
CHAPTER 11

H∂d

(REVEALED AT MAKKAH: 10 sections; 123 verses)

The name of this chapter is taken from that of the Prophet H∂d, whose history is referred
to herein. He seems to have been the first prophet to a people living in the Arabian
peninsula.

The opponents are warned first, and the truth of the revelation is asserted in the sec-
ond section, and the opponents are challenged to produce ten chapters like it. A cruel
and persecuting enemy is then warned of the evil fate of previous people. The third and
fourth sections deal with the history of Noah, the fifth with that of H∂d, the sixth with
that of ˝åliƒ, the seventh with that of Abraham and Lot, and the eighth with that of
Shu‘aib. The ninth section compares the wrongdoers and the righteous, and the tenth
comforts the believers.

The chapter seems to be a complement to the last, which deals mostly with abstract
questions relating to the truth of revelation, while this illustrates the truth of those ques-
tions by referring to the histories of former prophets. It is wholly a Makkan revelation,
and must be placed at about the same period as the last chapter.
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SECTION 1: A Warning

In the name of Allåh, the Beneficent,
the Merciful.

1 I, Allåh, am the Seer. A Book,
whose verses are characterized by
wisdom, then they are made plain,
from One Wise, Aware:

2 That you should serve none but
Allåh. Surely I am to you from Him a
warner and a giver of good news.

3 And ask forgiveness of your
Lord, then turn to Him. He will pro-
vide you with a goodly provision to
an appointed term, and will bestow
His grace on every one endowed
with grace.a And if you turn away, I
fear for you the chastisement of a
great day.

4 To Allåh is your return, and He is
Possessor of power over all things.

5 Now surely they cover up their
breastsa to conceal (their enmity)
from Him. Now surely, when they
put their garments as a covering,b He
knows what they hide and what they
make public. Surely He is Knower of
what is in the breasts.

3a. One endowed with grace signifies one on whom Allåh bestows His grace. The
dhß fa˙l here is the possessor of spiritual blessings in addition to the material benefits
spoken of in the preceding words.

5a. Thanå ©adra-h∂ (lit., he folded his breast or bosom) means he concealed enmity
in his breast or bosom (LL). This meaning is made clear in the words that follow.

5b. He covered himself with his garment, in order that he might not see nor hear
(LL). According to R, the meaning is that they make their garments a covering over
their ears, and this signifies their holding back from lending an ear, or it is an allusion
to their running away.
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Part 12

6 And there is no animal in the
earth but on Allåh is the sustenance
of it, and He knows its resting-place
and its depository. All is in a clear
record.

7 And He it is Who created the
heavens and the earth in six periods;
and His Throne of Power is ever on
watera that He might manifest (the
good qualities in) you, whoever of
you is best in deeds.b And if thou
sayest, You shall surely be raised up
after death, those who disbelieve say:
This is nothing but clear deceit.c

8 And if We delay for them the
chastisement for a stated period,a

they will certainly say: What pre-
vents it? Now surely on the day when
it will come to them, it will not be
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7a. The meaning of ‘arsh (“Throne of Power”) has been explained in 7:54b. For
kåna, see 2:213a. What is the relation between water and the manifestation of the Power
of God, for which the ‘arsh stands? This is explained by the Qur’ån itself: “And We
made from water everything living” (21:30). Man is the highest developed form of life,
and life is due to water. The great power of God which is manifested in the creation of
man is thus connected with water. And as physical life grows out of water, so spiritual
life grows out of revelation, which is so often compared with rain or water. God’s great
power has thus been made manifest through water, and hence with the creation of the
heavens and the earth is mentioned the fact that God’s Throne of Power is ever on the
waters. The words that follow make it clearer still; see the next note.

7b. The two words balå-hu and ibtalå-hu are synonymous and mean originally the
manifestation of good qualities and mean qualities (T). The object of the creation of man
and all that has been brought into existence is that the great qualities with which man is
endowed should be manifested. But that manifestation, we are told in the words that fol-
low, takes place, not in this life, but in the life after death. This truth is expressed in the
words, if thou sayest, You shall surely be raised up after death. For the use of the words,
balå and ibtalå, in the sense of the manifestation of the great and good qualities with
which man is endowed, see 8:17b.

7c. The word siƒr is used here clearly in the sense of deceit or falsehood; see
2:102e.

8a. The stated period of time is thus referred to in 8:33: “And Allåh would not
chastise them while thou wast among them”.



averted from them, and that which
they scoffed at will beset them.

SECTION 2: Truth of Revelation

9 And if We make man taste mercy
from Us, then withdraw it from him,
he is surely despairing, ungrateful.

10 And if We make him taste a
favour after distress has afflicted him,
he says: The evils are gone away from
me. Certainly he is exultant, boastful,

11 Except those who are patient
and do good. For them is forgiveness
and a great reward.

12 Then, may it be that thou wilt
give up part of what is revealed to
thee and thy breast will be straitened
by it, because they say: Why has not
a treasure been sent down for him or
an angel come with him?a Thou art
only a warner. And Allåh is in charge
of all things.

13 Or, say they: He has forged it.
Say: Then bring ten forged chapters
like it, and call upon whom you can
besides Allåh, if you are truthful.a
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12a. This passage does not signify that the Prophet intended to give up any part of
the revelation; on the other hand, it is a strong statement indicating that he could not do
it. It is a peculiar use of the word la‘alla. Rz says: “You say of a person when you intend
to show his remoteness from a thing: Maybe (Ar., la‘alla-ka) you have power to do such
a thing”.

13a. This challenge is contained in four different chapters of the Holy Qur’ån.
Firstly in 17:88: “Say: If men and jinn should combine together to bring the like of this
Qur’ån, they could not bring the like of it, though some of them were aiders of others”.
This is the earliest in point of revelation. Then in the verse under discussion, the demand
is reduced to ten chapers. Lastly in 10:38 and 2:23 they are challenged to produce a sin-
gle chapter like the Qur’ån. Another point worth noting is that, while in some places
men and jinn are challenged, in others the word shuhadå’, which means their great or
learned men, is substituted for jinn, thus showing that jinn in such places means only
their great men; see 2:23a for full explanation.



14 But if they answer you not, then
know that it is revealed by Allåh’s
knowledge, and that there is no God
but He. Will you then submit?a

15 Whoever desires this world’s
life and its finery — We repay them
their deeds therein, and they are not
made to suffer loss in it.

16 These are they for whom there
is nothing but Fire in the Hereafter.
And what they work therein is fruit-
less and their deeds are vain.a

17 Is he then (like these) who has
with him clear proof from his Lord,
and a witness from Him recites it,
and before it (is) the Book of Moses,
a guide and a mercy? These believe
in it. And whoever of the parties dis-
believes in it, the Fire is his promised
place. So be not in doubt about it.
Surely it is the truth from thy Lord,
but most men believe not.a

18 And who is more unjust than he
who forges a lie against Allåh? These
will be brought before their Lord,
and the witnesses will say: These are
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14a. The disbelievers are addressed here, the meaning being that, if the false gods
or the leaders do not answer their devotees when they call on them to assist them in 
producing a like of the Qur’ån, then at least no doubt should be left in their minds that
the Qur’ån is not the work of the Prophet, but a revelation from the Divine Being.

16a. That is, their works and other deeds will not result in any good to them.

17a. The several statements made in this verse require to be explained. He who has with
him clear proof from His Lord applies to every believer in the truth of the Holy Qur’ån; the
words these believe in it, occuring further on, make this clear. The witness from Allåh, who
recites it, is the Holy Prophet, who is called a witness elsewhere, as being an exemplar for
the believers. Besides being a clear proof in itself, the Holy Qur’ån has a further evidence of
its truth in the book of Moses, which is, therefore, called a guide and a mercy, because it 
contains clear prophecies of the truth of the Prophet. The meaning of the whole passage is:
He who, being a believer in the truth of the Holy Qur’ån, has clear proof from his Lord, and
who has an exemplar for him in the person of the Holy Prophet, and has additional testimony
of his truth in the book of Moses, is not like him who loves this world and cares not for the
Truth? The latter statement, being included in the previous verses, is omitted here.



they who lied against their Lord.
Now surely the curse of Allåh is on
the wrongdoers,a

19 Who hinder (men) from the path
of Allåh and desire to make it
crooked. And they are disbelievers in
the Hereafter.

20 These will not escape in the
earth,a nor have they guardians
besides Allåh. The chastisement will
be doubled for them. They could not
bear to hear, and they did not see.b

21 These are they who have lost
their souls, and that which they
forged is gone from them.

22 Truly in the Hereafter they are
the greatest losers.

23 Surely those who believe and do
good and humble themselves before
their Lord, these are the owners of
the Garden; therein they will abide.

24 The likeness of the two parties
is as the blind and the deaf, and the
seer and the hearer. Are they equal in
condition? Will you not then mind?

SECTION 3: History of Noah

25 And certainly We sent Noah to
his people: Surely I am a plain warn-
er to you,
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18a. The witnesses are according to some the angels; according to others, the
prophets — and this is corroborated by 4:41; according to still others the believers.

20a. They would not escape the chastisement, if Allåh intended to punish them in
this world. A‘jaza-h∂, of which mu‘jiz is the noun form, may also be translated as he
found him without strength or ability, or he frustrated his power or purpose.

20b. This only shows their great hatred of the truth. They could not bear even to
hear what the Prophet said, and they ran away when he spoke.



26 To serve none but Allåh. Verily
I fear for you the chastisement of a
painful day.

27 But the chiefs of his people who
disbelieved said: We see thee not but
a mortal like us, and we see not that
any follow thee but those who are the
meanest of us at first thought. Nor do
we see in you any superiority over
us; nay, we deem you liars.

28 He said: O my people, see you if
I have with me clear proof from my
Lord, and He has granted me mercy
from Himself and it has been made
obscure to you. Can we compel you to
(accept) it while you are averse to it?

29 And, O my people, I ask you not
for wealth (in return) for it. My reward
is only with Allåh, and I am not going
to drive away those who believe.
Surely they will meet their Lord, but I
see you a people who are ignorant.

30 And, O my people, who will
help me against Allåh, if I drive them
away? Will you not then mind?

31 And I say not to you that I have
the treasures of Allåh; and I know
not the unseen; nor do I say that I am
an angel. Nor do I say about those
whom your eyes scorn that Allåh will
not grant them (any) good — Allåh
knows best what is in their souls —
for then indeed I should be of the
wrongdoers.

32 They said: O Noah, indeed thou
hast disputed with us and prolonged
dispute with us, so bring upon us that
which thou threatenest us with, if
thou art truthful.
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33 He said: Only Allåh will bring it
on you, if He please, and you will not
escape:

34 And my advice will not profit
you, if I intend to give you good
advice, if Allåh intends to destroy
you. He is your Lord; and to Him
you will be brought back.

35 Or say they: He has forged it?
Say: If I have forged it, on me is my
guilt; and I am free of that of which
you are guilty.a

SECTION 4: History of Noah

36 And it was revealed to Noah:
None of thy people will believe except
those who have already believed, so
grieve not at what they do:

37 And make the ark under Our
eyes and Our revelation, and speak
not to Me on behalf of those who are
unjust. Surely they will be drowned.

38 And he began to make the ark.
And whenever the chiefs of his people
passed by him, they laughed at him.
He said: If you laugh at us, surely we,
too, laugh at you as you laugh (at us).a

39 So you shall know who it is on
whom will come a chastisement
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35a. The change shows positively that the disbelievers of Makkah are meant, and
the reference is to their calling the Qur’ån a forgery. This shows that the histories of the
prophets are referred to in the Holy Qur’ån as a warning for the Prophet’s opponents.

38a. The laughing of the rigtheous at the wicked is not to be taken literally. You
laugh at a thing to show your contempt for it; even as the disbelieving people showed their
contempt for the making of the ark, the believer in Divine promise shows his contempt for
their opposition and their plans to destroy him. Kf gives another significance: If you think
us ignorant on account of what we are doing, we consider you ignorant on account of your
disbelief ... because your thinking us ignorant is due really to your own ignorance.



which will disgrace him, and on
whom a lasting chastisement will fall.

40 At length when Our command
came and water gushed forth from
the valley,a We said: Carry in it two
of all things, a pair,b and thine own
family — except those against whom
the word has already gone forth —
and those who believe. And there
believed not with him but a few.

41 And he said: Embark in it, in the
name of Allåh be its sailing and its
anchoring. Surely my Lord is
Forgiving, Merciful.

42 And it moved on with them
amid waves like mountains.a And
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40a. Får al-tann∂r is translated by Sale as meaning the oven poured forth water, by
Palmer the oven boiled, and by Rodwell the earth’s surface boiled up, all three at the
same time adding a note that the word tann∂r also signifies a reservoir (Palmer), or a
reservoir of water (Rodwell), or a place whence waters spring forth or where they are
collected (Sale). But it is, I think, more a misconception of the word fåra which has led
to the error, than that of the word tann∂r. Fåra means it (the water) boiled, or it (the fire)
raged, but neither of these significances is applicable here, as the oven could not boil,
nor could it rage, because tann∂r does not mean fire. But it has also another
significance. LL Says: “Fåra, said of water, signifies also it welled or came forth from
the earth or ground (Mgh); it appeared, spouting forth from the spring or source (T)”.
Hence also fawwårah signifies a spring or source of water. And tann∂r, according to the
same authority, means the highest part of the earth or ground (T); any place from which
water pours forth, a place where the water of a valley collects (Q). Now these two
significances of the two words fåra and tann∂r so suit each other, and each so suits the
context, that they would appeal even to a man of ordinary intelligence. We know, from
v. 43, where Noah’s son is made to say: “I will betake myself for refuge to a mountain,”
that there must have been a valley.

40b. Each of a pair is called in Arabic a zauj, and hence the dual form zaujain
means only a pair, and accordingly by two zaujain are meant one male and one female
of each pair. By all things are apparently meant all things needed by Noah, and not all
things existing in the world, which was too extensive for Noah to travel over.

42a. It should be borne in mind that the Qur’ån does not give any countenance to
the story that the deluge covered the whole surface of the earth. On the other hand, it
repeatedly speaks of Noah as having been sent to his people, i.e. to a single tribe, and
according to the Divine law the punishment must have overtaken his people, who not
only rejected the truth, but also sought to destroy Noah and his followers. The mention
of the water flowing from the valley also shows that it was only a tract of land that was
deluged, and not the entire earth. The taking in of a pair of all things does not mean that
Noah had travelled over the whole earth and taken a pair of every living animal wherev-
er it could be found: in that case he would have spent perhaps a thousand years in 



Noah called out to his son, and he
was aloof: O my son, embark with us
and be not with the disbelievers.

43 He said: I will betake myself for
refuge to a mountain that will save me
from the water. He said: There is none
safe today from Allåh’s command,
but he on whom He has mercy.a And
a wave intervened between them, so
he was among the drowned.

44 And it was said: O earth, swal-
low thy water, and O cloud, clear
away. And the water was made to
abate, and the affair was decided, and
it rested on the J∂dß,a and it was said:
Away with the iniquitous people!

45 And Noah cried to his Lord and
said: My Lord, surely my son is of
my family, and Thy promise is true,
and Thou art the Justest of the judges.

46 He said: O Noah, he is not of
thy family; he is (an embodiment of)
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collecting pairs of all living creatures on earth, and then without success. The order is 
clearly to take in pairs of all those things that he considered necessary for himself and
those who were with him in the ark. The Bible narrative, which makes God “bring a
flood of waters upon the earth, to destroy all flesh wherein is the breath of life, from
under heaven” (Gen. 6:17), and then makes Noah collect and lodge in an ark a pair of
each of the thousands of animals and birds, cannot be accepted.

43a. Man raƒima may either mean He Who has mercy, referring to Allåh, the 
significance being that only the Merciful One can save from the punishment, or the
phrase may mean he on whom He has mercy. The meaning in the latter case is: Nothing
can protect from the chastisement sent by Allåh, but he only will be protected on whom
Allåh has mercy.

44a. The Greek name of this mountain is said to be Gordyoei, being one of those
mountains which divide Armenia on the south from Mesopotamia. Sale says: “The 
tradition which affirms the ark to have rested on those mountains must have been very
ancient, since it is a tradition of the Chaldeans themselves”. And again: “The relics of
the ark were also to be seen in the time of Epiphanius, if we are to believe him (Epiph.
Haeres, 18); we are also told that the Emperor Heraclius went from the town of
Thamanin up to the mountain Al-J∂dß, and saw the place of the ark (Elmacin, I. i.c.l.).
Formerly there also existed a famous monastery, called the monastery of the ark, on one
of those mountains”.



unrighteous conduct.a So ask not of
Me that of which thou hast no knowl-
edge. I admonish thee lest thou be of
the ignorant.

47 He said: My Lord, I seek refuge
in Thee from asking of Thee that of
which I have no knowledge. And
unless thou forgive me and have
mercy on me, I shall be of the losers.

48 It was said: O Noah, descend with
peace from Us and blessing on thee
and on nations (springing) from those
with thee. And there are nations whom
We afford provisions, then a painful
punishment from Us afflicts them.

49 These are announcements relat-
ing to the unseen which We reveal to
thee; thou didst not know them —
(neither) thou nor thy people —
before this. So be patient. Surely, the
(good) end is for the dutiful.a

SECTION 5: History of H∂d

50 And to ‘Åd (We sent) their
brother H∂d.a He said: O my people,
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46a. When it is meant to speak of a person as the very embodiment of a certain
quality, he is designated not as the possessor of that quality, but as that quality itself.
Thus you speak of a person as being karm, lit. excellence, or j∂d, lit. charity, meaning he
is the very embodiment of excellence or charity. In 2:177 it is said, literally, righteous-
ness is he who believes, the meaning apparently being that such a person is the embodi-
ment of righteousness. Inna-h∂ ‘amal-un ghairu ©åliƒ-in thus means that he is an
embodiment of unrighteous conduct.

49a. The announcement relating to the unseen is not the history of Noah, but the fate
of the opponents of the Holy Prophet, as read in that history. The words that follow — be
patient — are a clear indication, for patient waiting was needed for the fate of the Prophet’s
opponents, not for anything relating to Noah’s history. At the end of the last section there is
also a similar reference to the opponents of the Holy Prophet; compare also the 26th chap-
ter, in which the history of every prophet is concluded with the words: “Surely there is a
sign in this, yet most of them believe not”, where the fate of the opponents of the Holy
Prophet is indicated as being identical with the fate of those who opposed earlier prophets.

50a. For ‘Åd and their prophet H∂d, see 7:65a.



serve Allåh, you have no god save
Him. You are only fabricators.

51 O my people, I ask of you no
reward for it. My reward is only with
Him Who created me. Do you not
then understand?

52 And, O my people, ask forgive-
ness of your Lord, then turn to Him,
He will send on you clouds pouring
down abundance of rain and add
strength to your strength, and turn
not back, guilty.

53 They said: O H∂d, thou hast
brought us no clear argument, and we
are not going to desert our gods for thy
word, and we are not believers in thee.

54 We say naught but that some of
our gods have smitten thee with evil.
He said: Surely I call Allåh to wit-
ness, and do you, too, bear witness
that I am innocent of what you asso-
ciate (with Allåh)

55 Besides Him. So scheme against
me all together, then give me no
respite.

56 Surely I put my trust in Allåh,
my Lord and your Lord. There is no
living creature but He grasps it by its
forelock. Surely my Lord is on the
right path.a

57 But if you turn away, then indeed
I have delivered to you that with which
I am sent to you. And my Lord will
bring another people in your place, and
you cannot do Him any harm. Surely
my Lord is the Preserver of all things.
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56a. My Lord is on the right path signifies that He does not deviate from justice so
that He should destroy the righteous or that the iniquitous should escape His punishment.


