of opposition and prevalence of
Truth, and thus throw further light on the fact that the ultimate triumph of Truth is really
the subject-matter of this chapter. Its revelation belongs to the very early Makkan period.

In the name of Allåh, the Beneﬁcent,
the Merciful.
1

When the sun is folded up,a

2 And when the stars are dustcoloured,a
1a. For the signiﬁcance of the folding up of the sun, see the introductory note. The
ﬁrst thirteen verses of this chapter speak of twelve signs, some of which undoubtedly relate
to this life and the rest may therefore also be taken as referring metaphorically to this life.
As I have so often shown, the Resurrection of the dead in another life may often contain a
deeper reference to the spiritual resurrection which was to be brought about by the Prophet
in this very life, and hence the combination of the real with the metaphorical, as here.
2a. The darkening of the stars indicates complete darkness, for when the sun is set
the light of the stars helps man. We are told that not only would the light of the day disappear, but even the smaller lights, to which the traveller looks in the darkness of the
night, would become dark, and so the opponents of Truth would be left in utter darkness.
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3 And when the mountains are
made to pass away,a
4 And when the camels are abandoned,a
5 And when the wild animals are
gathered together,a
6 And when the cities are made to
swell,a
7

And when men are united,a

8 And when the one buried alive is
asked

3a. The passing away of the mountains signiﬁes the passing away of the greatest
obstacles to the spread of Truth; see 20:105a.
4a. ‘Ishår is plural of ‘usharå’ (from the root ‘ashr meaning ten), meaning a shecamel that has been ten months pregnant, and she is called ‘usharå’ until she has
brought forth and also after she has brought forth (LL). “Farazdaq applies this term to
camels that are milked” (LL). Such camels are undoubtedly the most precious, and their
being abandoned may stand for the abandonment of camels generally. Bearing on this
subject is a √adßth of the Prophet: “The camels will be abandoned so that they will not
be used for going swiftly (from one place to another)” (Msh. 26:5). The reference in this
√adßth is clearly to a time when swifter modes of going from one place to another will
come into existence, so that the camels will no more be needed.
5a. The gathering together (ƒashr) of wild animals seems also to be a prophecy relating to the distant future, when the wild animals were to be gathered together from all corners of the world into big towns. The word wu√∂sh is the plural of wa√sh which means a
wild animal, such as is not tame or beasts of the desert (LL); and may be metaphorically
applied to barbarous or uncivilized people — a shy girl is called wa√sh — so that the reference may be to the gathering together of barbarous or uncivilized people in the centres of
civilization. Note also that the word √ashr signiﬁes not only going forth from one place to
another, but also in particular causing people to go down to cities or towns (LL).
6a. I make a departure here from the ordinary translation. Bi√år is plural of ba√r,
which means sea or river, and if that signiﬁcance be adopted, the reference would be to
the destruction of the opponents, for the swollen sea (52:6) is plainly spoken of as a
means of the destruction of those who would extirpate Truth. But the word bi√år is the
plural of ba√rah as well as of ba√r (T, LL), and baƒrah is synonymous with baldah or a
town “and the plural biƒår they apply to cities as well as towns or villages” (T, LL).
According to N, the Arabs call the cities and the towns al-bi√år. The words ba√rah (singular of bi√år) and bu√airah (diminutive of ba√rah) are also applied to Madßnah (N).
This would leave no doubt that cities is as literal a signiﬁcance of the word bi√år as
seas. The swelling of cities is a clear indication that the advancing civilization of man
will result in men gathering more and more in cities. The words of the next verse corroborate this signiﬁcance, as it speaks in clear words of the uniting of men.
7a. The uniting of men is one of the greatest achievements of modern civilization.
The time is not far distant indeed when the whole world will be united and may become
as a single nation.
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For what sin she was killed,a

10 And when the books are spread,a
11 And when the heaven has its
covering removed,a
12

And when hell is kindled,a

13 And when the Garden is brought
nigh a —
14 Every soul will know what it
has prepared.a

9a. The reference here is to the burying alive of daughters, a practice common
among the pre-Islamic Arabs who, either for fear of hunger or disgrace, buried alive their
female children. The questioning refers to the time when, with the predominance of Islåm
in Arabia, this barbarous practice was to be abolished. But the one buried alive may stand
generally for the female sex, and the reference here may, therefore, be to the general
tyranny of the male over the female, who has been kept in ignorance. See 17:31a, where
it is shown that the keeping ignorant of one’s children is equivalent to killing them.
10a. ˝u√uf is the plural of ©a√ßfah, which means a written piece of paper or of skin.
This may also be a prophetic reference to the distant future, with the circulation of books
and papers to an almost incredible extent. The Muslim world did immense service to the
cause of the circulation of literature in the days of its prosperity, and it is recognized on
all hands that the revival of learning in Europe, which has brought about the great circulation of books and papers, was itself a direct result of the impetus which Islåm gave to
the study of letters.
11a. The removal of the covering of the heaven signiﬁes the unveiling of the mysteries relating to the heavens, which is one of the great achievements of modern science.
Compare 99:2 where the earth is spoken of as yielding her treasures.
12a. It should be noted that apart from the hell of the next life, the Holy Qur’ån
very often speaks of a hell in this life. Compare 79:36, and see 79:34a. Just as the righteous are promised heaven in this very life, the wicked are told that hell would be kindled
for them even here, if they had only the eyes to see it. And indeed there has been a veritable hell raging in this life since the Second World War. The forces of materialism have
already engulfed the world in a burning hell, and another World War would only make
its ﬂames appear the more hideous.
13a. While the previous verses give us a picture of the material civilization of the
world, v. 12 drawing attention to its culmination in the form of bringing about a hell in this
life owing to the utter neglect of all spiritual values, this verse gives the good news of the
Garden being brought nigh. In the Hereafter, the Garden would be a sure reality and the
righteous will ﬁnd themselves in it, enjoying its bliss, but here it is only spoken of as being
brought nigh. The evident conclusion is that God has not doomed this world to utter
destruction, but that, when it has tasted somewhat of the evil consequencs of its own doings,
Divine mercy will take it by the hand and bring the Garden of bliss near to it by bringing
about a spiritual awakening. Thus the solace of mind which man can attain to through realization of the Divine in him is here described as the bringing nigh of the Garden.
14a. Man will then become conscious that there is a higher life, which is his real
goal, and he will know what to do to attain that goal.
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Nay, I call to witness the stars,

16 Running their course, (and) setting,a
17

And the night when it departs,

18 And the morning when it brightens,a
19 Surely it is the word of a bountiful Messenger,
20 The possessor of strength, established in the presence of the Lord of
the Throne,
21 One (to be) obeyed, and faithful.a
22 And your companion is not mad.
23 And truly he saw himself on the
clear horizon.a
24 Nor is he niggardly of the
unseen.a
16a. Khunnas (v. 15) is the plural of khånis (from khanasa, he went back), meaning
going backward, and signiﬁes the stars in general, because they retire or hide themselves at setting, or because they become concealed in the day-time, or the planets
(Saturn, Jupiter, Mars, Venus and Mercury), because of their retrogression (LL). Kunnas
(“setting”) is the plural of kåni (from kanasa, he, an antelope, entered his kinås, i.e., his
hiding-place), meaning an antelope, entering his hiding-place, and signiﬁes the stars
that hide themselves in their places of setting, or the planets, for a similar reason (LL).
The calling to witness of the stars that run their course and set also draws attention to
the disasters that awaited the opponents of the Truth; see 53:1a.
18a. The departing of the night and the rise of the bright morning is clearly the disappearance of the darkness of ignorance, giving place to the bright light of the sun of Islåm.
21a. The commentators generally suppose the angel Gabriel to be referred to in vv.
19 – 21, but the reference is to the Holy Prophet himself, who is undoubtedly Ras∂l
karßm, the bountiful Messenger, by which name he is generally known in the whole
Muslim world. Again, he is clearly spoken of as your companion in v. 22, while Gabriel
could not be called your companion. The negation of his being mad, spoken of in that
verse and so often referred to in these chapters, also shows him to be the Prophet himself. Moreover, v. 21 speaks of him as being faithful, clearly referring to his past reputation in the whole of Arabia as al-Amßn or the Faithful. His being a mu∆å‘, or one to be
obeyed, is also spoken of elsewhere in the Holy Qur’ån: “And We sent no messenger but
that he should be obeyed by Allåh’s command” (4:64). His being possessor of strength
prophetically refers to his future career and to his ultimate triumph over his enemies.
23a. Ufuq is the horizon or the remote side, and the Prophet’s seeing himself on ufuq
means that his light would shine in the remotest corners of the world. See also 53:7, 7a.
24a, see next page.
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25 Nor is it the word of an accursed
devil a —
26

Whither then are you going? a

27 It is naught but a Reminder for
the nations,a
28 For him among you who will go
straight.a
29 And you will not, except Allåh
please, the Lord of the worlds.

24a. The Prophet (not Gabriel) is here declared to be not niggardly of the unseen,
showing that there are some great prophecies relating to the future in what has gone
before. And in fact, as I have shown, the chapter opens with prophecies of the triumphant career of Islåm and certain portents relating to the distant future, while the latter part of the chapter speaks plainly of the ultimate triumph of Truth.
25a. It is not the word of the devil, i.e., these are not the conjectures of a soothsayer
— the prophecies of the Qur’ån will be duly fulﬁlled. Sale’s comment is worthy of note:
“The verse is an answer to a calumny of the inﬁdels, who said the Qur’ån was only a
piece of divination or magic; for the Arabs suppose the soothsayer or magician receives
his intelligence from those evil spirits who are continually listening to learn what they
can from the inhabitants of heaven”. It should be borne in mind that where the Qur’ån
speaks of the listening by stealth of the devils, it is in reference to this old Arab belief. It
nowhere refers to this belief in words which would show that it upholds this old Arab
belief; on the other hand, there are ample indications that it rejects this belief.
26a. Wonder is expressed that notwithstanding the clearest evidence of Truth,
humanity has been so slow to accept it. They were invited to the Truth which gave them
peace, but they were not coming to it. Even such is the case today.
27a. In the words — a Reminder for the nations — it is shown that it is not meant
for the Arabs alone but for all nations. This being one of the earliest revelations, clearly
shows that the foundations of the universality of the message of Islåm were laid on the
very ﬁrst day.
28a. How beautifully clear are the words of the Qur’ån! It is a source of eminence
for all the nations of the world, but only if people will follow its directions; hence it adds
the words, For him among you who will go straight. (For dhikr meaning eminence see
2:152a, 21:10a, 38:1b, 43:5a.) See further 76:30a for what is said in the verse that
follows: “You will not, except Allåh please”.

CHAPTER 82
Al-Inﬁ∆år: The Cleaving
(REVEALED AT MAKKAH: 19 verses)
This chapter, which receives its title from a statement made in its opening verse as to
heaven being cleft asunder, is, as it were, a counterpart of the one preceding it; for while
that chapter, after mentioning certain signs, draws the conclusion of the ﬁnal triumph of
Islåm, this refers to that triumph in its opening verses, and speaks also of the utter helplessness in which the opponents would ﬁnd themselves as a result of that triumph. Its
date of revelation is the same as that of the preceding chapter.

In the name of Allåh, the Beneﬁcent,
the Merciful.
1 When the heaven is cleft asunder,
2 And when the stars become dispersed,
3 And when the rivers are made to
ﬂow forth,
4 And when the graves are laid
open a —
4a. Taken metaphorically the ﬁrst four verses tell us how a great spiritual rising
would be brought about. The cleaving asunder of the heaven would mean that the doors
of heaven will open and Divine help will come to the Prophet. The dispersing of the stars
signiﬁes the spreading abroad of the bearers of the message of Truth, who are likened to
stars, as the Prophet said: “My companions are as stars” (Msh. 27:13). The indication is
that a time would come when the teachers of Truth would disperse themselves in Arabia,
and then throughout the world. The ﬂowing forth of the rivers is in accordance with what
is stated elsewhere in the Holy Qur’ån in a parable: “He sends down water from the
clouds, then watercourses ﬂow according to their measure, ... Thus does Allåh set forth
parables” (13:17). The rivers of Divine knowledge were made to reach the dry lands
within and without Arabia. The laying open of the graves signiﬁes the spiritual resurrection which was to be brought about by the Holy Prophet, for the reprobate are clearly spoken of as being in the graves (35:22). Thus all these four verses speak of the great change
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5 Every soul will know what it has
sent before and what it has held back.a
6 O man, what beguiles thee from
thy Lord, the Gracious?
7 Who created thee, then made thee
complete, then made thee in a right
good state —
8 Into whatever form He pleases
He casts thee.
9 Nay, but you give the lie to the
Judgment,
10 And surely there are keepers
over you,
11

Honourable recorders,

12

They know what you do.a

13

Surely the righteous are in bliss,

14 And the wicked are truly in
burning Fire —
15 They will enter it on the day of
Judgment.
16 And will not be absent from it.
17 And what will make thee realize
what the day of Judgment is?

that was to be brought about in the world by the preaching of the Prophet. According to
Farrå, the signiﬁcance of the laying open of graves is their throwing out gold and silver
(mineral wealth), which lies buried in them, and the coming out of the dead will be after
this, and it is one of the signs of the Hour that the earth should throw out its mineral
wealth (LA). Or, what is meant is that the mysteries hidden from the human eye will be
revealed (R). Taken literally, the words speak of the Resurrection.
5a. This verse supports what is said in the previous note. Qaffål holds that the
knowledge spoken of here will accrue before the day of Resurrection (Rz). A greater
manifestation of the same will, however, take place in the life after death.
12a. That every action of man is recorded and bears fruit is one of the principal doctrines of the religion of Islåm. Of course, it is not meant that angels are sitting with pens
in their hands and inkstands before them, at desks, like copyists, noting down that at such
and such a time such a one did such a good or such a bad deed. That would be a distortion of the teaching of the Qur’ån. For what that record is, see the next chapter, where
both the record of the righteous and the record of the wicked is spoken of. See
also 17:13, 14.
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18 Again, what will make thee
realize what the day of Judgment is?
19 The day when no soul controls
aught for another soul. And the command on that day is Allåh’s.
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CHAPTER 83
Al-Ta∆f ßf: Default in Duty
(REVEALED AT MAKKAH: 36 verses)
This chapter condemns those who give short measure or short weight and thus cheat
others or make a default in any of their duties; hence the name. At the same time we are
told that those who fulﬁl their duties are exalted. It continues the subject-matter of the
preceding chapter and explains the nature of the two records, the record of the wicked
and the record of the righteous. Why do the righteous prosper? Because they fulﬁl their
duties and are true to their obligations. Why do the guilty suffer and perish? Because
they defraud and cheat others and are not true to their responsibilities. It teaches the
utmost rectitude in one’s dealings. Its revelation belongs to the early Makkan period.

In the name of Allåh, the Beneﬁcent,
the Merciful.
1

Woe to the cheaters!a

2 Who, when they take the measure
(of their dues) from men, take it fully,
3 And when they measure out to
others or weigh out for them, they
give less than is due.

1a. Mu∆afﬁf is one who gives short measure and short weight, thus cheating his
companion (LL). Ôaffafa (inf. n. ta∆f ßf, which is the title of this chapter) means he made
defective or deﬁcient in a general sense, and you say ∆affafa al-mikyål or al-mßzån to
indicate that he gave short measure or short weight (LL). But the word is used in a
wider sense. A man did not attend the prayer in time, and being questioned by ‘Umar,
offered some excuse, to which ‘Umar replied, ∆affafta, which is explained as meaning
naqa©ta, i.e., thou hast made a default (N). Hence the mu∆afﬁf ßn are not only those who
cheat others by giving them less than what is their due, but also those who made a
default in any of their duties. The taking of the measure and the measuring out, in the
next two verses, must also be read in a general sense.
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4 Do they not think that they will
be raised again,
5

To a mighty day? —

6 The day when men will stand
before the Lord of the worlds.
7 Nay, surely the record of the
wicked is in the prison.a
8 And what will make thee know
what the prison is?
9

It is a written book.

10 Woe on that day to the rejectors!
11 Who give the lie to the day of
Judgment.
12 And none gives the lie to it but
every exceeder of limits, every sinful
one;
13 When Our messages are recited
to him, he says: Stories of those of
yore!
14 Nay, rather, what they earned is
rust upon their hearts.
15 Nay, surely they are that day
debarred from their Lord.a
16 Then they will surely enter the
burning Fire.

7a. Sijj ßn is supposed by some to be the name of a place of a most degraded nature,
but LA gives sijjßn as the equivalent of sijn, meaning a prison; this is also the interpretation
preferred by Zj, A‘Ub and Mubarrad (Rz). But this prison should not be taken as signifying a gaol, for in the verses that follow the Qur’ån itself explains what this prison is. In
v. 9, it is spoken of as a written book. This written book or record, which preserves the
deeds of the evildoers, is called a prison because it keeps their faculties for the doing of
good shut up as within a prison, and the very consequences of their evil deeds hamper their
progress. See vv. 14 and 15, where the actions of the evildoers are spoken of as being rust
on their hearts, and they are further referred to as being debarred from their Lord.
15a. The punishment of the wicked is here described as their being debarred from
their Lord. They have no consciousness of the Higher Presence and, being thus debarred
from their Lord in this life, enter the burning Fire in the next, as plainly stated in the
verse that follows.
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17 Then it will be said: This is
what you gave the lie to.
18 Nay, surely the record of the
righteous is in the highest places.a
19 And what will make thee know
what the highest places are?
20

It is a written book.

21 Those drawn near (to Allåh)
witness it.
22

Surely the righteous are in bliss,

23

On raised couches, gazing —

24 Thou recognizest in their faces
the brightness of bliss.
25 They are given to drink of a
pure drink, sealed.
26 The sealing of it is (with) musk.
And for that let the aspirers aspire.
27 And it is tempered with water
coming from above a —
28 A fountain from which drink
those drawn near (to Allåh).
29 Surely they who are guilty used
to laugh at those who believe.
30 And when they passed by them,
they winked at one another,

18a. ‘Illiyy∂n is said by some to be the plural of ‘illß and by others to be that of
‘illiyyah, while still others hold that it has no singular (LL). Like sijj ßn, some would
make it a proper name, but others rightly consider it to mean (from ‘alå, meaning it
was high) the highest of places and the most exalted of grades and the one (bringing a
man) nearest to Allåh in the latter abode (N). But note that, like sijj ßn, it is not the
name of a place but that of a record (v. 20); Q and Az give similar explanations. The
highest places are thus the records of the best deeds, which enable a man to soar high
and cut off the chains which bind him to low desires.
27a. Tasnßm is generally taken to be a proper name, but bearing in mind what has
been said regarding sijj ßn and ‘illiyy∂n, Zj’s interpretation, a water coming upon them
from above (LL), is preferable. The water coming from above signiﬁes spiritually the
knowledge of Allåh (Rz), because it is from this source that those who are drawn nigh to
Allåh (v. 28) are made to drink.
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31 And when they returned to their
people, they returned exulting.
32 And when they saw them, they
said: Surely these are in error —
33 And they were not sent as keepers over them.
34 So this day those who believe
laugh at the disbelievers a —
35

On raised couches, gazing.

36 Surely the disbelievers are
rewarded as they did.

34a. The laughing of the believers is not to be taken literally. The word ˙a√ikah,
which literally means laughing, also occurs elsewhere regarding the faces of the righteous (80:39), and signiﬁes only the brightness of hope in their faces. The laughing in
this case simply expresses a condition of joy which should make one laugh. The reversal
of the condition of the believers and the disbelievers is all that is meant.

CHAPTER 84
Al-Inshiqåq: The Bursting Asunder
(REVEALED AT MAKKAH: 25 verses)
This chapter receives its title from the statement made in the opening verse as to the
bursting asunder of the cloud. The subject-matter is similar to that of the previous chapter. It is one of the earliest revelations.

In the name of Allåh, the Beneﬁcent,
the Merciful.
1 When the heaven bursts asunder,a
2 And listens to its Lord and is
made ﬁt; a
3

And when the earth is stretched,a

1a. The ﬁrst ﬁve verses of this chapter speak of an ordinary phenomenon of nature,
viz., the coming down of rain and the growth of vegetation, as a reference to the transformation which was to be brought about by the Divine revelation. The bursting asunder
of heaven here stands for the coming down of rain; compare 25:25: “And on the day
when the heaven bursts asunder with clouds”.
2a. Adhina la-h∂ signiﬁes he listened to him (LL). By the cloud or heaven listening
to its Lord here, and the earth listening to its Lord in v. 5, is meant their obedience to
His commandment. To both phrases is added the word √uqqat, signifying that they are
made suitable or ﬁt for listening to and obeying the Divine commandments, i.e., it is
their very nature to be entirely submissive to the Divine commandments.
3a. Madda-h∂ signiﬁes he pulled it, strained it, extended it by drawing or pulling,
stretched it, extended it (LL). The stretching of the earth signiﬁes the same as its stirring
and swelling in 22:5 and 41:39. “And of His signs is this, that thou seest the earth still,
but when We send down water thereon, it stirs and swells” (41:39); see 41:39a, where
the meaning is explained to be the producing of herbage, the expression here, as there,
signifying metaphorically that Divine revelation gives spiritual life to man. The meaning
of the earth being stretched is explained in the next verse: it casts forth what is in it and
becomes empty, i.e., the treasures of life latent within it are brought to light by the coming down of rain.
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4 And casts forth what is in it and
becomes empty,
5 And listens to its Lord and is
made ﬁt.
6 O man, thou must strive a hard
striving (to attain) to thy Lord, until
thou meet Him.a
7 Then as to him who is given his
book in his right hand,
8 His account will be taken by an
easy reckoning,
9 And he will go back to his people
rejoicing.
10 And as to him who is given his
book behind his back,
11

He will call for perdition.

12

And enter into burning Fire.

13 Surely he was (erstwhile) joyful
among his people.
14 Surely he thought that he would
never return (to Allåh) —
15 Yea, surely his Lord is ever Seer
of him.
16 But nay, I call to witness the
sunset redness,
17 And the night and that which it
drives on,
18 And the moon when it grows
full,a

6a. This is the conclusion to which a consideration of the ﬁrst ﬁve verses leads.
Man must strive hard to attain to his Lord. Those who do this are ultimately joyful
(v. 9), but those who give themselves up to the pleasures of this life (v. 13) shall afterwards be in a sad plight (v. 11).
18a. Verses 16 –18 draw attention to another phenomenon of nature, thereby indicating the departure of the power of the opponents of Truth. The shafaq, or the sunset
redness, stands here for the disappearing sun of the power of the opponents, the night of
adversity, which was now to overtake them, driving before it what vestige of light had

1196

Ch. 84: THE BURSTING ASUNDER

[Al-Inshiqåq

19 That you shall certainly ascend
to one state after another.a

21 And, when the Qur’ån is
recited to them, they adore
(Him) not? a

Prostration

20 But what is the matter with
them that they believe not?

22 Nay, those who disbelieve give
the lie —
23 And Allåh knows best what they
hide.
24 So announce to them a painful
chastisement,
25 Except those who believe and do
good — for them is a reward that shall
never be cut off.

remained. But they were not to remain submerged in darkness forever, for the moon (the
Holy Prophet) had already made its appearance and would soon grow full, when the
Arab nation was to march forth to conquer the world, the moon being a symbol of the
power of the Arabs. For an alternative signiﬁcance, see next note.
19a. According to I‘Ab, this verse speaks of the advancement of the cause of the
Prophet (B. 65: lxxxiv, 2). The people addressed here are thus the Muslims, who are told
that they will go on making progress in the world, but it will be a gradual progress, and
there may be set-backs. But the ultimate state would be one of triumph. In this case the
night spoken of in the previous verse would mean the adversities which Islåm itself will
have to face, and the full moon would indicate its ﬁnal triumph. The commentators also
explain this verse as being a prophecy of the ultimate triumph of Islåm (Rz).
21a. An actual prostration follows the recital of this verse; see 7:206a.

CHAPTER 85
Al-Bur∂j: The Stars
(REVEALED AT MAKKAH: 22 verses)
This chapter takes its title from the mention in the ﬁrst verse of the heaven full of stars,
as referring to the prosperity of the Arab nation after it accepted the Prophet’s message.
The Prophet himself spoke of his companions as stars (Msh. 27:13). A reference to past
history is introduced to show that, if they rejected the Prophet’s message and opposed it,
their end would be the same as the end of the previous opponents of Truth. The chapter
is one of the very early revelations.

In the name of Allåh, the Beneﬁcent,
the Merciful.
1

By the heaven full of stars!

2

And the Promised day!

3 And the bearer of witness and that
to which witness is borne! a
4 Destruction overtake the companions of the trench! a —
3a. Bur∂j is the plural of burj which means a tower or fortress or a sign of the
Zodiac or a star or constellation or asterism (LL). It is derived from baraja meaning it
became manifest or high, and hence the various signiﬁcations. As in 82:2 (see 82:4a),
the stars stand for the lesser lights, in comparison with the sun to which the Prophet himself is likened (33:46), for companions of the Prophet or for the bearers of the message
of Truth to people. In the heaven full of stars there is thus a reference to the preachers of
Truth, who will scatter far and wide. Hence the mention of the promised day in the next
verse, the day of the triumph of Truth. Shåhid (bearer of witness) and shahßd both signify the Prophet (see 4:41, etc.) and by that to which witness is borne is meant the
message of Truth. Or, the mashh∂d are those against whom the Prophet bears witness,
i.e., the opponents of Truth.
4a. The commentators give three different versions of the story supposed to be
referred to in this verse, the best-known being that the reference is to the persecution of
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5

The ﬁre fed with fuel —

6

When they sit by it,

[Al-Bur∂j

7 And they are witnesses of what
they do with the believers.
8 And they punished them for
naught but that they believed in
Allåh, the Mighty, the Praised,
9 Whose is the kingdom of the
heavens and the earth. And Allåh is
Witness of all things.
10 Those who persecute believing
men and believing women, then
repent not, theirs is the chastisement
of hell, and theirs the chastisement of
burning.
11 Those who believe and do good,
theirs are Gardens wherein ﬂow
rivers. That is the great achievement.
12 Surely the grip of thy Lord is
severe.
13 Surely He it is Who creates ﬁrst
and reproduces;
14 And He is the Forgiving, the
Loving,
15 Lord of the Throne of Power,
the Glorious,
16

Doer of what He intends.

17 Has not there come to thee the
story of the hosts,
some Christians by Dh∂ Nawås, a king of Yaman, who was of the Jewish religion (Rz).
But Baghwß thinks that the reference is to Nebuchadnezzar’s casting Shadrach, Meshach
and Abed-nego into the ﬁery furnace (Dan. 3:19 –21). I think there may, as well, be a
prophetical reference here to the great Arab army against which the Muslims were compelled to defend themselves by means of a trench, in what is called the battle of the
Allies or the battle of the Ditch; see 33:9a. The words of v. 7, and particularly of v. 10,
clearly show that the reference here is to the enemies of the Holy Prophet, who persecuted the believing men and the believing women. Or, it is a prophetical reference to the
still more distant future, the trench being a feature of modern warfare. The ﬁre kept
burning with the fuel need not be taken literally, for ﬁre stands for war.

Part 30]
18

THE STARS
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Of Pharaoh and Tham∂d?

19 Nay, those who disbelieve give
the lie —
20 And Allåh encompasses them
on all sides.
21

Nay, it is a glorious Qur’ån,

22

In a guarded tablet.a

22a. The lau√, or tablet, occuring here, is the same as the alwå√ (singular, lau√), or
tablets, occuring regarding the book given to Moses (7:145, 150, 154). The Qur’ån is here
spoken of as being in a guarded tablet. The signiﬁcance of these words is simply
this, that the Holy Qur’ån is guarded against corruption and against the attacks of its
opponents; compare 15:9: “Surely We have revealed the Reminder and surely We are its
Guardian”. There is no mention here or anywhere else in the Qur’ån of the lau√ ma√f ∂˚
on which the decrees of God are written; but even if the reference here be to it, the
signiﬁcance is still the same, viz., that the Qur’ån shall be fully guarded — This is a
glorious Qur’ån, protected against change and alteration (Rz).

