
58 And when Our commandment
came to pass, We delivered H∂d and
those who believed with him with
mercy from Us; and We delivered
them from a hard chastisement.

59 And such were ‘Åd. They
denied the messages of their Lord,
and disobeyed His messengers and
followed the bidding of every inso-
lent opposer (of truth).

60 And they were overtaken by a
curse in this world and on the day of
Resurrection. Now surely ‘Åd disbe-
lieved in their Lord. Now surely,
away with ‘Åd, the people of H∂d!

SECTION 6: History of ˝åliƒ

61 And to Tham∂d (We sent) their
brother ˝åliƒ. He said: O my people,
serve Allåh, you have no god other
than Him. He brought you forth from
the earth and made you dwell in it, so
ask forgiveness of Him, then turn to
Him. Surely my Lord is Nigh,
Answering.

62 They said: O ˝åliƒ, thou wast
among us a centre of (our) hopes
before this. Dost thou forbid us to
worship what our fathers worshipped?
And surely we are in grave doubt
about that to which thou callest us.

63 He said: O my people, see you
if I have clear proof from my Lord
and He has granted me mercy from
Himself — who will then help me
against Allåh, if I disobey Him? So
you would add to me naught but
perdition.
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64 And, O my people, this is
Allåh’s she-camel,a a sign for you, so
leave her to pasture on Allåh’s earth
and touch her not with evil, lest a
near chastisement overtake you.

65 But they hamstrung her, so he
said: Enjoy yourselves in your hous-
es for three days. That is a promise
not to be belied.

66 So when Our commandment
came to pass, We saved ˝åliƒ and
those who believed with him by
mercy from Us from the disgrace of
that day. Surely thy Lord — He is the
Strong, the Mighty.

67 And the crya overtook those
who did wrong, so they were motion-
less bodies in their abodes,

68 As though they had never dwelt
therein. Now surely Tham∂d disbe-
lieved in their Lord. So away with
Tham∂d!

SECTION 7: Abraham and Lot

69 And certainly Our messengers
came to Abraham with good news.
They said: Peace! Peace! said he.
And he made no delay in bringing a
roasted calf.a
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64a. See 7:73a, 74a. For the she-camel, see 7:73c.

67a. It was an earthquake; see 7:78a.

69a. Compare Gen. 18:1– 7. According to the Bible (Gen. 18:8), they ate the roasted
calf and other food provided by Abraham. But the contrary, as Rodwell notes, was main-
tained by the Rabbins, and he directs attention to Is. Baba Mezia, fol. 86: “They made as
though they ate”. Whether they were angels or men, is not made clear here or anywhere
else in the Holy Qur’ån. But owing to the fact that they did not partake of food, and the
fact that they brought to Abraham news of a son and of the destruction of Lot’s people,
they are generally looked upon as angels who appeared in the similitude of men.



70 But when he saw that their
hands reached not to it, he mistrusted
them and conceived fear of them.
They said: Fear not; we have been
sent to Lot’s people.a

71 And his wife was standing (by),
so she wondered. Then We gave her
the good news of Isaac, and beyond
Isaac, of Jacob.a

72 She said: O wonder!a Shall I
bear a son when I am an extremely
old woman, and this my husband an
extremely old man? This is a won-
derful thing indeed!

73 They said: Wonderest thou at
Allåh’s commandment? The mercy
of Allåh and His blessings on you, O
people of the house!a Surely He is
Praised, Glorious.

74 So when fear departed from
Abraham and good news came to
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70a. Elsewhere it is made clear that the news of the birth of a son was given to
Abraham first: “So he conceived fear of them. They said: Fear not. And they gave him
good news of a boy possessing knowledge. Then his wife came up in grief, and she
smote her face and said: A barren old woman!” (51:28, 29). This explains Sarah’s won-
der as stated in v. 71. It was after receiving the good news of the birth of a son that
Abraham was informed of the destruction of Lot’s people. The statement made further
on in v. 71 that Sarah was given the good news of the birth of a son is by way of reassur-
ance on her expression of wonder, and to give the further news of a son’s son, Jacob.

71a. Compare Gen. 18:10 –12. The mention of a son’s son (Jacob) was to show
that that son should have progeny. It should be borne in mind that warå’, which ordinar-
ily signifies beyond, behind or before, also means a son’s son (T). Elsewhere Jacob is
expressly called nåfilah (21:72) which means a grandson.

72a. The original words are yå wailatå, and they are expressive of grief and sorrow.
It should be remembered, however, that according to the best authorities wail is used to
express wonder, whether the occasion be one of weal or woe. “And wail does occur in
the sense of wonder” (T). According to AH, it is a word which is frequently used by
women when anything causing wonder occurs to them.

73a. Ahl al-bait includes the wife of a person; in fact, it is Abraham’s wife that is
primarily addressed here. The same phrase in the case of the Holy Prophet (33:33)
includes his wives as well as his children.



him, he began to plead with Us for
Lot’s people.a

75 Surely Abraham was forbearing,
tender-hearted, oft-returning (to
Allåh).

76 O Abraham, cease from this.
Surely the decree of thy Lord has gone
forth and there must come to them a
chastisement that cannot be averted.

77 And when Our messengers came
to Lot, he was grieved for them, and
he was unable to protect them,a and
said: This is a distressful day!

78 And his people came to him, (as
if) driven on towards him, and they
were used to the doing of evil deeds
before. He said: O my people, these
are my daughters — they are purer
for you; so guard against (the punish-
ment of) Allåh and disgrace me not
about my guests. Is there not among
you any right-minded man?a

79 They said: Certainly thou knowest
that we have no claim on thy daugh-
ters, and thou knowest what we desire.
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74a. Compare Gen. 18:21–23.

77a. Dhar‘, which primarily signifies stretching forth the arm, is used in the sense
of power or ability (T). The meaning of the phrase here is that he was unable to do the
thing, or he lacked strength to accomplish the affair (LL).

78a. Lot, it appears from Gen. 19:9, was a stranger in the city: “This one fellow
came in to sojourn, and he will needs be a judge,” and the messengers being strangers,
the townsmen would not allow him to keep them. Lot offered his daughters as hostages
so that he might be allowed to keep his guests with him, for according to 15:70 he had
not permission to allow any stranger to come under his roof: “Did we not forbid thee
from people?” i.e. from giving shelter to them. This may have been due to the constant
danger of tribal fighting. Another view is that Lot offered his daughters for marriage, as
thus he would not be a stranger among them but would be one of them. Some commen-
tators have suggested that Lot did not point to his real daughters, but to women of the
tribe, because a prophet would speak of the women of his tribe as his daugthers (Rz, JB),
and in that case he did no more than point to the natural relation of man and woman. The
answer of his people seems, however, to relate to his daughters.



80 He said: Would that I had the
power to repel you! — rather I shall
have recourse to a strong support.a

81 They said: O Lot, we are the
messengers of thy Lord. They shall
not reach thee. So travel with thy
people for a part of the night — and
let none of you turn back — except
thy wife.a Surely whatsoever befalls
them shall befall her. Surely their
appointed time is the morning. Is not
the morning nigh?

82 So when Our decree came to
pass, We turned them upside down,a

and rained on them stones,b as
decreed,c one after another,

83 Marked (for punishment) with
thy Lord. And it is not far off from
the wrongdoers.a

SECTION 8: History of Shu‘aib

84 And to Midian (We sent) their
brother Shu‘aib. He said: O my peo-
ple, serve Allåh, you have no other
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80a. Allåh is the strong support to Whom the righteous have recourse when they
are in trouble. The particle au signifies or, as well as rather, in the latter case being the
equivalent of bal (LL).

81a. Compare Gen. 19:26.

82a. It was a severe earthquake, which so utterly demolished the cities as to turn
them upside down. In 15:73 it is called ©aiƒah, i.e., the rumbling that precedes an earth-
quake; see 7:84a.

82b. The raining down of stones might have been the result of a volcanic eruption
which was accompanied by an earthquake.

82c. The word sijjßl is derived from the root sajala, meaning he poured forth
(water), from which a large number of derivatives have followed, as usual in Arabic.
Sajjala means he wrote a paper or a scroll, or decided judicially. Sijjßl means what had
been written or decreed for them (LL).

83a. The concluding words indicate a reversion to the subject of the punishment of
the opponents of the Holy Prophet. It refers to the punishment.



god save Him. And give not short
measure and weight. I see you in pros-
perity, and I fear for you the chastise-
ment of an all-encompassing day:

85 And, O my people, give full mea-
sure and weight justly, and defraud not
men of their things, and act not cor-
ruptly in the land, making mischief:

86 What remains with Allåh is 
better for you, if you are believers.
And I am not a keeper over you.a

87 They said: O Shu‘aib, does thy
prayer enjoin thee that we should 
forsake what our fathers worshipped
or that we should not do what we
please with regard to our property?
Forsooth thou art the forbearing, the
right-directing one!

88 He said: O my people, see you
if I have a clear proof from my Lord
and He has given me a goodly 
sustenance from Himself. And I
desire not to act in opposition to you,
in that which I forbid you. I desire
nothing but reform, so far as I am
able. And with none but Allåh is the
direction of my affair to a right issue.
In Him I trust and to Him I turn.

89 And, O my people, let not oppo-
sition to me make you guilty so that
there may befall you the like of that
which befell the people of Noah, or
the people of H∂d, or the people of
˝åliƒ. Nor are the people of Lot far
off from you.
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86a. Baqiyyat Allåh would properly signify that part of man’s doing which remains
with Allåh, i.e., the righteous or good works, of which the recompense remains, the word
conveying the same significance as båqiyåt in 18:46 and 19:76. But it may also mean
what Allåh leaves to you after you have paid the dues of others.



90 And ask forgiveness of your
Lord, then turn to Him. Surely my
Lord is Merciful, Loving-kind.

91 They said: O Shu‘aib, we under-
stand not much of what thou sayest
and surely we see thee to be weak
among us. And were it not for thy
family, we would surely stone thee,
and thou art not mighty against us.

92 He said: O my people, is my
family more esteemed by you than
Allåh? And you neglect Him as a
thing cast behind your backs! Surely
my Lord encompasses what you do.

93 And, O my people, act accord-
ing to your ability, I too am acting.
You will come to know soon who it
is on whom will light the punishment
that will disgrace him, and who it is
that is a liar. And watch, surely I too
am watching with you.

94 And when Our decree came to
pass, We delivered Shu‘aib and those
who believed with him by mercy
from Us. And the cry overtook those
who were iniquitous, so they were
motionless bodies in their abodes,

95 As though they had never dwelt
in them. So away with Midian, just
as Tham∂d perished!

SECTION 9: The Iniquitous and the Righteous

96 And certainly We sent Moses
with Our signs and a clear authority,

97 To Pharaoh and his chiefs, but
they followed the bidding of
Pharaoh; and Pharaoh’s bidding was
not right-directing.
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98 He will lead his people on the
day of Resurrection, and bring them
down to the Fire. And evil the place
to which they are brought!

99 And they are overtaken by a
curse in this (world), and on the day
of Resurrection. Evil the gift which
shall be given!

100 This is an account of the towns
which We relate to thee. Of them are
some that stand and (others) mown
down.

101 And We wronged them not but
they wronged themselves. And their
gods whom they called upon besides
Allåh availed them naught when the
decree of thy Lord came to pass. And
they added to them naught but ruin.

102 And such is the punishment of
thy Lord, when He punishes the towns
while they are iniquitous. Surely His
punishment is painful, severe.

103 Surely there is a sign in this for
him who fears the chastisement of
the Hereafter. That is a day on which
people will be gathered together, and
that is a day to be witnessed.

104 And We delay it not but for an
appointed term.

105 On the day when it comes, no
soul will speak except by His permis-
sion; so (some) of them will be
unhappy and (others) happy.

106 Then as for those who are
unhappy, they will be in the Fire; for
them therein will be sighing and
groaning —

107 Abiding therein so long as the
heavens and the earth endure, except
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as thy Lord please. Surely thy Lord is
Doer of what He intends.a

108 And as for those who are made
happy, they will be in the Garden abid-
ing therein so long as the heavens and
the earth endure, except as thy Lord
please — a gift never to be cut off.a
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107a. This limitation on the duration of abiding in hell — except as thy Lord please —
is given twice in the Holy Qur’ån, here and in 6:128, and it shows clearly that the punish-
ment of hell is not everlasting. A comparison with the verse that follows makes it clearer.
There, too, we have that those in paradise will abide there as long as the heavens and the
earth endure, except as thy Lord please, but the statement is immediately followed by
another: A gift never to be cut off. This shows that in fact there is no limitation upon the
eternity of paradise, and the words except as thy Lord please have been used, in the case of
paradise, only to express the unbounded power and greatness of the Divine Being and the
fact that it is due to God’s pleasure that they are there. In the case of hell, however, the
words except as thy Lord please are followed by a statement which corroborates the limita-
tion thus placed, for, Fa“ål, as an attribute of the Divine Being, indicates that He does even
those things which seem impossible to others, the word being an intensive form of få‘ßl,
meaning doer. It should be noted further that in both cases it is Rabb, lit., the Nourisher to
perfection, Whose will is to be exercised. The end is in both cases the same. Man is 
ultimately to be brought to perfection, but this cannot be, unless those in hell are taken out
of it and set on the road to spiritual progress, thrown into the river of Life as a ƒadßth has it.

Various sayings of the Holy Prophet corroborate the statement made above. For
instance, the concluding portion of a ƒadßth which is met with in one of the most reliable
collections runs thus: “Then will Allåh say: The angels and the prophets and the faithful
have all in their turn interceded for the sinners, and now there remains none to intercede
for them except the most Merciful of all the merciful ones. So He will take out a handful
from the Fire and bring out a people who never worked any good” (B. 97:24).
According to this ƒadßth, such people are called Ôulaqå al-Raƒmån, or the freed ones of
the Beneficent, Who exercises His mercy towards those who have done nothing to
deserve it. There are also other sayings in the Kanz al-‘Ummål: “Surely a day will come
over hell when it will be like a field of corn that has dried up after flourishing for a
while”; and again: “Surely a day will come over hell when there will not be a single
human being in it” (vol. vii, p. 245). There is also a saying of ‘Umar on record: “Even if
the dwellers in hell may be numberless as the sands of the desert, a day will surely come
when they will be taken out of it” (FB).

One question, however, remains to be answered, and that is the use of the word
abad, which is generally considered as meaning forever. The abiding in hell for abad is
mentioned thrice in the Holy Qur’ån, in 4:169, 33:65 and 72:23. It is, however, stated
by all lexicologists that abad signifies a long time (LL), being synonymous with dahr
∆awßl or a long time (Mgh), as also time without end (T). It is due to its significance as a
long time that it has a plural form åbåd, which it could not have if eternity were its only 
significance. The Qur’ån makes this use of the word clear by stating in 78:23 that the
disbelievers will remain in hell for aƒqåb, i.e. long years, the word being plural of
ƒuqbah, which means seventy or eighty years (see 78:23a).

108a. In accordance with what is said here in connection with the heavenly life,
that it is a gift which shall never be cut off, we have in 15:48: “Nor will they be ejected
therefrom”.



109 So be not thou in doubt as to
that which these worship. They wor-
ship only as their fathers worshipped
before. And surely We shall pay
them in full their due undiminished.

SECTION 10: Believers Comforted

110 And We certainly gave the
Book to Moses, but differences arose
therein.a And had not a word gone
forth from thy Lord, the matter
would have been decided between
them. And they are surely in a dis-
quieting doubt about it.

111 And thy Lord will surely pay
back to all their deeds in full. He
indeed is Aware of what they do.

112 Continue then in the right way as
thou art commanded, as also (should)
those who turn (to Allåh) with thee.
And be not inordinate, (O men). Surely
He is Seer of what you do.

113 And incline not to those who
do wrong, lest the fire touch you; and
you have no protectors besides Allåh,
then you would not be helped.a

114 And keep up prayer at the two
ends of the day and in the first hours
of the night. Surely good deeds take
away evil deeds. This is a reminder
for the mindful.a
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110a. Ikhtalafa means also khålafa, i.e. he acted in opposition to, or disagreed with
(see 2:176a for full explanation), and thus the words may mean that the Jews acted
against it.

113a. Not only is man forbidden to do any wrong himself, but he should keep him-
self at a safe distance from wrong and refrain from leaning towards the wrongdoers.

114a. The times of prayer are clearly indicated in this verse. Of the two ends of the
day, the first is the fajr, or the prayer before sunrise, and the second includes the ˚uhr, or



115 And be patient, for surely
Allåh wastes not the reward of the
doers of good.

116 Why were there not then among
the generations before you those pos-
sessing understanding,a forbidding
mischief in the earth, except a few
among them whom We delivered?
And the unjust pursued the enjoyment
of plenty, and they were guilty.

117 And thy Lord would not
destroy the towns unjustly, while
their people acted well.a

118 And if thy Lord had pleased,
He would have made people a single
nation.a And they cease not to differ,

119 Except those on whom thy
Lord has mercy; and for this did He
create them.a And the word of thy
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the early afternoon, and the ‘a©r, or the later afternoon, prayers. In the first hours of the
night we have the maghrib, or the after sunset prayer, and the ‘ishå’, or the prayer
before going to bed. The two afternoon prayers and the two after sunset prayers, which
are spoken of together, may under exceptional circumstances be said together.

116a. The phrase ul∂ baqiyyah is interpreted in a number of ways: persons possessed
of excellence, or possessing a relic of judgment and intelligence, or persons of understand-
ing and discrimination, or persons of obedience (LL). For the word baqiyyah, see 86a.

117a. We are told here that God does not destroy people unjustly; He destroys them
only when they act corruptly and make mischief in the land. He would not destroy them
if they act well, whatever their beliefs. Most of the commentators take the word ˚ulm
here as meaning shirk, the significance being that God would not destroy people, even
though they were guilty of shirk, provided they acted well. The translation in this case
would be, thy Lord would not destroy the towns for wrong beliefs, while their people
acted well. It should be noted that the word ˚ulm is very broad in its significance.
According to R, ˚ulm is of three kinds: (1) as between man and Allåh, the greatest of
which is kufr or disbelief and shirk or polytheism; this would, of course, include all
wrong beliefs with regard to the Divine Being; (2) as between man and man, which
would include all kinds of transgressions involving a violation of the rights of others; 
(3) as between man and his own self, which would include all kinds of guilty action
injurious not to others but to man’s own self.

118a. God does not force men to one particular belief; He has given them the
choice to accept or reject the truth.

119a. Here it is clearly stated that Allåh created all men to have mercy on them. By
His mercy He guides some to the right path, while to others, who go over to evil and



Lord is fulfilled: I shall fill hell with
jinn and men, all together.b

120 And all We relate to thee of the
account of the messengers is to
strengthen thy heart therewith. And
in this has come to thee the truth and
an admonition and a reminder for the
believers.

121 And say to those who believe
not: Act according to your power,
surely we too are acting;

122 And wait, surely we are wait-
ing (also).

123 And Allåh’s is the unseen in
the heavens and the earth, and to
Him the whole affair will be
returned. So serve Him and put thy
trust in Him. And thy Lord is not
heedless of what you do.
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make themselves deserving of hell, mercy will come only after suffering. It is by their
own hands that they get into distress and difficulty, while Allåh has mercy on them in
extricating them from it.

119b. Because they went against the ways which Allåh had mercifully shown to
them, therefore they must pass through another ordeal, so that they may be purged of
evil and made fit for spiritual progress.


