CHAPTER 20

Ta Ha
(REVEALED AT MAKKAH: 8 sections; 135 verses)

The initial letters of this chapter, for which see 1a, serve as its title. The greater part of it
is devoted to the story of Moses, showing how Moses was successful after passing
through various trials. The subject-matter of the chapter is given in the very first state-
ment made in v. 2, that the Qur’an was revealed to be triumphant in the world.

The last chapter deals at length with the story of Jesus, and is followed by one
dealing in detail with the story of Moses. It opens with a comforting message to the
Holy Prophet, to the effect that he should not be disheartened by the bitter opposition to
his preaching, because his mission would assuredly be crowned with success. The first
five sections (out of a total of eight) are taken up with the story of Moses, the Prophet’s
mission being introduced towards the close of the fifth section. The remaining three
sections are taken up with the description of the opposition to the Prophet and the
consequences of that opposition.

The revelation of this chapter belongs to the same period as that of the last chapter.
Both Ibn Hisham and Ibn Sa‘d connect this chapter with the story of ‘Umar’s conversion
to Islam, which took place in the fifth year of the Prophet’s Call. It was the recital of this
chapter by his sister that changed ‘Umar’s murderous intention against the Prophet into
a feeling of deep love and reverence for him.
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SECTION 1: Moses is Called

In the name of Allah, the Beneficent, O,.’. P :U‘ ./) > g_n ng ‘ X ;;

the Merciful.
1 O man? 5) )
2 We have not revealed the Qur’an Tag, Ara2 2R
to thee that thou mayest be unsuc- M 1)-n.3¥d&l.pu -
cessful;?
it 1 i 1 Vv WL sseZ 2 4G

?earlsut it is a reminder to him who é s 2 5 G)»-j,zs E,qu‘,
4 A revelation from Him Who cre- 9)\253\; 6"(7'3256:\; z;u;'ﬂ;,:é
Zted Tt:e ;arth ;md thic high :ia:ler;s.a é ) 23

e Beneficent is established on Ve, 3% Te 540 ghe
the Throne of Power. © Gl 25 3F e
6 To Him belongs whatever is in e
the heavens and whatever is in the de ) u"""” d L’

earth and whatever is between them @d‘, g RS )’m[‘ g
and whatever is beneath the soil.

7 And if thou utter the saying ’:/c ] [.; 2222 5~
aloud, surely He knows the secret, bd -, /U 2
and what is yet more hidden.« ®@E>1 35
8 Allah — there is no God but He. A S A A P

His are the most beautiful names. Og-izle)! Yl ) d'u

la. Ta ha, a combination of the two letters fa and ha, is, according to 1‘Ab and
other early commentators, a word meaning O man. AH quotes two couplets of the poets
of the tribe of ‘Akk, showing that in their dialect fa ha is a well-known phrase meaning
O man, so that one of them would not answer you if you said ya rajulu, but would reply
if you said fa ha. The same authority says that 7a ha is one of the names of the Holy
Prophet. It is also explained as meaning be at rest (T, LL), being thus a word of comfort
to the Holy Prophet.

2a. That is, it could not be that the Prophet, to whom the Qur’an was revealed,
should remain unsuccessful in bringing about the transformation for which it
was revealed. It is a consolation, and at the same time a clear prophecy, that a mighty
transformation will be brought about, not only in Arabia but in the whole world, for that
was the object which the Holy Qur’an had set out to accomplish from the first.

4a. The Qur’an cannot be a failure, because it is a manifestation of the will of Him
Who holds sway over all.

7a. The secret is that which a man hides in his heart, and what is yet more hidden is
that which is in the subconscious mind. The conscious and the subconscious are all alike
known to Allah.
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9 And has the story of Moses come
to thee?

10 When he saw a fire, he said to
his people: Stay, I see a fire; haply I
may bring to you therefrom a live
coal or find guidance at the fire.4

11 So when he came to it, a voice
came: O Moses,

12 Surely I am thy Lord, so take
off thy shoes; surely thou art in the
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sacred valley Tuwa.4 o) 3B 523 ::J
13 And I have chosen thee so listen ) 220 P
to what is revealed: I A RIS eN i
14 Surely I am Allah, there is no éﬁﬁtﬁﬁ‘ﬁﬁ/i’mt’s@ft
God but 1, so serve Me, and keepup B _\ ’/:
prayer for My remembrance, @ &xS0d 5}\-@”,&-2 )
15 Surely the Hour is coming — I (/; 29 5 AP 1,
am about to make it manifest? — so L&) 4"‘" d"L"’{ oL
that every soul may be rewarded as it éi::’ L,_)/L%;uu d._<= & );’,éj’

strives.

10a. As the verses that follow show, Moses received a Divine revelation on
this occasion, and his seeing the fire was also a part of the revelation; it was with the
spiritual eye that he saw it. The Holy Qur’an has stated elsewhere that revelation is
received only in three ways (42:51), and in each of these the recipient is really given
particular senses with which to feel and see things; see 42:51a.

12a. The command to take off the shoes is a metaphorical expression for making
the heart vacant from care for family and property (Bd). According to others: “It is a
command to stay; like as you say to him whom you desire to stay, Take off thy garment
and thy boots and the like” (T, LL).

Some think that Tuwa is the name of the valley; others interpret it as meaning fwice
(blessed). R gives a third explanation, saying that the word fuwa (lit., rolled up) is
spoken in reference to the election of Moses, so that he had not to exert himself to attain
that great goal.

15a. Ikhfa’ is one of the words which convey contrary significances, concealing or
removing that which conceals a thing (LL). But that here it does not mean concealing is
made clear by the context. It is the coming of the Hour and the meting out of rewards
and punishments that the verse deals with, which is clearly removing the veil or making
the hour manifest. It should be noted that the Hour does not necessarily signify the
Resurrection; on the other hand, it very often indicates the doom of a people, the hour of
the departure of their glory and power.
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16 So let not him, who believes not & é_,,i’v)jc’)_; iz éﬁ“ 57 %

in it and follows his low desire, turn

V7 T

thee away from it, lest thou perish. @ BNAS W5 315
17 And what is this in thy right R AR A
hand, O Moses? O %e&[‘ 2

18 He said: This is my staff — I % ”’%;’f“f" :55 3
lean on it, and I beat the leaves with \ s

it for my sheep, and I have other uses @S )—'>‘ )bU?: d ié‘,
for it. Vs 2
19 He said: Cast it down, O Moses. GNH[@I
20 So he cast it down, and lo! it @L';.iu K)ﬁ & ,[_, Wi,

was a serpent, gliding.¢
] o u;:f./w;:f.{..ﬁ/ 24 dg
21 He said: Seize it and fear not. Ui 220 Y5 WUS
. . YW R4 LD
We shall return it to its former state. OIIYG o

22 And press thy hand to thy side, > ;: = 953 2241
it will come out white without evil — d’{'o d‘ U2 odl >
another sign:¢ Y EL.)'I grwg.‘:&cfﬂ?

23 Tha.t We may show thee of Our & ),\C__:_” &w‘ ")d
greater signs.

24 Go to Pharaoh, surely he has & L}.EE{“‘,[ G dl&;;l
exceeded the limits.

SECTION 2: Moses and Aaron go to Pharaoh

25 He saidf My Lord, expand my 2 Ck.:aa/ >~ ::_N;/ A
breast for me:

!

w

26 And ease my affair for me: :@ L,i, ’Ta/j..é;

20a. All this was experienced by Moses in that particular state in which the recipi-
ent of a revelation finds himself at the time of the revelation; see 7:108a. What was
shown to Moses on this occasion had a deeper significance beneath it; see v. 23, where
the object of showing these signs is stated to be that We may show thee of Our greater
signs. Thus the two signs mentioned here were really indications of something greater.
The word ‘asa stands metaphorically for a community; see 2:60a. Hence the sight of his
staff becoming a gliding serpent was shown to him as an indication that his community,
i.e., the Israelite people, who had been reduced to a state of slavery under Pharaoh,
would soon become a living nation.

22a. Bearing in mind what has been said above, the yad baida’ has also a deeper
meaning. Literally a white hand, it signifies an argument made very clear (T); and a
demonstrating or demonstrated argument or allegation or evidence (LL). The deeper
significance in this case was that his arguments would prevail.
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27 And loose the knot from my i 7 “ //’; o2

tongue,? éd dL’

28 (That) they may understand my @d o Vegiio ";/ 5

word. ’ .

29 And give to me an aider from C}'h ey J b\"'"‘ 2

my family:¢ N L
S O &0

30 Aaron, my brother;

N o> o~ 29 2
31 Add to my strength by him, © Gyl & 50l
32 And make him sh task — 22% 5 2 2es
nd make him s arem?/ as é@)"o‘d) E,;-—:b\)
33 So that we may glorify Thee _
much, "r\«%i/ w/ 87
34 And much remember Thee. 2 . P
. A A& 053
35 Surely, Thou art ever Seeing us. , ) )
36 He said: Thou art indeed grant- ® e L’”/“‘"‘é&‘/
ed thy petition, O Moses. Vopy X258 2o
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37 And indeed We bestowed on OUr e s~ > d
thee a favour at another time, C?D 6‘ )’ ’5 3 5’: (g<~ O3 ”’
38 When We revealed to thy moth- N ST TN ISR
er that which was revealed: oG @i&é‘ dLEEA 5‘,

39 Put him into a chest, then cast it > 7z
; X e I WL IV ERL U\ &a05
into the river, the river will cast it “ =7~ t" )) ’:‘;’/’
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upon the shore — there an enemy to fsff:lid, p:\.” PHUY ,vJT

e
1 d

Me and an enemy to him shall take -7 2E1 P TYOPRTY
him up. And I shed on thee love from el sl U&u; ” :ff
Me; and that thou mayest be brought \;Lf— Tk ; 2\’5‘;’ - CP

up before My eyes.? 6 5.3 ~
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27a. It is to put an unnatural interpretation on the words to search for the knot or
impediment of the tongue in the burning of it. The ‘ugdah of the tongue is the coarse-
ness or roughness of it (LA). And the man who has ‘ugdah (i.e., knot) in his tongue is
called ‘aqgid, explained as meaning a man having an impediment in his tongue, unable to
speak freely (LL).

29a. Wazir (from wizr, meaning burden) is literally one who bears a burden, and
hence an aider or helper, because he bears the burden of another. It may also be ren-
dered as minister, as the word is extensively used as signifying a minister of a king.

39a. This is in accordance with the Bible narrative. Moses was born at a time when
Pharaoh had commanded all male children born to the Israelites to be thrown into the
Nile. Moses’ mother kept him concealed for three months, and at last, unable to hide
him any longer, cast him upon the river in an ark of bulrushes, whence he was picked up
by Pharaoh’s daughter (Exod. 2:1-10).
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40 When thy sister went and said:
Shall I direct you to one who will
take charge of him? So We brought
thee back to thy mother that her eye
might be cooled and she should not
grieve. And thou didst kill a man,
then We delivered thee from grief,
and tried thee with (many) trials.
Then thou didst stay for years among
the people of Midian. Then thou
camest hither as ordained, O Moses.?

41 And I have chosen thee for
Myself.

42 Go thou and thy brother with
My messages and be not remiss in
remembering Me.

43 Go both of you to Pharaoh,
surely he is inordinate;

44 Then speak to him a gentle
word, haply he may mind or fear.

45 They said: Our Lord, we fear
lest he hasten to do evil to us or be
inordinate.

46 He said: Fear not, surely I am
with you — I do hear and see.

47 So go you to him and say:
Surely we are two messengers of thy
Lord; so send forth the Children of
Israel with us; and torment them not.
Indeed we have brought to thee a
message from thy Lord, and peace to
him who follows the guidance.

48 It has indeed been revealed to us
that punishment will overtake him
who rejects and turns away.¢
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40a. See Exod. 2:7-9.
40b. See Exod. 2:11-15.

48a. This contains a clear warning to Pharaoh of his end in case of rejection. Moses
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49 (Pharaoh) said: Who is your 1281 \:g’ ”’-a z
Lord, O Moses?

50 He Said: Ollr LOI‘d iS He VV hO l”/ F c <5, % /)/ A
g ;1 ” (] 3

guides (it).4 ©SuD LY
51 He said: What then is the state WAR 2883} Bt (et Are
of the former generations? dﬁ'ﬂ\ C)))“J ‘ d[-’ e d

52 He said: The knowledge thereof 4 swfz e
is with my Lord in a book; my Lord o2 ” S

neither errs nor forgets — Y3 as
53 Who made the earth for you an 4. 4,72~ % 283, 9%% 12- 5 .4
expanse and made for you therein :il“;/ /’:/o%'d‘”-'d;
paths and sent down water from the ?[Z;Mi&éd ] )ﬁ
clouds. Then thereby We bring forth Yq g2 w0 g 14272 ¢
pairs of various herbs. el QL’)} G

54 Eat and pasture your cattle. A L I LT
Surely there are signs in this for men 245 @UL )'(—"V‘L’-’“ vl ‘)g

of understanding. f.dg,J 'd e

SECTION 3: Moses and the Enchanters

55 From it We created you, and (3%, ;X325 *L’éi;”’g.‘%’g 505

into it We shall return you, and from e 28ls 23
it raise you a second time. ® 6)-”‘ ¥Ky 2320

56 And truly We showed him all &\ TP
)]
Our signs but he rejected and refused. e LﬁéL‘“ Lo i 335

57 Said he: Hast thou come to us to L»,o
turn us out of our land by thy 4

2T 2re G B EET 06

enchantment, O Moses? © (Vi 2 J;;b;»;
58 We too can bring to thee enchant- s o e
ment like it, so make an appointment C a0 adas 72 “’\“*-’w

and Aaron were directed to convey this message. The whole account of their actual
going to Pharaoh and the delivery of this message is omitted here, and the next verse
gives us Pharaoh’s reply to their demand.

50a. This verse contains an argument for the necessity of Divine revelation. It says
that, as Allah has created everything, and then given it the qualities and means by which
it can attain to perfection — for this is the true significance of hada, i.e., guides it (to its
goal) — so man also stands in need of spiritual and moral directions for his attainment
to perfection.
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between us and thee, which we break Y/ 934 (5 )’ 2 ’)H 2% 2257

not, (neither) we nor thou, (in) a cen- s o = ’/
z 7 -~

tral place. s Bless &5

59 (Moses) said: Your appointment s g« <24y, 537355 s~ Trg
is the day of the Festival, and let the it j”ap ”S Lj'e /d)
people be gathered in the early fore- ®Ge BN 5

noon.

60 So Pharaoh went back and set- Wt g8 (s 900 homt
‘ W, . 2 -
tled his plan, then came. © GV\; J

61 Moses said to them: Woe to
you! Forge not a lie against Allah,
lest He destroy you by punishment,

and he fails indeed who forges (a lie). ®L5)’“-" C)" u[&

62 So they disputed one with e ;/”’V’/’;/’,’””’
another about their affair and kept ~@wdllyro 1 v oot 135
the discourse secret.

N

63 They said: These are surely two _’. L2 )ﬁ U5, o MU ;’b
enchanters who would drive you out

7 . ; w );”
from your land by their enchantment, v /);u;i »CM S

rd

and destroy your excellent institu- }”’!i}l(*{"
tions. - ")/L""

N

64 So settle your plan, then come 257 232 AR
in ranks, and he will succeed indeed st ;Wf

this day who is uppermost. ® PRI ,:’;j\ ;J::T
65 They said: O Moses, wilt thou :ﬂml;&;@. (’:)T? NI

cast, or shall we be the first to cast
down? AW

66 He said: Nay! Cast you down. 5
Then lo! their cords and their rods — s s ok s s son
it appeared to him by their enchant-  (2y%w % MLM S

i a ) by ;/
ment as if they ran. ® (2 /'T
67 So Moses conceived fear in his TrL T
mind.? OB il &G

66a. The forces of untruth appear to carry the day for a while, but are soon vanquished;
see v. 69. Also compare 7:117, where these cords and rods are described as their lies.

67a. Moses feared that people might be misled.
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68 We said: Fear not, surely thou
art the uppermost.

69 And cast down what is in thy
right hand — it will eat up what they
have wrought. What they have
wrought is only the trick of an
enchanter, and the enchanter succeeds
not wheresoever he comes from.

70 So the enchanters fell down
prostrate, saying: We believe in the
Lord of Aaron and Moses.

71 (Pharaoh) said: You believe in
him before I give you leave! Surely
he is your chief who taught you
enchantment. So I shall cut off your
hands and your feet on opposite sides
and I shall crucify you on the trunks
of palm-trees, and you shall certainly
know which of us can give the sever-
er and the more abiding chastisement.

72 They said: We cannot prefer thee
to what has come to us of clear argu-
ments and to Him Who made us, so
decide as thou wilt decide. Thou canst
only decide about this world’s life.

73 Surely we believe in our Lord that
He may forgive us our faults and the
magic to which thou didst compel us.
And Allah is Best and ever Abiding.

74 Whoso comes guilty to his
Lord, for him is surely hell. He will
neither die therein, nor live.?

75 And whoso comes to Him a
believer, having done good deeds, for
them are high ranks —
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74a. Those in hell are not alive, because spiritually they are dead, and they are not
dead because death would mean the cessation of their torments.



