
141 And when We delivered you
from Pharaoh’s people, who subject-
ed you to severe torment, killing your
sons and sparing your women. And
therein was a great trial from your
Lord.

SECTION 17: Moses receives the Law

142 And We appointed for Moses
thirty nights, and completed them
with ten, so the appointed time of his
Lord was complete forty nights. And
Moses said to his brother Aaron:
Take my place among my people,
and act well and follow not the way
of the mischief-makers.

143 And when Moses came at Our
appointed time and his Lord spoke to
him, he said: My Lord, show me
(Thyself) so that I may look at
Thee. He said: Thou canst not see Me;
but look at the mountain; if it remains
firm in its place, then wilt thou see
Me. So when his Lord manifested His
glory to the mountain, He made it
crumble and Moses fell down in a
swoon. Then when he recovered, he
said: Glory be to Thee! I turn to Thee,
and I am the first of the believers.a
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143a. The highest bliss of paradise is said to be the sight of the Diving Being. The
words addressed to Moses, thou canst not see Me, do not negative the sight of the
Divine Being in the life after death. All that they negative is the seeing of the Divine
Being with the physical eye. Moses’ request seems to have been based on the elders’
demand spoken of in 2:55. The crumbling of the mountain is the same as the rumbling
of the earthquake of 2:55. I venture, however, another explanation. What Moses wanted
to see was the great manifestation of Divine glory which was reserved for the Holy
Prophet Muƒammad. In fact, both Moses and Jesus were not equal to the task which was
reserved for the Prophet Muƒammad. Jesus said that he could not teach his followers all
things, but that when the Comforter made his appearance he would guide them into all
truth. That Moses was unequal to the Holy Prophet’s task was clearly demonstrated by
his falling down in a swoon when he beheld the Great Manifestation.
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144 He said: O Moses, surely I
have chosen thee above the people
by My messages and My words. So
take hold of what I give thee and be
of the grateful.

145 And We ordaineda for him in
the tablets admonition of every kind
and clear explanation of all
things. So take hold of them with
firmness and enjoin thy people to
take hold of what is best thereof.
I shall show you the abode of the
transgressors.b

146 I shall turn away from My
messages those who are unjustly
proud in the earth. And if they see
every sign, they will not believe in it;
and if they see the way of rectitude,
they take it not for a way; and if they
see the way of error, they take it for a
way. This is because they reject Our
messages and are heedless of them.

147 And those who reject Our mes-
sages and the meeting of the
Hereafter — their deeds are fruitless.
Can they be rewarded except for
what they do?

SECTION 18: Israelites worship a calf

148 And Moses’ people made of
their ornaments a calf after him — a

145a. Kataba means He (God) prescribed, appointed or ordained and made obliga-
tory (LL). The words admonition of every kind and explanation of all things cannot be
taken generally, but are limited by the requirements of the time in which Moses
appeared.

145b. The meaning is that a time will come to the Israelites when they will become
transgressors, i.e. they will not keep the Divine commandments.



(lifeless) body,a having a lowing
sound. Could they not see that it
spoke not to them, nor guided them
in the way? They took it (for wor-
ship) and they were unjust.

149 And when they repenteda and
saw that they had gone astray, they
said: If our Lord have not mercy on
us and forgive us, we shall certainly
be of the losers.

150 And when Moses returned to
his people, wrathful, grieved, he said:
Evil is that which you have done after
me! Did you hasten on the judgment
of your Lord?a And he threw down
the tablets and seized his brother by
the head, dragging him towards
him. He said: Son of my mother, the
people reckoned me weak and had
well-nigh slain me. So make not the
enemies to rejoice over me and count
me not among the unjust people.

151 He said: My Lord, forgive me
and my brother, and admit us to Thy
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148a. The word jasad means a body, as well as red or intensely yellow. The former
meaning is the one generally adopted by the commentators, the significance being that
the calf made was a mere body without a soul. Yet it was so made that it gave a lowing
sound like that of a calf. The other meaning also affords a true description of the calf,
for, being made of gold ornaments, it was of a red or an intensely yellow colour.

149a. Suqi∆a f ß aidß-him is a phrase which, by the consensus of opinion, means they
repented (from saqa∆a, it fell down). The phrase is said not to have been known before
the Qur’ån (LL). Explaining the word in his commentary, Bukhårß says: Everyone who
repents is spoken of as suqi∆a f ß yadi-hß (B. 65: vii). Or nadm is understood and the
meaning is, when regret was brought before them. The Israelites’ repentance, though
mentioned first, was subsequent to Moses’ return (2:54). In fact, the order here is not
historical, but one connecting the repentance with the sin, mentioning the events which
brought about that repentance afterwards.

150a. The word ‘ajila is used as a transitive in the sense of sabaqa, and the mean-
ing is, did you hasten the commandment of your Lord? The amr, or the commandment,
has been explained as meaning the appointed time or the judgment.
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mercy, and Thou art the Most
Merciful of those who show mercy.a

SECTION 19: The Torah and the Prophet’s Advent

152 Those who took the calf (for a
god) — wrath from their Lord, and
disgrace in this world’s life, will sure-
ly overtake them. And thus do We
recompense those who invent lies.

153 And those who do evil deeds,
then repent after that and believe —
thy Lord after that is surely
Forgiving, Merciful.

154 And when Moses’ anger calmed
down, he took up the tablets; and in
the writing thereof was guidance and
mercy for those who fear their Lord.a

155 And Moses chose of his people
seventy men for Our appointment.a

So when the earthquake overtook
them, he said: My Lord, if Thou

151a. Aaron’s excuse and Moses’ acceptance of it show clearly that Aaron was quite
innocent, having had a share neither in making the calf nor in worshipping it. The Bible
account, which makes a righteous prophet of God guilty of the most heinous crime, must
be rejected as untrue. That forgiveness was not sought for any fault in connection with
calf-worship is clear from the fact that Moses joins himself with Aaron in the prayer
given in this verse. Forgiveness here, as frequently elsewhere in the Holy Qur’ån, is
equivalent to the Divine protection, which every man should seek against the frailties and
shortcomings of human nature. See 2:286a for a full explanation of the word ghafr.

154a. According to Exod. 32:19 Moses “brake them beneath the mountain” in his
anger, and Exod. ch. 34 describes how the tablets were renewed. The Qur’ån differs
from this narrative. It does not state that the tablets were broken or renewed, but men-
tions their being taken up by Moses after his anger had calmed and while the writing
was still on them.

155a. Exod. 24:1 speaks of Moses having taken up seventy elders of Israel along
with him, though they were forbidden to “come near the Lord”, and on this occasion
Moses was in the mountain forty days and forty nights (Exod. 24:18). Although he is
also spoken of in the Bible as having gone into the mountains after the incident of the
calf-worship and to have remained there for forty days and forty nights (Exod. 34:28),
the allusion in the Qur’ån is to the first incident. There was no occasion for a second
visit according to the Holy Qur’ån.



hadst pleased, Thou hadst destroyed
them before and myself (too). Wilt
Thou destroy us for that which the
foolish among us have done? It is
naught but Thy trial. Thou causest to
perish thereby whom Thou pleasest
and guidest whom Thou pleasest. Thou
art our Protector, so forgive us and
have mercy on us, and Thou art the
Best of those who forgive.

156 And ordain for us good in this
world’s life and in the Hereafter, for
surely we turn to Thee. He said: I
afflict with My chastisement whom I
please, and My mercy encompasses
all things. So I ordain it for those
who keep their duty and pay the
poor-rate, and those who believe in
Our messagesa —

157 Those who follow the
Messenger-Prophet, the Ummß,a

whom they find mentioned in the
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156a. No attribute of the Divine Being receives such prominence in the Holy Qur’ån
as the attribute of mercy. Evil there is in the world, and the evil-doers must receive their
due, but mark the contrast: And My mercy encompasses all things. The truth is that even
chastisement is a phase of Divine mercy, because it seeks not to punish, but to correct
the evil-doers. Divine mercy, we are here told, is specially ordained for those who keep
their duty and who believe in the Divine revelations given to Prophet Muƒammad.

157a. For ummß, meaning one who neither writes nor reads a writing, see 2:78a.
Hence the Arabs are called an ummß people, and the Ummß Prophet is either the prophet
of the ummß people (i.e. the Arabs) because he was like them, or he was so called
because he himself did not know reading and writing (R). But according to some, the
prophet is called Ummß because he came from the Umm al-Qurå, i.e. Makkah, which is
the Metropolis of Arabia (MB).

The suggestion of Rodwell that the word ummß means gentile in the sense of a non-
Jewish or heathen people is not supported by any recognized authority; see 2:78, where
the Jews are called ummß. LL, it is true, gives gentile as the signification of ummß, but a
reference to the authorities he quotes clearly shows that if the word gentile expresses the
meaning of ummß, it does so in the general sense of one belonging to a gens or clan;
therefore Lane’s conclusion that in a tropical and secondary sense ummß means heathen
is entirely without foundation.

As for the fact that the Holy Prophet was unable to read or write before revelation
came to him, there can be no two opinions. On this point the Qur’ån is conclusive: “And
thou didst not recite before it any book, nor didst thou transcribe one with thy right
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Torah and the Gospel.b He enjoins
them good and forbids them evil, and
makes lawful to them the good things
and prohibits for them impure things,
and removes from them their burden
and the shackles which were on
them. So those who believe in him and
honour him and help him,c and follow
the light which has been sent down
with him — these are the successful.

SECTION 20: Divine Favours on Israelites

158 Say: O mankind, surely I am
the Messenger of Allåh to you all, of
Him, Whose is the kingdom of the
heavens and the earth.a There is no
god but He; He gives life and causes

hand” (29:48). There is a difference of opinion, however, as to whether he could read or
write after revelation. Without entering into the details of this controversy I may remark
that, while there is ground for believing that he could read, he still had his letters written
by others; see 29:48a.

157b. There are many prophecies regarding the advent of the Holy Prophet both in
the Old and the New Testament. The Torah and the Gospel are specially mentioned here
because Moses and Jesus were respectively the first and the last of the Israelite
prophets. Deut. 18:15–18 speaks very clearly of the raising of a prophet (who shall be
the like of Moses) from among the brethren of the Israelites, i.e. the Ishmaelites or the
Arabs, while Deut. 33:2 speaks of the shining forth of the manifestation of the Lord,
i.e. his coming in full glory “from Mount Paran”. The Gospel is full of the prophecies of
the advent of the Holy Prophet; Matt. 21:33– 44, Mark 12:1–11, Luke 20:9 –18, where
the Lord of the vineyard comes after the son (i.e. Jesus) is maltreated, and
Matt. 13:31–32, John 1:21, John 14:16, John 14:26 all contain such prophecies.

157c. Noldeke’s supposition that there is a reference to the An©år, i.e. the helpers of
Madßnah, here, and Rodwell’s conclusion that hence the verse must have been added at
Madßnah, are not entitled to serious consideration. Was the Prophet without any helpers
at Makkah?

158a. As against the various prophets spoken of in this chapter, every one of whom
was sent to his people (qaumi-hß), the Prophet Muƒammad is here spoken of as having
been sent to all people, to the whole of mankind. Thus the appearance of the Prophet
Muƒammad was a turning point in the history of humanity. The day of the national
prophet was over and a new era had dawned in which the whole of humanity was ulti-
mately to be united under one spiritual head. Six hundred years before, Jesus Christ, the
last of the national prophets, said to a non-Israelite woman that he was “not sent but unto
the lost sheep of the house of Israel” (Matt. 15:24); and being pressed, only added: “It is
not meet to take the children’s bread, and cast it to dogs” (Matt. 15:26). In the new era,



death. So believe in Allåh and His
Messenger, the Ummß Prophet who
believes in Allåh and His words, and
follow him so that you may be guid-
ed aright.

159 And of Moses’ people is a
party who guide with truth, and
therewith they do justice.a

160 And We divided them into
twelve tribes, as nations. And We
revealed to Moses when his people
asked him for water: Strike the rock
with thy staff; so out flowed from it
twelve springs. Each tribe knew its
drinking-place. And We made the
clouds to give shade over them and
We sent to them manna and quails. Eat
of the good things We have given
you. And they did not do Us any harm,
but they wronged themselves.

161 And when it was said to them:
Dwell in this town and eat from it
whence you wish, and make petition
for forgiveness, and enter the gate
submissively, We shall forgive you
your wrongs. We shall give more to
the doers of good.

162 But those who were unjust
among them changed it for a word
other than that which they were told,
so We sent upon them a pestilence
from heaven for their wrongdoing.a
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however, the idea of nationality had to give place to the broader idea of one humanity,
and the basis of it was laid by the Holy Qur’ån.

159a. Thus the Qur’ån recognizes that there were good people among the Jews.

162a. For the statements made in vv. 160 –162, see 2:60a, 60b; 2:57a, 57b; 2:58a,
58b, 58c; 2:59a, 59b.
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SECTION 21: Israelites’ Transgressions

163 And ask them about the town
which stood by the sea. When they
violated the Sabbath, when their fish
came to them on their Sabbath day
on the surface, and when it was not
their Sabbath they came not to
them. Thus did We try them because
they transgressed.a

164 And when a party of them said:
Why preach you to a people whom
Allåh would destroy or whom He
would chastise with a severe chastise-
ment? They said: To be free from
blame before your Lord, and that
haply they may guard against evil.

165 So when they neglected that
whereof they had been reminded, We
delivered those who forbade evil and
We overtook those who were iniqui-
tous with an evil chastisement
because they transgressed.

166 So when they revoltingly per-
sisted in that which they had been
forbidden, We said to them: Be (as)
apes, despised and hated.a

167 And when thy Lord declared
that He would send against them to
the day of Resurrection those who
would subject them to severe
torment. Surely thy Lord is Quick in
requiting; and surely He is Forgiving,
Merciful.

163a. The city referred to here is generally recognized as being Ela, which was 
situated on the Red Sea. The incident alluded to is mentioned as an instance of the
Jewish violation of the Sabbath. The fish appeared on the surface of the water on the
Sabbath because they had a sense of security on that day. This was a temptation for 
the people to break the law.

166a. See 2:65b.



168 And We divided them in the
earth into parties — some of them
are righteous and some of them are
otherwise. And We tried them with
blessings and misfortunes that they
might turn.

169 Then after them came an evil
posteritya who inherited the Book,
taking the frail goods of this low life
and saying: It will be forgiven
us. And if the like good came to
them, they would take it (too).b Was
not a promise taken from them in the
Book that they would not speak any-
thing about Allåh but the truth? And
they study what is in it. And the
abode of the Hereafter is better for
those who keep their duty. Do you
not then understand?

170 And as for those who hold fast
by the Book and keep up prayer —
surely We waste not the reward of
the reformers.

171 And when We shook the moun-
tain over them as if it were a covering,
and they thought that it was going to
fall down upon them: Hold on firmly
that which We have given you, and be
mindful of that which is in it, so that
you may guard against evil.a
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169a. Lexicologists recognize a difference between khalf and khalaf, the former
being applied to evil and the latter to good, whether a son or a generation (LL).

169b. First they commit a crime for the frail goods of this life, saying that they will
be forgiven; then persist in their evil course and when a similar occasion arises, they
again return to the old crimes. There is no repentance.

171a. The stories built upon these simple words by some commentators must be
rejected. The words simply relate the experience of the elders of Israel when they stood
at the foot of the mountain, which rose above them. There was a severe earthquake,
which is referred to in v. 155, causing them to think that the mountain would fall down
upon them. According to LA, the primary significance of natq is za‘za‘, which means
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SECTION 22: Evidence of Divine Impress on Man’s Nature

172 And when thy Lord brought
forth from the children of Adam, from
their loins, their descendants, and
made them bear witness about them-
selves: Am I not your Lord? They
said: Yes; we bear witness. Lest you
should say on the day of Resurrection:
We were unaware of this,a

173 Or (lest) you should say: Only
our fathers ascribed partners (to
Allåh) before (us), and we were
(their) descendants after them. Wilt
Thou destroy us for what liars did?a

174 And thus do We make the
messages clear, and that haply they
may return.

175 And recite to them the news of
him to whom We give Our messages,
but he withdraws himself from them,
so the devil follows him up, and he is
of those who perish.a

176 And if We had pleased, We
would have exalted him thereby; but

the moving, agitating, shaking, or putting a thing into a state of commotion. Thus the
use of nataqnå instead of rafa‘nå (2:63) clearly explains that the mountain was shaken
violently by an earthquake while the elders of Israel stood at its foot. Natq has also
another meaning, viz. taking up from the roots, but this is not the significance here.

172a. The verse does not mention the bringing forth of descendants from Adam,
but from the children of Adam, and this seems clearly to refer to every human being as
he comes into existence. The evidence is, therefore, that which human nature itself
affords. It is, in fact, the same evidence which is elsewhere spoken of as being afforded
by human nature as in “the nature made by Allåh in which He has created men” (30:30).

173a. The Arabic word is mub∆il, which means one who says a thing in which is no
truth or reality (R-LL).

175a. Balaam, Umayyah ibn Abß ˝alt, Ab∂ ‘Åmir, and all the hypocrites, have been
respectively indicated as the persons referred to here, but the best explanation is supplied
by Qatådah, who says: It speaks generally of everyone to whom guidance is brought but
he turns aside from it. This view is corroborated by what is stated at the conclusion of the
parable in v. 176, such is the parable of the people who reject Our messages.



he clings to the eartha and follows his
low desire. His parable is as the para-
ble of the dog — if thou drive him
away, he lolls out his tongue, and if
thou leave him alone, he lolls out his
tongue. Such is the parable of the peo-
ple who reject Our messages. So relate
the narrative that they may reflect.

177 Evil is the likeness of the peo-
ple who reject Our messages and
wrong their own souls.

178 He whom Allåh guides is on
the right way; and he whom He
leaves in error — they are the losers.

179 And certainly We have created
for hell many of the jinn and the men
— they have hearts wherewith they
understand not, and they have eyes
wherewith they see not, and they have
ears wherewith they hear not. They
are as cattle; nay, they are more
astray. These are the heedless ones.a

180 And Allåh’s are the best
names,a so call on Him thereby and
leave alone those who violate the
sanctityb of His names. They will be
recompensed for what they do.
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176a. Earth here stands for all that is earthly, for things material. The people 
spoken of here are those who do not care for the higher values of life.

179a. Many men and jinn are created for hell, but they are none other than the
heedless ones who do not care for what is said. They have been given hearts, but they do
not use them to understand the truth; they have been given eyes, but they do not employ
them to see the truth; they have been given ears, but they turn a deaf ear to the truth.
This has been stated to show that Allåh has not created them differently from others, but
they themselves do not use the faculties which Allåh has granted them.

180a. By al-asmå’ al-ƒusnå are meant names expressing the most excellent 
attributes of the Divine Being. By calling on Him thereby is meant that man should
always keep the Divine attributes before his mind, endeavouring to possess those 
attributes, for it is only thus that he can attain to perfection.

180b. Yulƒid∂n is from alƒada, meaning he deviated from the right course with
respect to a thing (LL). According to R, it means a deviation from the right course with
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181 And of those whom We have
created is a communitya who guide
with the truth and therewith do justice.

SECTION 23: The Coming of the Doom

182 And those who reject Our mes-
sages — We lead them (to destruc-
tion) step by step from whence they
know not.

183 And I grant them respite. Surely
My scheme is effective.a

184 Do they not reflect (that) there
is no madness in their companion?
He is only a plain warner.

185 Do they not consider the king-
dom of the heavens and the earth and
what things Allåh has created, and
that it may be that their doom has
drawn nigh? In what announcement
after this will they then believe?

186 Whomsoever Allåh leaves in
error, there is no guide for him. And
He leaves them alone in their inordi-
nacy, blindly wandering on.

respect to the names of Allåh, or violation of the sanctity of His names, and it is of two
kinds: firstly, giving Him an improper or inaccurate attribute; and secondly, to interpret
His attributes in a manner which does not befit Him. Polytheism of every kind is, there-
fore, a violation of the sanctity of the Divine names.

181a. “This is my community,” the Prophet is reported to have said (IJ, v. ix, p. 86).

183a. The significance of the word kaid (translated here as scheme) is much misun-
derstood, like that of makr. Kaid indicates the exercising of art, ingenuity, cunning or
skill in the management or ordering of affairs, with excellent consideration or delibera-
tion, and ability to manage with subtlety according to his own free will (LL). Thus kåda
(inf. n. kaid) means he contrived, devised or plotted a thing, whether good or bad
(LA). And again kåda (aorist yakßdu) means he worked or laboured at or upon anything;
he laboured, took pains, exerted himself, strove or struggled to do, executed or accom-
plished anything; he laboured, strove or struggled with anything to prevail or overcome
or to effect an object (LL). In a verse of al-‘Ajjåj, the word kaid, occurring in reference
to God, is rendered by LL as meaning His skilful ordering.



187 They ask thee about the Hour,a

when will it come to pass? Say: The
knowledge thereof is with my Lord
only. None but He will manifest it at
its time. It is momentous in the heav-
ens and the earth. It will not come to
you but of a sudden. They ask thee as
if thou wert solicitous about it. Say:
Its knowledge is with Allåh only, but
most people know not.

188 Say: I control not benefit or
harm for myself except as Allåh
please. And had I known the unseen,
I should have much of good, and no
evil would touch me. I am but a
warner and the giver of good news to
a people who believe.a

SECTION 24: The Final Word

189 He it is Who created you from
a single soul, and of the same did He
make his mate, that he might find
comfort in her.a So when he covers
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187a. That is, the Hour with which they are threatened as being the hour of their
doom. The word så‘at or the hour is used in the Holy Qur’ån to indicate both the doom
of the guilty in this life and the time when a perfect manifestation of rewards and 
punishments will take place in the Hereafter.

188a. The simplicity and nobility of this statement as indicating the mission of a
prophet is unsurpassed. He gives glad news of triumph to those who believe, warns the
evil-doers of the evil consequences of their deeds in this life as well as in the next, but
he does not claim the possession of Divine powers. It is stated that on the day of the
death of his son Ibråhßm, a total eclipse of the sun was witnessed. Some people began to
whisper that the darkening of the sun was due to the death of the Prophet’s son; but he
was too sincere to allow men to remain under such a delusion, although it was calculated
to enhance his dignity in the eyes of his followers. He ascended the pulpit and thus
addressed the people: “Surely the sun and the moon are two signs of Allåh; they do not
get eclipsed in consequence of the death of anybody nor on account of anyone’s life, so
when you see this then call on Allåh, and magnify Him and pray to Him and give alms”
(B. 16:2).

189a. Sakn originally signifies being still, motionless, or quiet, but sakana ilai-hi
means he trusted to or relied upon it so as to be easy or quiet in mind or inclined to it, or
he became familiar with it (LL).
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her she bears a light burden, then
moves about with it. Then when it
grows heavy, they both call upon
Allåh, their Lord: If Thou givest us a
good one, we shall certainly be of the
grateful.b

190 But when He gives them a
good one, they set up with Him asso-
ciates in that which He has given
them. High is Allåh above what they
associate (with Him).

191 Do they associate (with Him)
that which has created naught, while
they are themselves created?

192 And they cannot give them
help, nor can they help themselves.

193 And if you invite them to guid-
ance, they will not follow you. It is
the same to you whether you invite
them or you are silent.a

194 Those whom you call on
besides Allåh are slaves like your-
selves;a so call on them, then let
them answer you, if you are truthful.

195 Have they feet with which they
walk, or have they hands with which
they hold, or have they eyes with
which they see, or have they ears

189b. That this verse refers to Adam and Eve is rejected by all reliable commenta-
tors. It describes the condition of man in general and refers to the evidence of his nature,
for when in distress he always turns to Allåh, but when in ease he goes after other gods or
his own low desires. The verse clearly blames the idol-worshippers for associating others
with Allåh, as is shown by the use of the plural in v. 190 and the verses that follow.

193a. This verse speaks of the utter heedlessness of the reprobate. Invitation to
Truth must, however, be extended to all, though some may not benefit by it. The mean-
ing is further clarified in vv. 198, 199.

194a. ‘Ibåd is the plural of ‘abd, which means a servant or a slave, and applies to
man as being a bondman to his Creator. Every created thing being in a state of subjuga-
tion to God, as man is, the idols, along with other false gods, are here spoken of as ‘ibåd,
the significance being that they are all in a state of subjugation to God.



with which they hear? Say: Call upon
your associate-gods then plot against
me and give me no respite.

196 Surely my Friend is Allåh,
Who revealed the Book, and He
befriends the righteous.

197 And those whom you call upon
besides Him are not able to help you,
nor can they help themselves.a

198 And if you invite them to guid-
ance, they hear not; and thou seest
them looking towards thee, yet they
see not.

199 Take to forgiveness and enjoin
good and turn away from the igno-
rant.

200 And if a false imputationa from
the devil afflict thee, seek refuge in
Allåh. Surely He is Hearing, Knowing.

201 Those who guard against evil,
when a visitation a from the devil
afflicts them, they become mindful,
then lo! they see.b
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197a. There is a prophecy here that not only will the power of the opponents be
frustrated in the coming struggles when they will find no help from their gods, but those
very gods, i.e. the idols, will not be able to save themselves and will be annihilated.

200a. The primary significance of nazagha-h∂ is he censured him and charged him
with a vice and spoke evil of him (T). It also signifies the sowing of dissensions, and it is
used in this sense in 12:100. According to R, the word signifies entering upon an affair
with the object of corrupting it. I prefer the first signification, taking nazgh as equivalent
to false imputation, the devil in this case, as frequently in the Holy Qur’ån, standing for
the devilish enemies who spread all kinds of false reports concerning the Prophet,
against which he is told to seek refuge in Allåh.

201a. Ôå’if means a visitation (LL), originally going round. The visitation of the
devil means the happening of any grievous incident or the coming of an affliction from
the hands of the devil, or the wicked acting in opposition to the righteous. Or the devil’s
visitation may signify anger which blinds a man.

201b. Being endowed with insight, they see their way out of the affliction. Or, the
meaning is that anger does not blind them.
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202 And their brethrena increase
them in error, then they cease not.

203 And when thou bringest them
not a sign, they say: Why dost thou
not demand it? Say: I follow only
that which is revealed to me from my
Lord. These are clear proofs from
your Lord and a guidance and a
mercy for a people who believe.

204 And when the Qur’ån is recit-
ed, listen to it and remain silent, that
mercy may be shown to you.

205 And remember thy Lord within
thyself humbly and fearing, and in a
voice not loud, in the morning and the
evening, and be not of the heedless.a

206 Surely those who are
with thy Lord are not too proud
to serve Him, and they glorify
Him and prostrate themselves
before Him.a

202a. That is, the brethren of the devils, or the devil’s human associates.

205a. Å©ål is the plural of a©l or a©ßl which means the evening time. Though the
direction to remember God is given in general terms, and requires a man to glorify God
at all times, yet the plural is used regarding the evening as referring to the fact that while
there is only one regular prayer in the morning, in the evening there is a number of regu-
lar prayers, Òuhr, ‘A©r, Maghrib and ‘Isha’.

206a. The recital of this verse is followed by an actual prostration, so that the phys-
ical state of the body may be in perfect agreement with the spiritual condition of the
mind. There are in all fifteen occasions in the Qur’ån where the believers are required to
prostrate themselves, and the Prophet’s practice was to prostrate himself when reciting
such verses whether it was a recital during prayer service or on ordinary
occasions. Other such verses are: 13:15; 16:50; 17:109; 19:58; 22:18; 22:77; 25:60;
27:26; 32:15; 38:24; 41:38; 53:62; 84:21 and 96:19.

Pr
os

tra
tio

n


