
49 Say: I control not for myself any
harm, or any benefit, except what
Allåh pleases.a Every nation has a
term. When their term comes, they
cannot put it off an hour, nor can
they bring it before (its time).b

50 Say: Do you see if His chastise-
ment overtakes you by night or by
day? What then is there of it that the
guilty would hasten?a

51 And when it comes to pass, will
you believe in it? What! now! and
you hastened it on.

52 Then will it be said to those who
were unjust: Taste abiding chastise-
ment; you are not requited except for
what you earned.

53 And they ask thee: Is that true?
Say: Aye, by my Lord! it is surely
the Truth, and you will not escape.

SECTION 6: Mercy takes Precedence of Punishment

54 And if every soul that has done
injustice had all that is in the earth, it
would offer it for ransom. And they
will manifesta regret when they see
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49a. These are not the words which a pretender would utter. The words are those of
an honest man who, without assuming any personal pretensions, preaches truth in all
sincerity. The Holy Prophet is repeatedly made to disclaim any control of good and evil,
so that he offers no low temptation to his followers. Truth must be accepted for its own
sake, not for any hope of worldly gain or fear of worldly loss.

49b. The verse does not teach fatalism. It lays down a truth which no historian can
deny. To every nation, as to every individual, is granted a term of life, and nations live
and die like individuals.

50a. The coming of the doom by night or by day signifies its coming at a time
when people are engaged in their revelries or occupied with their business transactions,
so as to be utterly inattentive to the real value of life. There is a gentle remonstrance
conveyed in the words: “What then is there of it that the guilty would hasten?” The
doom approaches; why then should a people hasten on its approach by their guiltiness?

54a. Asarra is one of the words which have contrary meanings. It means he con-
cealed it as well as he manifested it.



the chastisement. And it will be
decided between them with justice,
and they will not be wronged.

55 Now surely whatever is in the
heavens and the earth is Allåh’s.
Now surely Allåh’s promise is true,
but most of them know not.

56 He gives life and causes death,
and to Him you will be returned.

57 O men, there has come to you
indeed an admonition from your
Lord and a healing for what is in the
breasts; and a guidance and a mercy
for the believers.a

58 Say: In the grace of Allåh and in
His mercy, in that they should rejoice.
It is better than that which they hoard.a

59 Say: See you what Allåh has
sent down for you of sustenance, then
you make (a part) of it unlawful and
(a part) lawful. Say: Has Allåh com-
manded you or do you forge a lie
against Allåh?a

60 And what think those who forge
lies against Allåh of the day of
Resurrection? Surely Allåh is
Bountiful to men, but most of them
give not thanks.
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57a. They demanded punishment again and again, but they are told that Allåh has
sent to them that in which they will find a healing and a guidance and a mercy for them,
viz. the Holy Qur’ån. Compare 29:51, where, in answer to a demand for a sign which
should destroy them, the disbelievers are told: “Is it not enough for them that We have
revealed to thee the Book which is recited to them? Surely there is mercy in this and a
reminder for a people who believe”.

58a. Men hoard wealth, but they are told that the spiritual values of life — the
grace of Allåh and His mercy — are much better.

59a. Just as Allåh gave them the means of their physical sustenance, He has also
sent His grace and mercy for their spiritual welfare through revelation. Yet they deprive
themselves of the spiritual sustenance as if it were unlawful. Or the reference may be to
their declaring certain things to be unlawful for them out of reverence for their idols.



SECTION 7: Good News for the Faithful

61 And thou art not (engaged) in
any affair and thou recitest not con-
cerning it any portion of the Qur’ån,
and you do no work, but We are
Witness of you when you are engaged
therein. And not the weight of an
atom in the earth or in the heaven is
hidden from thy Lord, nor anything
less than that nor greater, but it is
(all) in a clear book.a

62 Now surely the friends of Allåh,
they  have  no  fear  nor  do  they 
grievea —

63 Those who believe and keep
their duty.

64 For them is good newsa in this
world’s life and in the Hereafter.
There is no changing the words of
Allåh.b That is the mighty achieve-
ment.
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61a. The clear book mentioned here is not, of course, a collection of written or
printed sheets bound together. It is the book of the Divine law which makes every deed,
good or evil, great or small, bring its reward. That there can be something less than an
atom is one of those wonderful scientific disclosures of which the Holy Qur’ån is full; in
modern scientific language, the atom can be broken into pieces.

62a. The friends of Allåh are those who help the Divine cause and invite people to
faith in God. They attain to that spiritual height where fear and grief are unknown. There is
also a prophecy of the ultimate triumph of Truth, for when a man attains his object, all his
fear is gone and he no more grieves for the sacrifices he has made; v. 64 makes it clear.

64a. The Holy Prophet said: “There has remained nothing of prophethood except
mubashsharåt.” Asked what is meant by mubashsharåt, he replied, “Good visions” (B.
92:5). Elsewhere good visions are said to be a part of prophethood (B. 92:4), which
shows that, as the prophets were informed of the triumph of Truth, so will their follow-
ers be given this good news in their visions. The upholders of the Divine cause, we are
thus told, will not only be successful — they will also receive the good news of their 
ultimate triumph in good visions.

64b. The words of Allåh here signify the prophecies. It is the prophecy of the good
reward for the faithful that is mentioned immediately before these words, and the 
meaning of there being no change is that the prophetic word must be fulfilled; compare
similar words used in 6:34, 115 and 18:27.



65 And let not their speech grieve
thee. Surely might belongs wholly to
Allåh. He is the Hearer, the Knower.

66 Now, surely, whatever is in the
heavens and whatever is in the earth
is Allåh’s.a And what do follow those
who call on associates besides Allåh?
They follow naught but conjecture,
and they only lie.

67 He it is Who made for you the
night that you might rest therein and
the day giving light. Surely in this
are signs for a people who hear.

68 They say: Allåh has taken a son
(to Himself). Glory be to Him! He is
the Self-sufficient. His is what is in the
heavens and what is in the earth. You
have no authority for this. Say you
against Allåh what you know not?

69 Say: Those who forge a lie
against Allåh will not succeed.

70 A little enjoyment in this world,
then to Us is their return, then We
shall make them taste severe chas-
tisement because they disbelieved.

SECTION 8: Noah and Moses

71 And recite to them the story of
Noah, when he said to his people: O
my people, if my staying (here) and
my reminding (you) by the messages
of Allåh is hard on you, on Allåh do I
rely; so decide upon your course of
action and (gather) your associates.
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66a. In the previous verse, the Prophet is told not to be grieved at what the dis-
believers said. “Might belongs wholly to Allåh,” he is there told, and, therefore, no force
in the world could frustrate the Divine purpose. The same idea is here expressed in the
words “Whatever is in the heavens and whatever is in the earth is Allåh’s”.



Then let not your course of action be
dubious to you, so have it executed
against me and give me no respite.a

72 But if you turn back, I ask for
no reward from you. My reward is
only with Allåh, and I am command-
ed to be of those who submit.

73 But they rejected him, so We
delivered him and those with him in
the ark, and We made them rulers
and drowned those who rejected Our
messages. See, then, what was the
end of those who were warned.

74 Then, after him We sent mes-
sengers to their people. They came to
them with clear arguments, but they
would not believe what they had
rejected before. Thus do We seal the
hearts of those who exceed the limits.a

75 Then after them We sent Moses
and Aaron to Pharaoh and his chiefs
with Our signs, but they were arro-
gant, and they were a guilty people.

76 So when the truth came to them
from Us, they said: This is surely clear
enchantment!

77 Moses said: Say you (this) of
the truth when it has come to you? Is
it enchantment? And the enchanters
never succeed.
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71a. See 7:59a for Noah’s history. The challenge of Noah to his opponents was, in
fact, being reproduced now as a challenge to the opponents of the Holy Prophet. And
these opponents did, in fact, decide upon their course of action in their great council
hall, perhaps a year or two later, and surrounded the Prophet’s house in accordance with
that decision. But the Prophet escaped unnoticed from among them and they were
unable to lay their hands on him.

74a. They do not ponder over the truth, but, having rejected once, go on opposing
its progress without reflecting on it. This condition is described as the sealing of the
heart, because the heart, being made for reflection, would no doubt be fitly described as
being sealed when it ceases to reflect.



78 They said: Hast thou come to us
to turn us away from that which we
found our fathers following, and (that)
greatness in the land may be for you
two? And we are not going to believe
in you.

79 And Pharaoh said: Bring to me
every skilful enchanter.

80 So when the enchanters came,
Moses said to them: Cast what you
are going to cast.

81 So when they had cast down,
Moses said: What you have brought
is deception. Surely Allåh will make
it naught. Surely Allåh allows not the
work of mischief-makers to thrive.

82 And Allåh will establish the
truth by His words, though the guilty
be averse.

SECTION 9: End of Opposition to Moses

83 But, on account of the fear of
Pharaoh and their chiefs persecuting
them, none believed in Moses except
a few of his people. And Pharaoh
was truly high-handed in the land;
and surely he was extravagant.a

84 And Moses said: O my people,
if you believe in Allåh, then rely on
Him if you submit (to Him).

85 They said: On Allåh we rely;
our Lord, make us not a trial for the
unjust people.

86 And deliver us by Thy mercy
from the disbelieving people.

Part 11] END OF OPPOSITION TO MOSES 447

83a. The Israelites believed in Moses as the verses that follow show. By his people,
therefore, are meant Pharaoh’s wife (66:11) and a believer (40:28). The word 
dhurriyyah means offspring, and according to I‘Ab means here qalßl or a few.



87 And We revealed to Moses and
his brother: Take for your people
houses to abide in Egypt and make
your houses places of worshipa and
keep up prayer. And give good news
to the believers.

88 And Moses said: Our Lord, sure-
ly Thou hast given Pharaoh and his
chiefs finery and riches in this
world’s life, our Lord, that they may
lead (people) astray from Thy way.a

Our Lord, destroy their riches and
harden their hearts, so that they
believe not till they see the painful
chastisement.b

89 He said: Your prayer is accept-
ed; so continue in the right way and
follow not the path of those who
know not.

90 And We brought the Children of
Israel across the sea. Then Pharaoh
and his hosts followed them for
oppression and tyranny, till, when
drowning overtook him, he said: I
believe that there is no god but He in
Whom the Children of Israel believe,
and I am of those who submit.a

91 What! Now! And indeed before
(this) thou didst disobey and thou
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87a. The qiblah is that facing which one prays, and therefore it indicates a place of
worship. The Israelites were obliged to pray in their houses because they did not enjoy
full religious liberty in Egypt and had no public places of worship.

88a. The låm here — translated as that — is really what is called låm ‘aqibat or the
låm used to indicate the end. The significance is, not that God had granted them riches
to mislead people, but that this was the end for which they used their riches.

88b. Pharaoh and his people did not care for either arguments or signs. Moses
therefore now prays for their punishment. Shadda ‘alai-hi also means he assaulted him,
and God’s assaulting their hearts (“harden their hearts”) would mean depriving them of
that which their hearts desired.

90a. In the agonies of death, pronounced atheists have sometimes recognized the
existence of God.



wast of the mischief-makers!

92 But this day We shall save thee
in thy body that thou mayest be a sign
to those after thee. And surely most of
the people are heedless of Our signs.a

SECTION 10: Those who heed Warning will benefit

93 And certainly We lodged the
Children of Israel in a goodly abode
and provided them with good things.
Then they differed not till the knowl-
edge came to them.a Surely thy Lord
will judge between them on the day
of Resurrection concerning that in
which they differed.

94 But if thou art in doubt a as to
that which We have revealed to thee,
ask those who read the Bookb before
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92a. That the body was really cast ashore, though the Bible does not mention it, is
clear from the fact that the body of Rameses II, who is regarded as the Pharaoh of
Moses, has been discovered as preserved among the mummies in Egypt (En. Br. Art.
Mummy). This is another instance of the insufficiency of the Bible narrative and of the
truth of the Quranic statement where it supplements the Bible. The discovery now made
could not have been known to the Holy Prophet; it was not known to any person in the
world till very recently.

93a. The first part of this passage is taken by some to refer to the Israelites who
were with, and came after, Moses, and by others, among whom is I‘Ab, to the Madßnah
Jews (Rz). In the latter case it is a prophetical announcement as to the Jewish attitude
towards the Prophet later on when he fled to Madßnah.

94a. It should be noted that the person addressed in the Holy Qur’ån is not always
the Prophet, though the form may be singular, as here. It is very often the reader. Nor do
the words revealed to thee show that the Prophet is meant, for the Holy Qur’ån is in
many places spoken of as being revealed to all the people, as, for instance, “That which
has been revealed to us” (2:136), and “We have revealed to you a Book” (21:10). The
opening words of the next section make it clear that the reader is addressed, because
there we have: “Say: O people, if you are in doubt as to my religion” (v. 104).
Throughout the Holy Qur’ån the Holy Prophet appears as having the greatest certainty
about the word which was revealed to him, so much so that he never entertained the
sligthest doubt about the truth of the promises of future success and triumph when, to
the material eye, there appeared nothing around but failure and disappointment. In the
very next verse the words are, be not of those who reject the messages of Allåh, which
shows clearly that it is the Prophet’s opponents who are addressed here.

94b. That is, ask them whether previous revelation does not contain clear 
prophecies of the advent of the Prophet.



thee. Certainly the Truth has come to
thee from thy Lord, so be not thou of
the doubters.

95 And be not of those who reject
the messages of Allåh, (for) then
thou wilt be of the losers.

96 Surely those against whom the
word of thy Lord has proved true will
not believe,

97 Though every sign should come
to them, till they see the painful chas-
tisement.

98 And why was there not a town
which believed, so that their belief
should have profited them, but the
people of Jonah? When they
believed, We removed from them the
chastisement of disgrace in this
world’s life, and We gave them pro-
vision for a while.a

99 And if thy Lord had pleased, all
those who are in the earth would have
believed, all of them. Wilt thou then
force men till they are believers?a

100 And it is not for any soul to
believe except by Allåh’s permission.
And He casts uncleanness on those
who will not understand.a

450 Ch. 10: JONAH [Y∂nus

98a. Compare Jonah 3:10: “And God saw their works that they turned from their
evil way, and God repented of the evil that He had said that He would do unto them, and
He did it not”. References to Jonah are contained in the Holy Qur’ån in 6:86; 10:98;
21:87; 37:139–148; 68:48– 50. He bears a resemblance to the Holy Prophet in that his
people benefited by the warning, as did the Arabs by the warning of the Prophet, though
after much opposition. Jonah is thus the type of a prophet whose people were dealt with
mercifully.

99a. Compare 2:256: “There is no compulsion in religion”. The reference is to the
great zeal of the Holy Prophet and his over-exerting himself in preaching the Truth:
“Maybe thou wilt kill thyself with grief, sorrowing after them, if they believe not in this
announcement” (18:6).

100a. Those who will not understand the truth will find uncleanness cast on them.
That is only natural. The word rijs also means punishment (LL), and the significance, in
that case, is that those who care not for the warning must receive the punishment.



101 Say: Behold what is in the heav-
ens and the earth! And signs and warn-
ers avail not a people who believe not.a

102 What do they wait for, then,
but the like of the days of those who
passed away before them? Say: Wait
then; I, too, am with you of those
who wait.

103 Then We deliver Our messen-
gers and those who believe — even
so (now); it is binding on Us to deliv-
er the believers.

SECTION 11: Divine Judgment

104 Say: O people, if you are in
doubt as to my religion, (know that) 
I serve not those whom you serve
besides Allåh, but I serve Allåh, Who
causes you to die; and I am com-
manded to be of the believers,

105 And that thou set thy purpose
towards the Religion uprightly; and
be not of the polytheists.

106 And call not besides Allåh on
that which can neither benefit thee
nor harm thee; for if thou dost, thou
shalt then be of the unjust.

107 And if Allåh afflicts thee with
harm, there is none to remove it but
He; and if He intends good to thee,
there is none to repel His grace. He
brings it to whom He pleases of His
servants. And He is the Forgiving,
the Merciful.

108 Say: O people, the Truth has
indeed come to you from your Lord;
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101a. There is an abundance of signs in nature itself but man heeds them not.



so whoever goes aright, goes aright
only for the good of his own soul;
and whoever errs, errs only against it.
And I am not a custodian over you.

109 And follow what is revealed to
thee and be patient till Allåh give
judgment, and He is the Best of the
judges.
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