
CHAPTER 71

N∂√: Noah

(REVEALED AT MAKKAH: 2 sections; 28 verses)

The threat of certain punishment contained in the last chapter is herein followed by an
example. The entire chapter is devoted to the preaching of Noah, after whom it is
named, and his prayer that the transgressors may be destroyed, so that evil may not pros-
per on earth, the two subjects being dealt with respectively in the two sections. As
regards the date of revelation, the chapter may be placed in the first Makkan period.

SECTION 1: Noah preaches

In the name of Allåh, the Beneficent,
the Merciful

1 Surely We sent Noah to his peo-
ple, saying: Warn thy people before
there come to them a painful chas-
tisement.

2 He said: O my people, surely I
am a plain warner to you:

3 That you should serve Allåh and
keep your duty to Him and obey 
me —

4 He will forgive you some of your
sins and grant you respite to an
appointed term. Surely the term of
Allåh, when it comes, is not post-
poned. Did you but know!

5 He said: My Lord, I have called
my people night and day:
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6 But my call has only made them
flee the more.a

7 And whenever I call to them that
Thou mayest forgive them, they
thrust their fingers in their ears and
cover themselves with their gar-
ments,a and persist and are big with
pride.

8 Then surely I have called to them
aloud,

9 Then spoken to them in public
and spoken to them in private,

10 So I have said: Ask forgiveness
of your Lord; surely He is ever
Forgiving:

11 He will send down upon you
rain, pouring in abundance,

12 And help you with wealth and
sons, and make for you gardens, and
make for you rivers.a

13 What is the matter with you that
you hope not for greatness from
Allåh?a
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6a. The meaning is, the more I call them, the more they flee. The call is not the
immediate and effective cause of their flight, which is really due to the stubbornness of
their hearts. This is made clear in what follows. Exactly in the same sense a chapter of
the Qur’ån is spoken of as “adding uncleanness” to the uncleanness of those in whose
hearts is a disease (9:125); and on another occasion, exactly in the same sense, Allåh is
spoken of as increasing the disease of those in whose hearts in a disease (2:10).

7a. Covering themselves with garments is explained variously: They put them (i.e.,
their garments) as a covering over their ears, and this denotes their holding back from
giving ear; another explanation is that it is an allusion to running away (R). Some take
thiyåb as meaning the heart, as in 74:4, the meaning being that they cover their hearts,
refusing to ponder over what is said.

12a. They are promised various blessings, if they turn to Allåh, which really means
that their doom shall be averted, for nations are no doubt destroyed when they indulge in
evil inordinately, and they prosper so long as their good qualities preponderate.

13a. This is the Prophet’s address to an evil generation. They are told that they can
rise to greatness by giving up their evil ways.



14 And indeed He has created you
by various stages.a

15 See you not how Allåh has cre-
ated the seven heavens alike,

16 And made the moon therein a
light, and made the sun a lamp?

17 And Allåh has caused you to
grow out of the earth as a growth,a

18 Then He returns you to it, then
will He bring you forth a (new)
bringing forth.a

19 And Allåh has made the earth a
wide expanse for you,

20 That you may go along therein
in spacious paths.a

SECTION 2: Destruction of Transgressors

21 Noah said: My Lord, surely they
disobey me and follow him whose
wealth and children have increased
him in naught but loss.
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14a. The words undoubtedly speak of the evolution of man. The commentators
generally take them to refer to the various conditions through which the foetus passes.
But that they imply that man has been brought to the present state of physical perfection
after passing through various conditions, is made clear by v. 17 where the first stage is
spoken of as a growth from the earth.

17a. Note here again that man is described as having grown out of the earth as a
growth, i.e., by a process of development. This is no doubt true, even in the process of
creation, which we daily observe working before our eyes. Vegetables grow out of the
earth: from these man obtains food, and from the food which he eats is produced the
life-germ, which itself goes through a further process of development. But the reference
in this growth, and in the stages spoken of in v. 14, is to that great process of develop-
ment through which man has attained to the present stage of physical perfection.

18a. The new bringing forth is in reference to the Resurrection. It is called a new growth
to show that it is not the same as man’s life on this earth but a new life, the life Spiritual. This
growth begins in this life, but a complete manifestation of it takes place in the Resurrection.

20a. The spacious paths made for man’s earthly existence are an indication of the
spiritual paths wherein a God-fearing man attains to spiritual perfection. But the mention
of spacious paths is also to show that the making of spacious roads is necessary for
human civilization.



22 And they have planned a mighty
plan.

23 And they say: Forsake not your
gods; nor forsake Wadd, nor Suwå‘,
nor Yagh∂th and Ya‘∂q and Nasr.a

24 And indeed they have led many
astray. And increase Thou the
wrongdoers in naught but perdition.a

25 Because of their wrongs they
were drowned, then made to enter
Fire, so they found no helpers
besides Allåh.

26 And Noah said: My Lord, leave
not of the disbelievers any dweller on
the land.a
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23a. The names of the idols given here are those which existed in Arabia in the
Prophet’s time, and hence some critics call it an anachronism. But it should be noted that
the Holy Qur’ån, while relating the histories of previous prophets, often introduces the
Prophet’s own history. The same is the case here. We have already seen that, while speak-
ing of Noah, the Holy Qur’ån addresses the Prophet’s opponents in vv. 13–20. V. 21 again
speaks of Noah, beginning with the words, Noah said. Similarly v. 26 begins with the
words, Noah said, showing that in the intermediate verses there is a reversion to the
Prophet’s own history, and what is related here is with regard to the Arabs. Even if these
verses be taken as referring to Noah, there is no anachronism. Look at any idol-worship-
ping nation; take the Hindus, for example, and you find the same names of idols going on
through thousands of years. And yet Arabia was not more distantly situated from the terri-
tory of Noah’s people than are any two parts of India from each other. Moreover, there is
reason to believe that the Arabs obtained most of their idols from foreign countries. Thus
Hubal, the chief Arab idol in the Ka‘bah, “was brought from Belka in Syria into Arabia by
‘Amr ibn Lo√ay, pretending that it would procure them rain when they wanted it”; Usåf
and Nå’ilah are also said to have been brought from Syria (Sale’s Preliminary Discourse,
sec. 1). There is nothing strange, therefore, in the circumstances, that the Arab idols were
imported from some ancient nations. According to I‘Ab, the idols of Noah’s people were
worshipped by the Arabs, Wadd being worshipped by Kalb, Suwå‘ by Hudhail, Yagh∂th
by Muråd, Ya‘∂q by Hamadån and Nasr by Ïimyar (B. 65:lxxi, 1). The commentators say
that Wadd was worshipped in the form of a man, Suwå‘ in that of a woman, Yagh∂th in
that of a lion, Ya‘∂q in that of a horse and Nasr in that of an eagle (Rz).

24a. They only went on adding wrongs to their wrongs, hence the prayer of the
messenger to increase them in naught but perdition. In fact, they were bringing perdition
on their heads with their own hands. Óalål means error as well as loss or perdition (LL).

26a. Noah was speaking only of his own people and praying against them only. 
All his statements and prayers refer to them, and not to the whole world. Hence al-ar˙
simply signifies the land in which they lived.



27 For if Thou leave them, they
will lead astray Thy servants, and
will not beget any but immoral,
ungrateful ones.

28 My Lord, forgive me and my
parents and him who enters my
house believing, and the believing
men and the believing women. And
increase not the wrongdoers in aught
but destruction!
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CHAPTER 72

Al-Jinn: The Jinn
(REVEALED AT MAKKAH: 2 sections; 28 verses)

This chapter speaks of the protection which is granted to the prophets against their ene-
mies, and the subject, hinted at in v. 8 of the first section, is made clear in the second sec-
tion. The title is taken from the mention in v. 1 of certain believers in the Holy Prophet’s
truth called jinn.

The revelation of this chapter is generally ascribed to the time of the Holy Prophet’s
return from Ôå’if, which took place two years before the Hijrah, and thus the chapter
belongs to a time when opposition had reached its climax. Ab∂ Ôålib and Khadßjah had
passed away; a ban had been put in force against the Prophet and the families of Håshim
and ‘Abd al-Mu∆∆alib; some believers had fled to Abyssinia, and those that remained were
severely persecuted; the Quraish were deaf to all preaching and warning, and, finally, a
visit to Ôå’if had resulted only in adding to the circumstances which would have most
assuredly driven an ordinary individual to despair. In these circumstances an assurance
was sorely needed, and a very emphatic assurance is given in this chapter. But beyond an
assurance, we are told here that there are other people, yet hidden from the eye — hence
the title, The Jinn — who would accept the message of the Holy Qur’ån. This unques-
tionably foreshadowed its vast conquests outside Arabia, and in the distant future.

SECTION 1: Foreign Believers

In the name of Allåh, the Beneficent,
the Merciful.

1 Say: It has been revealed to me
that a party of the jinna listened, so
they said: Surely we have heard a
wonderful Qur’ån,
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1a. The existence of jinn, or ethereal beings like the angels (the former being the spir-
its of evil and the latter the spirits of good), is a question quite distinct, but it is clear that
the jinn spoken of here did not belong to this class; see 6:128a for full explanation of the
word. The jinn are also referred to in 46:29–31, where they are made to say: “O our peo-
ple, we have heard a Book revealed after Moses, verifying that which is before it”. This
shows that they were Jews. The jinn spoken of here are evidently Christians, as v. 3 shows.



2 Guiding to the right way — so
we believe in it. And we shall not set
up anyone with our Lord:

3 And He — exalted be the majesty
of our Lord! — has not taken a con-
sort, nor a son:a

4 And the foolish among us used to
forge extravagant lies against Allåh:

5 And we thought that men and
jinn did not utter a lie against Allåh:

6 And persons from among men
used to seek refuge with persons
from among the jinn, so they
increased them in evil doing:a

7 And they thought, as you think,
that Allåh would not raise anyone:

8 And we sought to reach heaven,
but we found it filled with strong
guards and flames:a

9 And we used to sit in some of the
sitting-places thereof to steal a hear-
ing. But he who tries to listen now
finds a flame lying in wait for him:

10 And we know not whether evil
is meant for those on earth or
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3a. The words of this verse are a clear indication that the persons spoken of here are
Christians. That both Jews and Christians living outside Arabia accepted the message of
Truth brought by the Prophet is a fact. But from what is stated further on it appears that
the reference here is to future Christian nations, and the words here are prophetical,
speaking of some future time when Christian nations forming the bulk of mankind —
such being one of the significances of the word jinn (LL) — will accept the truth of the
message brought by the Prophet. At any rate the prophetical in these words, whether
relating to the near or distant future, is clearly hinted at in the opening words of the
chapter — It has been revealed to me that a party of the jinn listened.

6a. The jinn and men of this verse are undoubtedly the leaders of evil and iniquity
and the weaker ones in intellect who followed them blindly; see 6:128a.

8a. By reaching heaven is meant learning secrets of the heaven. The reference may be
to the diviners and astrologers among them, for which see 37:7a–10a, but more likely it is a
prophetical reference to the great scientific discoveries of the modern age relating to heaven.



whether their Lord means to direct
them aright:a

11 And some of us are good and
others of us are below that — we are
sects following different ways:

12 And we know that we cannot
escape Allåh in the earth, nor can we
escape Him by flight:

13 And when we heard the guid-
ance, we believed in it. So whoever
believes in his Lord, he fears neither
loss nor injustice:

14 And some of us are those who
submit, and some of us are deviators.
So whoever submits, these aim at the
right way.

15 And as to deviators, they are
fuel of hell:

16 And if they keep to the (right)
way, We would certainly give them
to drink of abundant water,a

17 So that We may try them there-
by. And whoever turns away from
the reminder of his Lord, He will
make him enter into an afflicting
chastisement:

18 And the mosques are Allåh’s, so
call not upon anyone with Allåh:

19 And when the Servant of Allåh
stood up praying to Him, they well-
nigh crowded him (to death).a
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10a. These words seem to refer to the great tribulations which are meant to direct
man’s attention to spiritual truth.

16a. By abundance of water is meant according to Mujåhid abundant wealth (IJ).

19a. The servant of Allåh is the Holy Prophet Mu√ammad.



SECTION 2: Protection of Revelation

20 Say: I only call upon my Lord,
and associate naught with Him.

21 Say: I control not evil nor good
for you.

22 Say: None can protect me
against Allåh, nor can I find any
refuge besides Him:

23 (Mine is naught) but to deliver
(the command) of Allåh and His
messages. And whoever disobeys
Allåh and His Messenger, surely for
him is the Fire of hell, to abide there-
in for ages,

24 Till when they see that which
they are promised, they will know
who is weaker in helpers and less in
numbers.a

25 Say: I know not whether that
which you are promised is nigh or if
my Lord will appoint for it a distant
term.

26 The Knower of the unseen, so
He makes His secrets known to none,

27 Except a messenger whom He
chooses.a For surely He makes a guard
to go before him and after him,
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24a. As a human being left to himself without a friend, without helper, rejected at
home and cruelly treated abroad (as he was at Ôå’if, to which period this chapter
belongs), he thus poured out his heart, in this state of utter helplessness: “O Lord, I make
my complaint unto Thee of my helplessness and frailty and of my insignificance before
mankind. But Thou art the Lord of the poor and feeble, and Thou art my Lord. Into
whose hands wilt Thou abandon me? Into the hands of the strangers that beset me round
about? Or of the enemy Thou hast given at home to have the mastery over me? . . . I
seek for refuge in the light of Thy countenance . . .” (Muir in Life of Muhammad). Now
contrast with it the revelation which he received just then, which speaks of the oppo-
nents of Truth who would soon be brought low — they will know who is weaker in
helpers and less in numbers. The source of the Holy Prophet’s revelation was other than
his own heart, for the same heart could not simultaneously vent feelings of utter help-
lessness and weakness and those of unbounded confidence in his ultimate triumph.

27a, see next page.



28 That He may know that they have
truly delivered the messages of their
Lord; and He encompasses what is with
them, and He keeps account of all
things.a

1144 Ch. 72: THE JINN [Al-Jinn

27a. That the overthrow of opposition to the great message of Truth was certain is
stated in v. 24. This is followed by a statement in v. 25 that the Prophet did not know
whether this overthrow would come soon or whether it would come in the distant future,
but Truth must triumph. And the law is stated now that God makes known His will, the
unseen, the Truth, by His messenger, to convey that Truth to other people. It is God’s
message and it must be delivered in spite of all opposition. The Divine purpose is
accomplished by sending a guard, before and after the messenger, to protect him against
all onslaughts, as is made clear in the words that follow.

28a. Note the firm tone of these revelations under the disheartening circumstances
to which attention has been drawn in 24a. Such words could not proceed from any but a
Divine source — the message must be delivered, Allåh encompasses all, nothing is out
of His reach.


