
CHAPTER 73

Al-Muzzammil: The one covering himself up

(REVEALED AT MAKKAH: 2 sections; 20 verses)

This chapter receives its title from the Holy Prophet’s description in the first verse as one
who had covered himself up. The various significances of that word are given in the foot-
note on that verse, but, having regard to the subject-matter of this chapter, which enjoins
prayer, the word Muzzammil signifies One who has prepared himself for prayer. The
chapter opens with an injunction to the Holy Prophet to pass the night in prayer, ending
with a general injunction to all believers to be ever mindful of prayer. The latter part of
the first section enjoins the Holy Prophet to bear patiently the ill-treatment of his enemies,
who would soon receive their due punishment, as did Pharaoh when he wanted to destroy
Moses. The previous chapter promises protection to the Prophet, and the Prophet is here
told to seek that protection through prayer, especially prayer during the night.

The revelation of this chapter belongs to the early Makkan period, and the commenta-
tors generally think it to be one of the earliest revelations, being, according to some, the
third in order of revelation. General opinion, however, represents the last verse, which
forms the second section of this chapter, to have been revealed at Madßnah because fighting
in the way of Allåh is mentioned there. But see 20b, where it is shown that the reference
may be prophetical, and therefore that verse may also belong to the same early period.

SECTION 1: The Prophet enjoined to pray

In the name of Allåh, the Beneficent,
the Merciful.

1 O thou covering thyself up!a
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1a. Zammala means he wrapped him in his garments, and tazammala, he wrapped
himself up in his garments (LL). The Prophet is here called Muzzammil, originally,
mutazammil, one who had wrapped himself up in his garments. The ordinary explanation
is that the Prophet wrapped himself up in his clothes on receiving the Call, his first reve-
lation. He is reported to have come back home trembling after his first spiritual experi-
ence, and to have said to his wife zammil∂-nß, zammil∂-nß, cover me, cover me (B. 1:1).
But various other explanations are given and some take it as an allusion to his preparation
for prayers. The Prophet’s own words, as recorded in Bukhårß, make it clear that the ref-
erence here is to his covering himself up on receiving the first revelation. He is in fact



2 Rise to pray by night except a lit-
tle,

3 Half of it, or lessen it a little,

4 Or add to it, and recite the Qur’ån
in a leisurely manner.

5 Surely We shall charge thee with
a weighty word.a

6 The rising by night is surely the
firmest way to tread and most effec-
tive in speech.a

7 Truly thou hast by day prolonged
occupation.

8 And remember the name of thy
Lord and devote thyself to Him with
(complete) devotion.

9 The Lord of the East and the
West — there is no God but He — so
take Him for Protector.

10 And bear patiently what they
say and forsake them with a becom-
ing withdrawal.
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told that he should not fear or tremble on account of the tremendous responsibility placed
on him of reforming humanity, but should seek the help of God, through prayer to Him,
the most effective prayer being prayer in the night, when the world is asleep.

5a. Being burdened with the guidance of the whole world was indeed a weighty
word, the weightiest word with which any human being has been charged in the whole
history of humanity.

6a. The praying at night is here described as being firstly the firmest way to tread — to
tread the way of Life, to tread upon all evil inclinations — and, secondly, the most effective
in speech — what one says to other people becomes most effective. The speaker, the inviter
to Truth, has his heart strengthened with force Divine through his lengthened devotions in
the still of the night, and his word therefore carries the Divine force with it and enters the
hearts of those who listen to him. Thus the night devotion, we are told, gives a man the
strength to do the greatest deeds and makes him perfect, giving him at the same time
strength to make others perfect because his words, coming out of a sincere heart, which
bows to none but God, carry conviction to the hearts of others. Thus was the Prophet
fortified doubly, in his deeds as well as in his words, to carry his message to other people,
and thus should his true followers try to get strength from the same Divine source in the
dead of night, when all veils between man and God are removed by utter silence prevailing
everywhere, the only cry being the cry of the devotee. The Divine light in its full brilliance
then illumines the heart of man and the heart of man reflects that light and illumines the
world.



11 And leave Me and the deniers,
possessors of plenty, and respite
them a little.

12 Surely with Us are heavy fetters
and a flaming Fire,

13 And food that chokes and a
painful chastisement.

14 On the day when the earth and
the mountains quake and the moun-
tains become (as) heaps of sand let
loose.a

15 Surely We have sent to you a
Messenger, a witness against you, as
We sent a messenger to Pharaoh.a

16 But Pharaoh disobeyed the mes-
senger, so We seized him with a vio-
lent grip.

17 How, then, if you disbelieve,
will you guard yourselves on the 
day which will make children grey-
headed?

18 The heaven being rent asunder
thereby. His promise is ever
fulfilled.a
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14a. Vv. 12–14 speak of the wretched condition in which the present possessors of
ease and plenty would find themselves, and how the great obstacles to the spread of truth
would be removed before the advance of Truth; see 20:105a.

15a. The Holy Prophet’s likeness to Moses is stated in the clearest terms in this,
one of the earliest revelations, and thus the Holy Prophet’s claim to be the promised
prophet of Deut. 18:18, who is expressly stated to be the “like” of Moses, is as old as his
revelation.

18a. Note the clear and decided tone of these verses, which at so early a period
warned the opponents of the evil fate which they were destined to meet. The horrors of
that day are spoken of as making children grey-headed and rending heaven asunder. The
commentators admit that it is an allegorical description of the horrors of the day, for you
say, speaking of a terrible day, that it is a day which makes grey the forelocks of children
(Rz). The coupling of this decidedly allegorical description with the rending asunder of
heaven is conclusive proof that the latter description must also be taken allegorically; in
fact, as such, the description is applicable to both the day of Resurrection and the doom of
the opponents in this life. Such phrases as the rolling up of heaven (21:104), the rending
asunder of heaven (as here and in 82:1), the removing the covering of heaven (81:11), and



19 Surely this is a Reminder; so let
him, who will, take a way to his
Lord.

SECTION 2: Prayer enjoined on Muslims

20 Thy Lord knows indeed that thou
passest in prayer nearly two-thirds of
the night, and (sometimes) half of it,
and (sometimes) a third of it, as do a
party of those with thee. And Allåh
measures the night and the day. He
knows that (all of) you are not able to
do it, so He has turned to you (merci-
fully);a so read of the Qur’ån that
which is easy for you. He knows that
there are sick among you, and others
who travel in the land seeking of
Allåh’s bounty, and others who fight
in Allåh’s way.b So read as much of it
as is easy (for you), and keep up
prayer and pay the poor-rate and offer
to Allåh a goodly gift. And whatever
of good you send on beforehand for
yourselves, you will find it with Allåh
— that is best and greatest in reward.
And ask forgiveness of Allåh. Surely
Allåh is Forgiving, Merciful.
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other similar phrases, all really speak of the sweeping away of the old order of things to
give place to a new, attended by the necessary terrors and disasters, and hence the descrip-
tion applies to the doom of a nation in this world as well as to the entirely new order of
things which will be ushered in with the Resurrection. See also 21:104a and 81:11a.

20a. The first portion of the verse simply states the fact that the Holy Prophet and
those with him passed sometimes two-thirds, sometimes a half, and sometimes a third of
the night in prayer; and hence it is meaningless to say that the first portion of the verse is
abrogated by the second. The latter portion of the verse states that, though the Holy
Prophet and his early zealous companions passed a great part of the night in prayer, all
Muslims could not follow their example, and hence they are told that they might pray by
night so long as it was easy to them and not a burden. By the reading of the Qur’ån is
here meant its recital in the night-prayer called tahajjud.

20b. The mention here of fighting is very probably a prophetical statement, as we
find in many other places in the Holy Qur’ån; hence the occurrence of the word is no
argument that the verse was not revealed at Makkah.



CHAPTER 74

Al-Muddaththir: The one wrapping himself up

(REVEALED AT MAKKAH: 2 sections; 56 verses)

This chapter is by general consent admitted to be the second in the order of revelation. A
period probably of six months had elapsed since the first revelation before the second
was received, and this period is known as the fatrah or intermission. This period of
fatrah pressed heavily on the Holy Prophet, and he was greatly grieved on account of
this intermission. Once more, however, after the fatrah had passed away, the angel of
the Lord appeared to him, and the Prophet sought to wrap himself up in clothes, hence
the title. He is told not to seek seclusion but to arise and warn a people sunk low in vice
and immorality. Thus, while the previous chapter tells the Prophet how to attain to per-
fection through prayer to God, here he is told to make others perfect by warning them of
the evil consequences of their evil deeds.

SECTION 1: The Prophet is enjoined to Warn

In the name of Allåh, the Beneficent,
the Merciful.

1 O thou who wrappest thyself up,a

2 Arise and warn,a

3 And thy Lord do magnify,

4 And thy garments do purify,a
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1a. Muddaththir is originally mutadaththir, meaning one wearing a dithår, i.e., any-
one wrapping himself up in a dithår or a garment (LL). Some take the word metaphori-
cally, the meaning being one clad in the garments of prophethood or one obscure.

2a. Compare with the address contained in the last chapter. There the Prophet is
commanded to engage himself in devotion so that he should attain to perfection; here he
is commanded to convey the message and to warn, to make others perfect.

4a. Purification of the garments does not relate only to the outward act of
purification, but also to the purification of the heart, as is shown in the next verse, which
contains a command to shun every kind of uncleanness.



5 And uncleanness do shun,

6 And do no favour seeking gain,a

7 And for the sake of thy Lord, be
patient.

8 For when the trumpet is sounded,

9 That will be — that day — a
difficult day,

10 For the disbelievers, anything
but easy.

11 Leave Me alone with him whom
I created,

12 And gave him vast riches,

13 And sons dwelling in his presence,

14 And made matters easy for him,

15 And yet he desires that I should
give more!a

16 By no means! Surely he is inim-
ical to Our messages.

17 I will make a distressing punish-
ment overtake him.a

6a. The reference is in particular to the great favour which the Prophet did to others
by warning them and guiding them to the right way. But the words are general; even
when conferring a worldly benefit on another, there should be no intention to receive
any return for it.

15a. This description is general, but the case of Walßd ibn Mughßrah is specially noted
by almost all commentators. Rz gives details of an occurrence in which Walßd was special-
ly concerned. Ab∂ Jahl and other leaders in the persecution of the Holy Prophet assembled
together to ponder what name to give to the Prophet. Somebody suggested that he was a
poet, but Walßd said that his word was not like that of a poet. Another suggested that he
was a soothsayer, but Walßd rejected this, too, on the ground that Mu√ammad never spoke
a lie, whereas the soothsayers often proved liars. A third suggestion was that he was a
madman, but this too was found inconsistent with the circumstances of the Holy Prophet’s
life. Then Walßd left the company, his comrades thinking that he was going over to Islåm.
Ab∂ Jahl followed him to question him about the matter, and was told that, after pondering
deeply on the question, he had come to the conclusion that the Prophet was a så√ir, i.e., an
enchanter, because, he said, “It is the enchanter who separates the father from the son, the
brother from the brother, and the husband from the wife”. Thereupon a proclamation was
made in the streets of Makkah that the Prophet was a så√ir.

17a. Three of Walßd’s sons became converts to Islåm, and the rest perished, his
wealth began to diminish, and ultimately he himself died in disgrace and poverty.

1150 Ch. 74: THE ONE WRAPPING HIMSELF UP [Al-Muddaththir



Part 29] THE PROPHET IS ENJOINED TO WARN 1151

18 Surely he reflected and deter-
mined,

19 But may he be destroyed how he
determined!

20 Again, may he be destroyed how
he determined!

21 Then he looked,

22 Then frowned and scowled,

23 Then turned back and was big
with pride,

24 Then said: This is naught but
magic from of old!

25 This is naught but the word of a
mortal!

26 I will cast him into hell.

27 And what will make thee realize
what hell is?

28 It leaves naught, and spares
naught.

29 It scorches the mortal.

30 Over it are nineteen.a

31 And We have made none but
angels wardens of the Fire, and We
have not made their number but as a
trial for those who disbelieve, that
those who have been given the Book
may be certain and those who believe
may increase in faith, and those who
have been given the Book and the
believers may not doubt; and that
those in whose hearts is a disease and
the disbelievers may say: What does

30a. It should be noted that this is called a parable in the next verse: what does
Allåh mean by this parable? All that the Qur’ån says is that over it are nineteen. The
commentators think that nineteen angels, or nineteen classes, or nineteen ranks may be
meant. The particular number is considered to be due to the misuse of nineteen faculties
which are enumerated by the commentators (Rz).



Allåh mean by this parable? Thus
Allåh leaves in error whom He pleas-
es, and guides whom He pleases.
And none knows the hosts of thy
Lord but He. And this is naught but a
Reminder to mortals.

SECTION 2: The Warning

32 Nay, by the moon!

33 And the night when it departs!

34 And the dawn when it shines!—

35 Surely it is one of the gravest
(misfortunes).

36 A warning to mortals,

37 To him among you who will go
forward or will remain behind.a

38 Every soul is held in pledge for
what it earns,

39 Except the people of the right
hand.

40 In Gardens, they ask one another,

41 About the guilty:

42 What has brought you into hell?

43 They will say: We were not of
those who prayed;

44 Nor did we feed the poor;a

45 And we indulged in vain talk
with vain talkers;

37a. The light of Truth would shine forth, we are told in the above verses, but not
without a grave misfortune to those who refuse to go forward, and this is a warning.
Those who go forward, on the other hand, will not be affected by that, the gravest of
misfortunes, for the people of the right hand will be in Gardens, every soul being
pledged for what it earns. The prophetical strain adopted here regarding the doom of the
opponents is continued to the end of the chapter.

44a. Note the reply to v. 42 — What has brought you into hell? It is neglect of two
chief duties: we did not pray and we did not feed the poor. These are thus the two pillars
of faith, service of God and service of humanity.
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46 And we called the day of
Judgment a lie;

47 Till the inevitable overtook us.

48 So the intercession of interces-
sors will not avail them.

49 What is then the matter with
them, that they turn away from the
Reminder.

50 As if they were frightened asses,

51 Fleeing from a lion?

52 Nay, everyone of them desires
that he should be given pages spread
outa —

53 By no means! But they fear not
the Hereafter.

54 Nay, it is surely a Reminder.

55 So whoever pleases may mind it.

56 And they will not mind unless
Allåh please.a He is Worthy that duty
should be kept to Him and Worthy to
forgive.b

52a. Everyone of them would have a revelation granted to him direct from heaven.
To this they gave expression repeatedly: Why does not Allåh speak to us? (2:118).

56a. In the Qur’ån God does not compel men to adopt one way or another. He
points out the right course from the wrong and leaves it to the choice of the individual:
So whoever pleases may mind it (v. 55); We have truly shown him the way; he may be
thankful or unthankful (76:3). Similar verses abound in the Holy Qur’ån. What, then,
does the statement, and they will not mind unless Allåh please, mean? This statement is
subject to the Divine laws already explained. Allåh is pleased to guide those in the right
way and to make those “mind” who open their hearts to receive it. Note how clearly the
verses preceding it depict the peculiar condition of those who do not even listen to the
Reminder: What is then the matter with them, that they turn away from the Reminder,
as if they were frightened asses, fleeing from a lion? (vv. 49 – 51). For a similar 
statement occurring in 76:30, see 76:30a.

56b. God is Worthy that duty of Him should be observed and therefore whoever
fails to observe that duty must suffer. But God is not a hard taskmaster; if man fails to
observe his duty, God in His unbounded love comes to his help and covers his faults
with His vast forgiveness. The epithet here used — Worthy to forgive — indicates that
forgiveness is in His nature; even if man does not ask for forgiveness, He forgives.


