
CHAPTER 53

Al-Najm: The Star

(REVEALED AT MAKKAH: 3 sections; 62 verses)

The word Star, which gives its name to this chapter, occurs in the first verse. The last 
chapter deals with the success of the faithful and the destruction of their enemies and this
speaks of the eminence to which the Holy Prophet would rise. The first section states that
the Prophet does not err, and would rise to the highest eminence to which man can rise. The
second section states that nothing can avail against Truth, while the third refers to Allåh’s
power as manifested in the destruction of falsehood. The date of the revelation of this 
chapter may be assigned to the fifth year of the call.

SECTION 1: Eminence to be attained by the Prophet

In the name of Allåh, the Beneficent,
the Merciful.

1 By the star when it sets!a
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1a. The words may be interpreted variously, according to the meaning of najm and
hawå that is adopted. The best-known significance of najm is star, and when used as a
proper noun it signifies the Pleiades, and hawå may signify, going down low (R). The
Arabs believed that when al-Najm (the Pleiades) rose in the morning, disasters and calami-
ties came to an end. Thus we have under the word najm: “The Arabs believed that between
its rising in the morning and its disappearance there are diseases and plagues and calami-
ties for men and camels and fruits” (R). In the setting of the star the opponents are warned
of the calamities which would soon overtake them; their star of fortune was about to set.

There is, however, a less-known significance of the word najm. It sometimes means
a portion of the Qur’ån (Bd, Rz, Kf). Kf says: “Or najm indicates one of the portions of
the Qur’ån, and it was revealed in portions, during twenty years. Hawå means when it
descends or is revealed”. R gives the following interpretation: “And it is said that by
this (i.e., najm) is meant the Qur’ån as revealed in portions, one part after another. And
by His saying hawå is meant its revelation; and the same interpretation must be adopted
in His saying bi-mawåqi‘l-nuj∂m” (56:75). The meaning is that every portion of the
Qur’ån when it is revealed is an evidence that the Prophet errs not — he is in the right.
Thus there is a reference here to the internal evidence which is offered in every portion
of the Qur’ån that it is the Truth.



2 Your companion errs not, nor
does he deviate.a

3 Nor does he speak out of desire.

4 It is naught but revelation that is
revealeda —

5 One Mighty in Power has taught
him,a

6 The Lord of Strength. So he
attained to perfection,a

7 And he is in the highest part of the
horizon.a

8 Then he drew near, drew nearer
yet,a

9 So he was the measure of two bows
or closer still.a

2a. By your companion is meant the Prophet, who had led among this very people
a life of unblemished purity. There are two statements made here; erring on his part is
negatived in the first to show that he had a true knowledge or he did not err in theory,
and deviation from the right course is negatived in the second to show that he acted
according to that knowledge, or his practice accorded with the theory. This verse is a
conclusive proof that according to the Holy Qur’ån the Prophet was perfectly sinless.

4a. The personal pronoun huwa (it) occurring here refers to the najm or portion of
the Qur’ån spoken of in the first verse. The Qur’ån was not his word, for he spoke not of
his own desire; it was the word of God.

5a. It is not correct to take the One Mighty in Power as meaning Gabriel. The One
Who taught him was God Himself as plainly stated elsewhere: “The Beneficent (has)
taught the Qur’ån” (55:1, 2).

6a. Istawå means he became full-grown and mature in body and intellect, or he
attained the completion of his make and intellect (LL). There is no mention of Gabriel; the
personal pronoun, therefore, does not refer to him. It is the Holy Prophet that is spoken of
here as having attained to perfection because the Almighty Himself was his Teacher.

7a. The Prophet’s being in the highest part of the horizon is in reference to the
resplendence of his light, which was to illuminate all corners of the world — a prophe-
cy, in fact, that he will shine out in the full brilliance of his light as the midday sun.

8a. Tadallå signifies he was lowly or humble (LL), but it also means al-dunuww or
being near (R). According to LA, the meaning is zåda fi-l-qurb, he increased in near-
ness. The verse points out that the Prophet attained the utmost nearness unto God which
it is possible for man to attain.

9a. The qåb of a qaus is the portion of a bow that is between the part that is
grasped by the hand and the curved extremity (LL). According to Qatådah, its meaning
is from one extremity of the bow to the other extremity (AH). According to Ïasan and
Mujåhid, the qåb is from the chord to the middle of the bow near the place grasped by
the hand (AH). N and LA favour measure (qadr) as the meaning of qåb, and the latter
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10 So He revealed to His servant
what He revealed.a

11 The heart was not untrue in see-
ing what he saw.

12 Do you then dispute with him as
to what he saw?a

13 And certainly he saw Him in
another descent,

14 At the farthest lote-tree.a

15 Near it is the Garden of Abode.

16 When that which covers cov-
ered the lote-tree;

17 The eye turned not aside, nor
did it exceed the limit.

18 Certainly he saw of the greatest
signs of his Lord.

quotes the Arab proverb baina-humå qåba qausain, i.e., between them two is the mea-
sure of a bow, which is a proverb to indicate close relationship between two persons.
There is another proverb, ramau-nå ‘an qaus-in wå√id-in, meaning they shot at us from
one bow, denoting agreement (LL). Whatever significance of the word qåb may be
adopted, the mention of a single qåb for two bows indicates close union. The two bows
seem to indicate the Holy Prophet’s twofold perfection, i.e., his nearness to the Divine
Being and his humility in his relations with men. The commentators generally under-
stand the phrase as only indicating the distance of two bows.

10a. The må (what) in må au√å (i.e., what He revealed) is according to all commen-
tators for the purpose of tafkhßm, i.e., to indicate that a mighty revelation was given to him.

12a. That is, what he saw was a certain truth and not an imaginary picture.

14a. The sidrah, or the lote-tree, is, in Arabia, the tree in the shade of which people
alight and rest (LL), or in the shade of which people gather together (Bd). The word
occurs elsewhere in the Qur’ån as indicating a tree in paradise (56:28), and R thus
explains the word: “And the shade of it is sought, and thus it is made to serve as a para-
ble for the shade of paradise and its blessings in the words f ß sidr-in makh˙∂d-in on
account of the ampleness of its shadow”. As for its meaning in this verse, the same
authority takes it either as meaning a place in which the Holy Prophet (may peace and
the blessings of Allåh be upon him!) was chosen for Divine favours and great blessings,
or as signifying the tree under which the companions of the Holy Prophet took the
pledge at Ïudaibiyah to defend him with their lives, the mention in the latter case being
prophetical. The qualification of sidrah by the word al-muntahå shows that it is a place
beyond which human knowledge does not go, one of the explanations given by Kf
being, “the knowledge of angels and others ends there, and no one knows what is
beyond it”. Hence the significance conveyed by the words is that the Prophet’s knowl-
edge of things Divine was the utmost which could be vouchsafed to man. According to
some it conveys the same significance as ‘illiyy∂n in 83:18 (LL), for which see 83:18a.
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19 Have you then considered Låt
and ‘Uzzå,

20 And another, the third, Manåt?

21 Are the males for you and for
Him the females?a

22 This indeed is an unjust division!

23 They are naught but names which
you have named, you and your fathers
— Allåh has sent no authority for
them. They follow but conjecture and
what (their) souls desire. And certainly
the guidance has come to them from
their Lord.

21a. Verses 19 –21 are made the basis of the false story of what is called the
“Lapse of Mu√ammad” or “Compromise with idolatry” by Christian writers. Certain
reports narrated by Wåqidß and Ôabarß are the sole authority for this charge against that
incessant preacher against idolatry, every incident of whose life condemns it as a bare
falsehood. Muir asserts that “Pious Muhammadans of after-days, scandalized at the
lapse of their Prophet into so flagrant a concession, would reject the whole story,” as if
the earlier Muslims were not as pious as the latter. The fact is that the story was quite
unknown to the earlier Muslims. There is not a single trustworthy √adßth that lends 
support to this story. Mu√ammad ibn Is√åq, who died as early as 151 A.H., does not
mention the incident, while Muir’s earliest authority, Wåqidß, was born more than forty
years later. It is stated in the Ba√rain that when questioned about it, Ibn Is√åq called it a
fabrication of the zindeeqs. And the famous Bukhårß, the most trustworthy authority on
the sayings of the Holy Prophet, was Wåqidß’s contemporary, and his collection of 
sayings contains no mention of the story. As regards Wåqidß, all competent authorities
entertain a very low opinion of his trustworthiness. The Mßzån al-I‘tidål, a critical work
on the lives and characters of the reporters of Ïadßth, speaks of Wåqidß as unreliable and
even as a fabricator of reports. As regards Ôabarß, Muir himself represents him as guilty
of “indiscriminate reception”. As against these two unreliable authorities, “those who
reject this story are highly learned men” (R∂√ al-Ma‘ånß ). The six collections of reports
known as the ˝i√å√ Sittah (or the Six Reliable Works) do not mention it at all, and con-
tain instead a report which essentially contradicts the story of the so-called compromise.
Internal evidence, too, is wholly against the story. We are told that instead of v. 21 the
Prophet read the words: Tilk al-gharånßq al-‘ulå wa inna shafå‘ata-hunna la-turtajå,
i.e., “These are exalted females whose intercession is to be sought”. But the insertion of
these few words in a chapter which is wholly directed against idolatry is quite out of
place: v. 23 condemns idols; v. 26 denies their intercession; v. 28 condemns the giving
of names of female deities to angels, and so on. It is further asserted that 22:52 was
revealed in connection with this change, but it should be noted that a period of at least
eight years must have elapsed between the revelation of this verse and that of 22:52.
Moreover, if the Prophet had made any such compromise, it could not have been a sud-
den event, and traces of it would have been met with in other chapters revealed about the
same time. But a perusal of these shows clearly that the Qur’ån’s condemnation of idola-
try was never marked by the slightest change. See further 62a.



24 Or shall man have what he
wishes?

25 But for Allåh is the Hereafter and
the former (life).

SECTION 2: Nothing avails against Truth

26 And how many angels are in the
heavens, whose intercession avails
naught except after Allåh gives permis-
sion to whom He pleases and chooses.

27 Surely those who believe not in
the Hereafter name the angels with
female names.a

28 And they have no knowledge of it.
They follow but conjecture, and surely
conjecture avails naught against Truth.

29 So shun him who turns his back
upon Our Reminder, and desires
nothing but this world’s life.

30 That is their goal of knowledge.
Surely thy Lord knows best him who
strays from His path and He knows
best him who goes aright.

31 And Allåh’s is whatever is in the
heavens and whatever is in the earth,
that He may reward those who do evil
for that which they do, and reward
those who do good with goodness.

32 Those who avoid the great sins
and the indecencies, but the passing
ideaa — surely thy Lord is Liberal in
Forgiving. He knows you best when

27a. The Arabs called the angels daughters of Allåh.

32a. Lamam is from almamtu bi-kadhå, meaning I alighted at it and approached it
without falling into it (R). Hence I render the word as a passing idea which leaves no
impression on the mind. Such an idea is forgiven, for a mortal cannot be proof against it.
But this by no means amounts to an intention or an attempt to commit a sin.
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He brings you forth from the earth
and when you are embryos in the
wombs of your mothers; so ascribe
not purity to yourselves. He knows
him best who guards against evil.

SECTION 3: Allåh’s Power manifested in destruction of Falsehood

33 Seest thou him who turns back,

34 And gives a little, then with-
holds?

35 Has he the knowledge of the
unseen so that he can see?

36 Or has he not been informed of
what is in the scriptures of Moses,

37 And (of) Abraham who fulfilled
(commandments)?

38 That no bearer of burden bears
another’s burden:

39 And that man can have nothing
but what he strives for:

40 And that his striving will soon
be seen.

41 Then he will be rewarded for it
with the fullest reward:

42 And that to thy Lord is the goal:

43 And that He it is Who makes
(men) laugh and makes (them) weep:

44 And that He it is Who causes
death and gives life:

45 And that He creates pairs, the
male and the female:

46 From the small life-germ when
it is adapted:a

46a. Tumnå means, according to R, tuqaddaru, i.e., adapted to circumstances. And
according to LL, manå is also synonymous with qadr.



47 And that He has ordained the
second bringing forth:

48 And that He it is Who gives
wealth and contentment:

49 And that He is the Lord of Sirius:

50 And that He destroyed the first
‘Åd:a

51 And Tham∂d, so He spared not:

52 And the people of Noah before.
Surely they were most iniquitous and
inordinate.

53 And the overthrown cities, He
hurled down:

54 So there covered them that which
covered.

55 Which, then, of thy Lord’s
benefits wilt thou dispute?

56 This is a warner of the warners
of old.

57 The near Event draws nigh.a

58 There is none besides Allåh to
remove it.

59 Wonder you then at this
announcement?

60 And do you laugh and not weep,

61 While you sport?

62 So bow down in pros-
tration before Allåh and
serve (Him).a

50a. The tribe of ‘Åd is sometimes referred to as the first ‘Åd, in contrast with
Tham∂d, who are called the second ‘Åd.

57a. The near Event is the doom of the Quraish, the overthrow of their power,
which was now being utilized against Islåm.

62a. Here is a command to prostrate oneself, which is literally obeyed by all Muslims
when reciting the Qur’ån or hearing it recited; see 7:206a. This chapter, when first
revealed, was read in a large assembly, containing Muslims as well as disbelievers. When
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the Holy Prophet prostrated himself in obedience to the command, not only did the
Muslims prostrate themselves, but even the idolaters were so overawed that they also pros-
trated themselves, with the exception only of Umayyah ibn Khalf, who raised some gravel
to his forehead. This man was afterwards killed, dying a disbeliever, says the report, evi-
dently implying that all the others were gradually converted to Islåm (B. 17:1). It should
be further borne in mind that the idolaters did not deny the existence of God the Supreme,
Whom they believed to be above their idols, who were recognized only as minor deities,
and therefore there is nothing strange in their joining the Muslims in their prostration.

It is this simple incident which is connected with the story of the so-called “lapse” and
is adduced as proof of its truth. But it will be seen that the prostration was made in obedi-
ence to the direct Divine command of prostration and had nothing to do with the worship of
idols. The incidents narrated before it, relating to the grandeur and majesty of Allåh and to
the destruction of the wicked, are so impressive that the idolaters could not resist prostrating
themselves. It is possible that the story of the prostration reached the Abyssinian exiles,
some of whom might have returned under the impression that the disbelievers no longer
opposed the movement.



CHAPTER 54

Al-Qamar: The Moon

(REVEALED AT MAKKAH: 3 sections; 55 verses)

The Moon — the word occurring in the first verse and giving its title to this chapter — was
a symbol of the power of the Arabs. As the chapter deals with the destruction of the oppo-
nents of Truth, its title is appropriately taken from the miracle of the rending asunder of the
moon, which indicated the overthrow of the power of the Quraish; see 1a. The first sec-
tion, after warning the opponents of the Holy Prophet, contains mention of Noah and ‘Åd,
the second of Tham∂d and Lot’s people. The third, after a brief reference to Pharaoh and
his hosts, contains a prophetical reference to the battle of Badr, which was to humble the
power of the Quraish. It is undoubtedly an early Makkan revelation.

SECTION 1: Judgment to overtake opponents

In the name of Allåh, the Beneficent,
the Merciful.

1 The hour drew nigh and the moon
was rent asunder.a

1036

1a. The “rending asunder of the moon” in the time of the Holy Prophet is an inci-
dent related by a number of his companions; and the reports of this incident are classed
as mashh∂r (well-known) (Rz), and are accepted as correct by Bukhårß and Muslim. Ibn
Athßr says: “The incident is narrated in mutawåtir (successively repeated) √adßth with
©a√ß√ isnåd (sound transmission)”. While the main fact is thus undisputed, there are
some differences as to details. IMsd says that he saw the peak of Mount Ïirå’ interpos-
ing between the two parts. I‘Ab says that one of the two parts remained, while the other
disappeared (Kf). Answering the objection to the possibility of such an unusual incident,
Rz concludes from the different versions of the report that it was a kind of lunar eclipse,
and the appearance of something in the form of half the moon in the firmament. The best
authorities, however, agree that there is no reason to doubt the trustworthiness of the
report, and that the same incident is referred to here. In the whole history of miracles,
this is the only miracle of which a contemporaneous record exists. It thus stands unique
even among the miracles of the Holy Prophet.

Some commentators are, however, of opinion that the verse under discussion refers
to the rending asunder of the moon at the approach of the day of Judgment. There is also



2 And if they see a sign, they turn
away and say: Strong enchantment!a

3 And they deny and follow their low
desires; and every affair is settled.a

4 And certainly narratives have come
to them, which should deter a—

5 Consummate wisdom — but warn-
ings avail not;

6 So turn away from them. On the
day when the Inviter invites them to
a hard task —

7 Their eyes cast down, they will
go forth from their graves as if they
were scattered locusts,

8 Hastening to the Inviter. The dis-
believers will say: This is a hard day!a

a suggestion that inshaqqa-l-qamaru means the matter has become manifest, the reason
given being that the Arabs used to set forth the example of the moon for an affair
becoming manifest, as the morning is spoken of as falaq, literally a split, fissure, or cleft
(AH). R explains the phrase under the root shaqq as bearing any of the following three
significances: “One explanation of the phrase is that the moon was rent asunder in the
Holy Prophet’s time; another, that the rending would be brought about at the approach
of the Judgment day; and a third, that the meaning is that the affair became manifest”.

It may, thus, have been a particular kind of lunar eclipse, the moon appearing as if it were
cloven into two, a part remaining bright and the other part darkening, this being the meaning
of one part disappearing and the other remaining, or some great commotion might have taken
place in the moon or some other unusual phenomenon may have occurred, which might have
been made apparent to the naked eye through the strong visionary power of the Prophet.

2a. By calling it strong enchantment, they meant to indicate that it was a strong
magical illusion, not an actual occurrence. But the word mustamirr, which is here trans-
lated as strong, may also mean transient, i.e., a thing which has occurred and passed
away, or continuous in the sense that such things have been taking place of old.

3a. According to Qatådah the meaning is those who deserve good will meet with
good, and those who deserve evil will meet with evil; or the meaning is that the truth will
be established, and become manifest, and falsehood will pass away (AH). Or, the words
mean that every affair must draw to an end, the reference being to the opposition which
was being offered to the Prophet.

4a. The fate of the ancients, of whom narratives are recited, should have prevented
the opponents of Truth from following in their footsteps.

8a. The commentators make all verses of this description apply to the life after death,
but comparison with the fate of other people, whose stories are narrated by way of illustra-
tion, shows clearly that the punishment of this life is also meant. The hard day of trouble
overtakes the opponents of Truth in this life as well, and the Hereafter only brings it in a
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9 Before them the people of Noah
rejected — they rejected Our servant
and called (him) mad, and he was
driven away.

10 So he called upon his Lord: I am
overcome, so do Thou help.

11 Then We opened the gates of
heaven with water pouring down,

12 And made water to flow forth in
the land in springs, so the water gath-
ered together according to a measure
already ordained.

13 And We bore him on that which
was made of planks and nails,

14 Floating on, before Our eyes —
a reward for him who was denied.a

15 And certainly We left it as a
sign, but is there any that will mind?a

16 How (terrible) was then My
chastisement and My warning!

17 And certainly We have made the
Qur’ån easy to remember, but is there
any one who will mind?

18 ‘Åd denied, so how terrible was
My chastisement and My warning!

19 Surely We sent on them a furi-
ous wind in a day of bitter ill-luck,

more palpable, and therefore more terrible, form. The Inviter is the Prophet, who invites
them to truth, and the graves as applying to this life may signify their homes because they
were spiritually dead.

14a. The boat in which Noah and his companions were saved — spoken of in the
previous verse as a thing made of ordinary planks and nails — is here described as float-
ing on before Our eyes, meaning that it was the mercy of God that saved the boat.

15a. The fate of Noah’s people is a sign to the deniers of the Holy Prophet.
Compare 51:37– 46, where a sign is said to be left in the people of Noah, in Moses’ 
enemies, in ‘Åd and in Tham∂d. Of late, reports have been published in certain newspa-
pers that parts of Noah’s ark have been discovered in the snowy regions of a certain
mountain, but it is difficult to say what truth there is in these reports.
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20 Tearing men away as if they were
the trunks of palm-trees torn up.

21 How (terrible) was then My
chastisement and My warning!

22 And certainly We have made
the Qur’ån easy to remember, but is
there any one who will mind?

SECTION 2: Tham∂d and Lot’s People

23 Tham∂d rejected the warning.

24 So they said: What! A single mor-
tal from among us! Shall we follow
him? We shall then be in sure error and
distress.

25 Has the reminder been sent to
him from among us? Nay, he is an
insolent liar!

26 Tomorrow they will know who
is the liar, the insolent one.

27 Surely We are going to send the
she-camel as a trial for them; so watch
them and have patience.

28 And inform them that the water is
shared between them; every share of
the water shall be attended.a

29 But they called their companion,
so he took (a sword) and hamstrung
(her).

30 How (terrible) was then My
chastisement and My warning!

28a. Water is here said to be shared between them, i.e., between the people them-
selves, as the word baina-hum shows, and not between the people and the she-camel.
The concluding statement signifies that “every share of the water shall be attended” by
the she-camel, i.e., the water shall not be withheld from her on account of its division.
These words, therefore, do not show that the she-camel had a whole day to herself, dur-
ing which the people could not have a drink.



31 Surely We sent upon them a sin-
gle cry, so they were like the dry
fragments of trees, which the maker
of an enclosure collects.a

32 And certainly We have made
the Qur’ån easy to remember, but is
there any one who will mind?

33 The people of Lot treated the
warning as a lie.

34 Surely We sent upon them a
stone-storm,a except Lot’s followers;
We saved them a little before day-
break —

35 A favour from Us. Thus do We
reward him who gives thanks.

36 And certainly he warned them
of Our violent seizure, but they dis-
puted the warning.

37 And certainly they endeavoured
to turn him from his guests, but We
blinded their eyes; so taste My chas-
tisement and My warning.a

38 And certainly a lasting chastise-
ment overtook them in the morning.

39 So taste My chastisement and My
warning.

31a. The punishment which overtook Tham∂d is called sometimes rajfah, i.e., the
earthquake (7:78), sometimes ©å‘iqah, i.e., the scourge or punishment (41:13; 51:44),
sometimes ©ai√ah as here, i.e., the cry, or the rumbling before an earthquake, and some-
times ∆åghiyah (69:5), which is synonymous with ©å‘iqah; but its description here, as also
in 27:52, shows that it was a severe earthquake, which destroyed the men and their houses.
Mu√ta˚ir is the maker of a √a˚ßrah, which signifies an enclosure made of dry canes, etc., to
confine and protect sheep or camels, etc. (LL). Hashßm signifies the dry fragments of wood.

34a. Ïå©ib signifies a thrower or a pelter of stones (T, LL), that being its primary
significance; hence it also comes to signify a storm raining pebbles. As other occasions on
which details of the punishment are given show that it was a volcanic eruption, I render the
word as meaning stone-storm, because stones mixed with ashes were rained upon them.

37a. They endeavoured to prevent him taking his guests into his house, but were
unable to see their way to it.
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40 And certainly We have made the
Qur’ån easy to remember, but is there
any one who will mind?

SECTION 3: Pharaoh and the Prophet’s Opponents

41 And certainly the warning came
to Pharaoh’s people.

42 They rejected all Our signs, so
We overtook them with the seizing
of the Mighty, the Powerful.

43 Are your disbelievers better than
these, or have you an immunity in the
scriptures?

44 Or say they: We are a host allied
together to help each other?

45 Soon shall the hosts be routed,
and they will show (their) backs.a

46 Nay, the Hour is their promised
time, and the Hour is most grievous
and bitter.a

47 Surely the guilty are in error and
distress.

48 On the day when they are dragged
into the Fire upon their faces: Taste the
touch of hell.a

45a. It is related by Ibn ‘Abbås that the Holy Prophet prayed within his tent on the
day of Badr, saying: “O Lord, I beseech Thee according to Thy covenant and Thy
promise; O Lord, if such is Thy will, Thou mayest not be served after this day”. Ab∂
Bakr took his hand and said: “Allåh is sufficient for thee, O Messenger of Allåh”. So 
he went out and he recited: “Soon shall the hosts be routed, and they will show their
backs; nay, the Hour is their promised time, and the Hour is most grievous and bitter” 
(B. 56:89). This shows how the Prophet and his companions read prophecies of the 
vanquishment of the opponents in words relating apparently to the Hereafter.

46a. See the last note, which shows that the Holy Prophet understood the Hour to
mean the hour or time of the discomfiture of the Quraish, and looked upon the battle of
Badr as fulfilling this prophecy.

48a. The Quraish who were slain at Badr were removed to a pit for burial, and the
Prophet is reported as having addressed them thus: “Surely we have found true what our
Lord promised us: have you too found true what your Lord promised you?” (Ibn
Hishåm). The punishment of this life is called here a touch of hell.



49 Surely We have created every-
thing according to a measure.a

50 And Our command is but once,
as the twinkling of an eye.

51 And certainly We destroyed your
fellows, but is there anyone who will
mind?

52 And everything they do is in the
writings.

53 And everything small and great
is written down.

54 Surely the dutiful will be among
Gardens and rivers,

55 In the seat of truth, with a most
Powerful King.

49a. So that even nations and people cannot go beyond a certain limit.
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