
CHAPTER 7

Al-A‘råf: The Elevated Places

(REVEALED AT MAKKAH: 24 sections; 206 verses)

The title of this chapter is taken from the mention of Al-A‘råf or The Elevated Places on
which stand those righteous servants of Allåh who walk perfectly in the ways of truth
and goodness.

The prominent theme of this chapter is the truth of Divine revelation, there being
occasional references to the doctrine of Divine unity; hence the references to the 
histories of previous prophets.

The chapter opens with a statement of the truth of the Divine revelation as granted
to the Holy Prophet, and its truth is emphasized by a prophetic reference to the doom of
those who oppose the propagation of the truth contained therein. The second section
shows that opposition to the Prophet is similar to the devil’s opposition to the righteous
servants of God, whose prototype is Adam; and is followed in the third section by a
warning to all men against the insinuations of the devil. The next four sections are
devoted to general statements regarding the advent of prophets, the fate of those who
reject and ill-treat them, and the ultimate triumph of the righteous. These are followed
by four other sections containing illustrations of these general statements as drawn from
the histories of five prophets, whose names, and the prominent incidents of whose lives,
were known to the Arabs, viz., Noah, H∂d, ˝åli√, Lot, and Shu‘aib. All these prophets,
though belonging to different nations and different countries, are mentioned in the
chronological order of their appearance. These histories are followed in the twelfth sec-
tion by a warning to the opponents of the Holy Prophet that if they did not mend their
ways they would meet with the same fate as overtook the former opponents of the Truth.

The remaining half of the chapter, with the exception of the last three sections, is
taken up entirely with the history of Moses and the Israelites, importance being attached
to that history on account of the close resemblance of the Prophet of Arabia to the great
Israelite prophet, and on account of the clear prophecies of Moses regarding the appear-
ance of a prophet from among the Ishmaelites, or the Arab nation. This is the reason that
towards the end of that history mention is specially made of the prophecies contained in
the Torah and the Gospel. The last three sections are again of a general nature, referring
first to the impress of Divine Unity upon man’s nature, thus adducing evidence of the
truth of revelation; then to the coming of the doom, closing with a final word, contain-
ing, as it were, the essence of the two chapters.

The last chapter deals chiefly with the doctrine of Divine Unity, while this deals
with the truth of revelation, and as the two subjects are closely inter-related, this chapter
complements the last one. Even as the closing section of that chapter deals with the 
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revelation of the Qur’ån, this one fittingly opens with an assertion relating to the Divine
source of the revelation contained in the Holy Qur’ån.

Internal as well as external evidence shows this chapter to have been revealed at
about the same time as the last chapter. Hence the date of its revelation may be placed at
a period just prior to the Flight. The best opinion among the earliest commentators is
that the whole of it was revealed at Makkah.
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1a. Of the four letters alif, låm, mßm, and ©åd, the first three are the same as at the
commencement of ch. 2, for which see 11; while ©åd stands for ˝ådiq, meaning Truthful,
Whose promise would not fail (AH), or for Af©al, i.e., the best Decider (I’Ab-AH), or for
˝ab∂r, meaning the Patient or Long-suffering God Who gives a respite to the wicked and
makes His righteous servants to suffer persecution and hardships at their hands for a time.

2a. Ïaraj signifies straitness, and the parenthetical passage, so let there be no
straitness in thy breast concerning it, is introduced to console the Prophet, who at this
time was encountering the greatest opposition and was surrounded by difficulties on all
sides, and whose mission so far had made very little progress.

2b. The Qur’ån is very often call dhikr or dhikrå, i.e., a reminder, because, being in
consonance with human nature, it is a reminder of what is imprinted on human nature.
Or dhikrå has here the meaning of dhikr, i.e., an honour or eminence, as 43:44 may be
alternatively rendered: “Surely it is an honour to thee and to thy people” (T, LL), and in
38:1: “By the Qur’ån, possessing eminence” (S, LL).

4a. The Prophet’s opponents are here warned of a doom similar to the doom of the
opponents of truth before them. Truth must be established, be it by the destruction of its
opponents or the overthrow of their power, or their ultimate surrender.

SECTION 1: Opponents’ Doom

In the name of Allåh, the Beneficent,
the Merciful.

1 I, Allåh, am the best Knower, the
Truthful.a

2 A Book revealed to thee — so let
there be no straitness in thy breast
concerning it a — that thou mayest
warn thereby, and a Reminderb to the
believers.

3 Follow what has been revealed to
you from your Lord and follow not
besides Him any guardians; little do
you mind!

4 And how many a town have We
destroyed! So Our punishment came
to it by night or while they slept at
midday.a

5 Yet their cry, when Our punish-
ment came to them, was nothing but
that they said: Surely we were
wrong-doers.
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6 Then certainly We shall question
those to whom messengers were sent,
and We shall question the messen-
gers,a

7 Then surely We shall relate to
them with knowledge, and We are
never absent.a

8 And the judging on that day will
be just; so as for those whose good
deeds are heavy, they are the suc-
cessful.a

9 And as for those whose good
deeds are light, those are they who
ruined their souls because they disbe-
lieved in Our messages.a

10 And certainly We established
you in the earth and made therein
means of livelihood for you; little it
is that you give thanks!

SECTION 2: The Devil’s Opposition to Man

11 And We indeed created you, then
We fashioned you, then We said to the

6a. Those to whom messengers were sent will be questioned as to how they treated
the messengers, and the latter as to how they were received.

7a. Allåh, being the Knower of all things, will declare to them what they had done;
in other words, the consequences of their actions will become manifest.

8a. Wazn means the knowing of the measure of the thing (R). And referring to the
opening words of this verse, it is added the allusion is to justice in the reckoning of men.
Mjd says wazn here means qa˙å, or judging (IJ).

The word mawåzin occuring in the latter part of the verse is plural of mauz∂n
meaning what is weighed and mßzån meaning that by which things are weighed or a 
balance. In the first case mawåzßn means good deeds or virtues, because only good
deeds are weighed — accepted by Mjd; in the second case, the words would be 
translated as the scales being heavy or light, but the heaviness or lightness of the scales
is meaningless, unless it means the heaviness or lightness of the good deeds which one
has to his credit.

9a. Òulm, when made transitive by means of bå, has the meaning of kufr. Thus,
explaining ˚alam∂ bi-hå in v. 103, LL says: “It is also made transitive by means of bå,
as in the phrase in the Qur’ån (7:103 and 17:59), because the meaning is kafar∂.”



angels: Make submission to Adam.a

So they submitted, except Iblßs; he was
not of those who submitted.

12 He said: What hindered thee that
thou didst not submit when I com-
manded thee? He said: I am better
than he; Thou hast created me of fire,
while him Thou didst create of dust.a

13 He said: Then get forth from this
(state), for it is not for thee to behave
proudly therein. Go forth, therefore,
surely thou art of the abject ones.a

14 He said: Respite me till the day
when they are raised.a

15 He said: Thou art surely of the
respited ones.

16 He said: As Thou hast adjudged
me to be erring,a I will certainly lie
in wait for them in Thy straight path,

11a. That what is stated here of Adam is true of all men is made clear by the words
of this verse. Men are created first, then fashioned, then the order is given to the angels
to make obeisance to Adam, who in this sense typifies man, the verse speaking of men
generally in the opening words. Thus the angels are really required to make submission
to every man; see 2:34a, 34b, 34c.

12a. The creation of man from dust is frequently referred to in the Holy Qur’ån.
Not only is Adam created from dust, but all men are spoken of as being similarly creat-
ed; see 3:59a. As a contrast to man’s creation from dust, the devil claims to have been
created from fire. The meaning may be that the preponderating element in the creation
of man is earth, while in that of the devil it is fire. There may be a reference here to the
nature of the temperaments of the two classes, men and devils. The Holy Qur’ån says
elsewhere: “Man is created of haste” (21:37), which means that he is hasty. In like man-
ner the devil’s creation of fire may mean that he is made of a fiery temperament, while
the perfect man is humble and meek, being created of dust, which stands for humility
and meekness. Thus the description given here may stand for the prominent characteris-
tics of the temperaments of the two classes of beings. Elsewhere it is stated that the jinn
were created of fire (15:27), and also that Iblßs was of the jinn (18:50).

13a. Degradation has always been the punishment of those who oppose the
prophets of God. He abases those who consider themselves mighty.

14a. The devil’s grip continues only so long as man is not spiritually raised to life. The
raising here stands for the spiritual resurrection of man. If the Resurrection is meant, the 
significance would be that the devil would mislead man so long as man lives on this earth.

16a, see next page.
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17 Then I shall certainly come
upon them from before them and
from behind them, and from their
right and from their left; and Thou
wilt not find most of them thankful.

18 He said: Get out of it, despised,
driven away. Whoever of them will
follow thee, I will certainly fill hell
with you all.

19 And (We said): O Adam, dwell
thou and thy wife in the garden, so
eat from whence you desire, but go
not near this tree, lest you become of
the unjust.a

20 But the devil made an evil sug-
gestion to them that he might make
manifest to them that which had been
hidden from them of their shame,a

and he said: Your Lord has forbidden
you this tree, lest you become angels
or become of the immortals.

21 And he swore to them both:
Surely I am a sincere adviser to you—

22 Thus he caused them to fall by
deceit. So when they had tasted of
the tree, their shame became mani-

16a. Aghwå-hu (from ghawå, he erred) ordinarly signifies he caused him to err, but
sometimes also indicates punishing for error. Thus yughwiya-kum in 11:34 is said to
mean if Allåh desire to punish you for erring (LL); or, according to T, it means ya√kuma
‘alai-kum bi-ghayyi-kum or adjudge you to be erring. According to Rz, the meaning is
that He should cause you to perish. But ghawå (of which aghwa is the causative form)
means also khåba (T, LA), i.e. he was disappointed or failed to attain his desire, and
also fasada ‘alai-hi ‘aishu-h∂ (LA), i.e. his life became evil to him (which is the correct
significance of ghawå in 20:121). Therefore the words may also be interpreted as mean-
ing Thou hast made life evil to me, or Thou hast caused me to remain disappointed.

19a. See 2:35c for the significance of the tree.

20a. Sau’at signifies shame or parts of the body which it is necessary to cover, and
also any saying or action of which one is ashamed when exposed to view, or any evil,
abominable or unseemly property, quality, custom, or practice (T, LL). The devil’s sug-
gestions always lead man to the disclosure of his shame.
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fest to them, and they both began to
cover themselves with the leaves of
the garden.a And their Lord called to
them: Did I not forbid you that tree,
and say to you that the devil is surely
your open enemy?

23 They said: Our Lord, we have
wronged ourselves; and if Thou for-
give us not, and have (not) mercy on
us, we shall certainly be of the losers.

24 He said: Go forth — some of
you, the enemies of others. And there
is for you in the earth an abode and a
provision for a time.

25 He said: Therein shall you live,
and therein shall you die, and there-
from shall you be raised.a

SECTION 3: Warning against the Devil’s Insinuations

26 O children of Adam, We have
indeed sent down to you clothing to
cover your shame, and (clothing) for
beauty;a and clothing that guards
against evil — that is the best.b This
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22a. The consciousness of having done something unworthy of oneself is the surest
way to the attainment of perfection. The covering with the leaves of the garden is the
desire to make up by human effort any fault that may have been committed. The cloth-
ing that guards against evil, which is spoken of in v. 26 as being the best clothing,
explains the meaning of covering here. Divine revelation points out to man the true way,
enabling him to cover himself or guard himself against evil. And, further, the statement
in v. 27, pulling off from them both their clothing that he might show them their shame
shows that covering with the leaves of the garden is an allegorical statement; see
27a. The Qur’ån gives directions regarding the physical requirements of man, too, yet
there is even in these an underlying idea of the spiritual elevation of man.

25a. This verse proves conclusively that every man must live and die upon this
earth. Jesus could not be an exception to this rule.

26a. Rßsh means originally feathers or plumage, constituting the clothing and orna-
ment of birds, and is then applied to superb or excellent clothing, or ornament and beau-
ty (LL).

26b. Clothing at first simply served to cover shame; with further progress men
sought to embellish their persons with it; but there is yet a third kind of clothing, says the
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is of the messages of Allåh that they
may be mindful.

27 O children of Adam, let not the
devil seduce you, as he expelled your
parents from the garden, pulling off
from them their clothinga that he
might show them their shame. He
surely sees you, he as well as his host,
from whence you see them not. Surely
We have made the devils to be the
friends of those who believe not.b

28 And when they commit an inde-
cency they say: We found our fathers
doing this, and Allåh has enjoined it
on us. Say: Surely Allåh enjoins not
indecency. Do you say of Allåh what
you know not?a

29 Say: My Lord enjoins justice.a

And set upright your faces at every
time of prayer and call on Him, being
sincere to Him in obedience. As He
brought you into being, so shall you
return.

30 A party has He guided, and
another party — perdition is justly

Qur’ån, which is the best, and that is libås al-taqwå, or the clothing of piety, literally the
clothing that guards one against evil. It indicates a further step in the progress of man, for
virtue is an embellishment of the mind, and when man has seen the good of embellishing
his person, he will soon be aware of the necessity of embellishing his mind.

27a. That the clothing for the body is not meant here is clear from the fact that all men
are warned against a similar attack of the devil. As to the clothing of which Adam was
divested, there remains no doubt, when it is seen that the devil tries to divest every child of
Adam of the same clothing. Mjd says: It is the clothing that guards against evil, and by
their sau’at is meant the evil that afflicted them on account of their disobedience (AH).

27b. It is because they do not believe in the Truth that the devils are made their
friends; those who sever their connection with the Source of purity must fall into impurity.

28a. The indecency here referred to is considered by some their going naked round
the Ka‘bah (Mjd-IJ). But the statement is general, and need not be limited.

29a. The word qis∆ is variously explained as meaning Divine Unity; what is good
and right; truth (AH). All these are really included in the literal meaning of the word
qis∆, which signifies justice in its broadest sense.



their due.a Surely they took the devils
for friends instead of Allåh, and they
think that they are rightly guided.

31 O children of Adam, attend to
your adornment at every time of
prayer, and eat and drink and be not
prodigal; surely He loves not the
prodigals.a

SECTION 4: Messengers sent for Uplift of Humanity

32 Say: Who has forbidden the
adornment of Allåh,a which He has
brought forth for His servants, and
the good provisions? Say: These are
for the believers in the life of this
world, purely (theirs) on the
Resurrection day.b Thus do We make
the messages clear for a people who
know.
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30a. Ïaqqa ‘alai-hi kadhå means wajaba or thabata (T) and, according to LL, the
significance in such cases is that a certain thing has become necessary as suited to the
requirements of justice in his case. And ˙alålah sometimes signifies the punishment for
˙alålah (R), or a state of perdition (LL). Or, the meaning is that going astray or remain-
ing in error is suitable to the requirements of justice in their case. In fact, the words
explain themselves: Error is justly their due because they have taken the devils for their
friends. Whoever continues to follow the devil must surely remain in error.

31a. Zßnat or adornment is here generally understood to mean apparel, with refer-
ence to the practice of going naked round the Ka‘bah, but the word itself has a wider
significance. According to R, real adornment is that which does not disgrace or render
unseemly a man in any one of his conditions either in the present life or in that which is
to come. Attending to one’s adornment, therefore, carries a double significance here. It
requires adorning oneself physically, i.e. a man must have his clothes on when he offers
a prayer to God. In congregational prayers, in the vast gatherings on Fridays and ‘Íd, the
Muslims are required to have a bath before coming to the Mosque, to put their best
clothes on and to use scent. But what is specially aimed at is adornment in a spiritual
sense. A Muslim must attend to inner beautification, for prayer is really meant as an aid
to the beauty of the soul. He must come to prayer with a heart free from all impurities
and full of the highest aspirations and noblest sentiments.

32a. By the adornment of Allåh is meant the adornment which Allåh has made 
lawful for men to avail themselves of.

32b. The meaning is that in the life of this world the believer and the disbeliever
equally profit by the good things, but in the life after death all good shall be exclusively
for those who have accepted and acted on the right principles.
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33 Say: My Lord forbids only inde-
cencies, such of them as are apparent
and such as are concealed, and sin and
unjust rebellion, and that you associ-
ate with Allåh that for which He has
sent down no authority, and that you
say of Allåh what you know not.

34 And every nation has a term;a

so when its term comes, they cannot
remain behind the least while, nor
can they precede (it).

35 O children of Adam, if messen-
gers come to you from among you
relating to you My messages, then
whosoever guards against evil and
acts aright — they shall have no fear,
nor shall they grieve.

36 And those who reject Our mes-
sages and turn away from them
haughtily — these are the compan-
ions of the Fire; they shall abide in it.

37 Who is then more unjust than he
who forges a lie against Allåh or
rejects His messages? These — their
portion of the Book shall reach them;a

until when Our messengers come to
them causing them to die, they say:
Where is that which you used to call
upon besides Allåh? They would say:
They are gone away from us. And
they shall bear witness against them-
selves that they were disbelievers.

38 He will say: Enter into the Fire
among the nations that have passed
away before you from among the jinn

34a. The term of a nation is the time when it is destroyed or punished for its evil
deeds. The verse really speaks in general terms of the doom awaiting the opponents of
Islåm.

37a. That is, the punishment promised in the Book will overtake them.



and men. Every time a nation enters,
it curses its sister;a until when they all
follow one another into it, the last of
them will say with regard to the first
of them.b Our Lord, these led us
astray, so give them a double chastise-
ment of the Fire. He will say: Each
one has double but you know not.c

39 And the first of them will say to
the last of them: You have no prefer-
ence over us, so taste the chastise-
ment for what you earned.

SECTION 5: Those who accept the Message

40 Those who reject Our messages
and turn away from them haughtily,
the doors of heaven will not be
opened for them, nor will they enter
the Garden until the camel pass
through the eye of the needle. And
thus do We reward the guilty.a

41 They shall have a bed of hell
and over them coverings (of it). And
thus do We requite the wrongdoers.

42 And as for those who believe
and do good — We impose not on
any soul a duty beyond its scope —
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38a. By the sister nation is meant the nation which resembles it in its deeds.

38b. By the last and the first are meant here the common people and the leaders,
because, though the words would bear both interpretations, i.e. the last and the first in
time or the last and the first in position, the latter significance is corroborated by similar
expressions in several other places, such as 2:166, 14:21, 34:31–33, 40:47, etc.

38c. The common people would desire that the leaders should suffer a double tor-
ment, for their own sins as well as for having misled others. They are told that if the
leaders were guilty of misleading them, they themselves deserved a double chastisement
for having blindly followed the leaders.

40a. That is, they cannot enter into the kingdom of heaven, nor can they rise above
the low earthly desires, soaring upward to the higher regions of spiritual life.
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they are the owners of the Garden;
therein they abide.

43 And We shall remove whatever
of ill-feeling is in their hearts —
rivers flow beneath them. And they
say: All praise is due to Allåh, Who
guided us to this! And we would not
have found the way if Allåh had not
guided us. Certainly the messengers
of our Lord brought the truth. And it
will be cried out to them: This is the
Garden which you are made to inher-
it for what you did.

44 And the owners of the Garden
call out to the companions of the
Fire: We have found that which our
Lord promised us to be true; have
you, too, found that which your Lord
promised to be true? They will say:
Yes. Then a crier will cry out among
them: The curse of Allåh is on the
wrongdoers,

45 Who hinder (men) from Allåh’s
way and seek to make it crooked, and
they are disbelievers in the
Hereafter.a

46 And between them is a veil.a

And on the Elevated Placesb are men

45a. By seeking to make Allåh’s way crooked is meant that they suggest doubts
regarding the Truth.

46a. The veil which here separates the wicked from the righteous and on account of
which the former fail to see the bliss which the latter enjoy will assume a perceptible
form in the next life. Thus it is not distance that separates heaven from hell but only a
veil, and they hear and even see one another.

46b. A‘råf is a plural of ‘arf, meaning literally an elevated place, and hence al-a‘råf
means the elevated places. There has been much discussion as to what a‘råf is.
The majority of commentators say that it is the √ijåb or veil spoken of in the previous
words, or the s∂r or wall spoken of in 57:13; while others, among whom are Ïasan and
Zj, hold that ‘ala-l-a‘råf is only equivalent to ‘alå ma‘rifati ahl al-Jannat wa-l-Når, 
i.e. knowing the inmates of Paradise and the inmates of Hell (RZ). I have already
explained the nature of the veil mentioned in v. 46. And the wall in 57:13 is mentioned



who know all by their marks. And
they call out to the owners of the
Garden: Peace be to you! They have
not yet entered it, though they hope.c

47 And when their eyes are turned
towards the companions of the Fire,
they say: Our Lord, place us not with
the unjust people.a

SECTION 6: Helplessness of Opponents

48 And the owners of the Elevated
Places call out to men whom they
recognize by their marks, saying: Of
no avail were to you your amassingsa

and your arrogance.

49 Are these they about whom you
swore that Allåh would not bestow
mercy on them? Enter the Garden;
you have no fear, nor shall you grieve.

50 And the companions of the Fire
call out to the owners of the Garden:
Pour on us some water or some of
that which Allåh has provided for
you. They say: Surely Allåh has for-
bidden them both to the disbelievers,

51 Who take their religion for an
idle sport and a play, and this world’s
life deceives them. So this day We
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in connection with the bringing about of a separation between the sincere believers and
the hypocrites. Hence the two verses lend no support to the idea that A‘råf is a particular
place midway between paradise and hell. The men spoken of here as being on the ele-
vated places are the same righteous servants of Allåh who are distinctly mentioned in
56:10, 11: “And the foremost are the foremost — these are drawn nigh to Allåh”. Besides
this, the prophets are again and again spoken of as a class by themselves, being witness-
es over their people.

46c. They are, as it were, standing at the door of the Garden, ready to enter it.

47a. Thus do pray those who hope to enter paradise.

48a. The word jam‘u-kum may mean either your amassing worldly wealth, or it
may mean your multitude or strength in numbers.
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shall forsake them,a as they neglect-
ed the meeting of this day of theirs,
and as they denied Our messages.

52 And certainly We have brought
them a Book which We make clear
with knowledge, a guidance and a
mercy for a people who believe.

53 Do they wait for aught but its
final sequel? a On the day when its
final sequel comes, those who
neglected it before will say: Indeed
the messengers of our Lord brought
the truth. Are there any intercessors
on our behalf so that they should
intercede for us? Or could we be sent
back so that we should do (deeds)
other than those which we did? Indeed
they have lost their souls, and that
which they forged has failed them.

SECTION 7: The Righteous will prosper

54 Surely your Lord is Allåh, Who
created the heavens and the earth in
six periods,a and He is established on
the Throne of Power.b He makes the

51a. The use of nisyån is not limited to forgetting; the word applies as well to dis-
missing a thing from the mind intentionally (R). And when the word is used about Allåh,
it means His forsaking them to show His contempt for them (R).

53a. By final sequel is meant the ultimate state of the perfect manifestation of truth
by the fulfilment of the prophecies, the end or the ultimate consequence; see 4:59b.

54a. For yaum as meaning a period, whatever period it may be, see 1:3b. The six
periods of time in which the heavens and the earth are created refer in fact to the six
stages in which they have grown to their present condition. In the case of the earth these
six stages are detailed in 41:9, 10; see 41:10a.

54b. ‘Arsh (“Throne of Power”) literally means a thing constructed for shade (LL),
or anything roofed (R). According to the latter authority the court or sitting-place of the
king is called ‘arsh on account of its eminence. And he adds: It is used to indicate might
or power and authority and dominion. LL accepts the interpretation of R, who says that
“the ‘arsh of God is one of the things which mankind know not in reality but only by
name, and it is not as the imaginations of the vulgar hold it to be”. In fact, both the



night cover the day, which it pursues
incessantly. And (He created) the sun
and the moon and the stars, made
subservient by His command. Surely
His is the creation and the
command. Blessed is Allåh, the Lord
of the worlds!
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words ‘arsh and kursß have been misunderstood as meaning resting-places for
Allåh. The latter has already been explained as meaning knowledge (2:255b), and the
true significance of the former is power or control of the creation.

Istawå signifies, when followed by ‘alå, he had the mastery or control of a thing or
ascendancy over it, being synonymous with istaulå (LL), or he was or became firm
(LL).

Thumma, as already shown in 2:29a, has often the same significance as wåw and
means and.

The phrase Istawå ‘ala-l-‘arsh (“He is established on the Throne of Power”) is used in
the Holy Qur’ån here and on six other occasions, viz., in 10:3, 13:2, 20:5, 25:59, 32:4 and
57:4. A reference to all these places will show that it is invariably used after mentioning
the creation of the heavens and the earth and in relation to the Divine control of His cre-
ation and the law and order to which the universe is made to submit by its great Author, as
shown by the words that follow here, His is the creation and the command. The two things
mentioned are, in the opening words, creation and ‘arsh, and in the concluding words, cre-
ation and command. Similarly in 10:3 where ‘arsh is spoken of after the creation of the
heavens and the earth, it is followed by the explanatory words yudabbiru-l-amr, i.e., He
regulates the affair. What is, therefore, aimed at is that after creating the universe, God has
not left it to run its course independently of Him, but He it is Whose command holds sway
and Who regulates the affairs as He has planned them. There are many people in this age
of scientific advancement who think that, though the conclusion cannot be avoided that
there is a God Who created this universe, Whom they call the First or Primal Cause, yet
after its creation it runs its course according to certain immutable laws, and God — or the
First Cause — has no concern with its affairs. The Holy Qur’ån does not accept this view
and hence, when it speaks of the creation of the heavens and the earth, it speaks also of the
‘arsh which stands for God’s control of the universe, as shown above. To make it further
clear, the verse is made to end with the words tabårak Allåhu Rabbu-l-‘ålamin, i.e.,
blessed is Allåh, the Nourisher of the worlds unto perfection. These words show that the
world is still in the process of growth, and according to the Divine plan, it is advancing
from one stage to another to attain its perfection. God has not only created it but He is also
regulating its affairs to make it perfect.

In the words Rabb al-‘ålamßn there is also a deeper reference, as shown in 1:1a, to
the spiritual evolution of man which is being worked out under the Divine plan, and the
‘arsh is mentioned specially in this connection, as man’s perfection does not consist in
the working of the material laws which prevail in the universe but in the spiritual laws
which are needed for his perfection. The amr (affair) whose regulation is so often 
mentioned in connection with ‘arsh is really the spiritual kingdom, what Jesus calls the
kingdom of God. This is made clear in 32:5; see 32:5a. The spiritual perfection of man
is specially mentioned in connection with ‘arsh in 40:15: “Exalter of degrees, Lord of
the ‘arsh, He makes the spirit (i.e., Divine revelation) to light by His command upon
whom He pleases of His servants, that he may warn (men) of the day of Meeting.” The
Lord of the ‘arsh is thus clearly stated to be the Sender of revelation to man to bring
about his spiritual perfection. Still more clearly in the same s∂rah, the righteous servants
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55 Call on your Lord humbly and
in secret. Surely He loves not the
transgressors.

56 And make not mischief in the
earth after its reformation, and call
on Him, fearing and hoping. Surely
the mercy of Allåh is nigh to the
doers of good.a

57 And He it is Who sends forth
the winds bearing good news before
His mercy;a till, when they bear a
laden cloud, We drive it to a dead
land, then We send down water on it,
then bring forth thereby fruits of all
kinds. Thus do We bring forth the
dead that you may be mindful.b

58 And the good land — its vegeta-
tion comes forth (abundantly) by the
permission of its Lord. And that
which is inferior — (its herbage)
comes forth but scantily. Thus do We
repeat the messages for a people who
give thanks.a

of God who deliver the Divine messages to men are called the bearers of the
‘arsh. Speaking of the messages of the messengers of God and how the people give
them the lie, it is added: “Those who bear the ‘arsh and those around it celebrate the
praise of their Lord and believe in Him and ask protection for those who believe”
(40:7). The bearers of the ‘arsh are, in fact, the bearers of the Divine message.

56a. The feeling which should be entertained towards Allåh should be a combina-
tion of fear and hope, of awe as well as love, because the fear of His displeasure 
ennobles the mind no less than the hope of His mercy.

57a. His mercy represents the rain in the physical world.

57b. The bringing forth of the spiritually dead to life through the revelation of the
Qur’ån is always likened to the bringing of the dead earth to life by rain. The wind bear-
ing the good news was the movement towards Islåm, which was daily becoming more
and more powerful.

58a. Revelation is here likened to the rain and the good or bad nature of man to
good or inferior land. If some men do not profit by the revelation, it is their own fault,
not that of the revelation, just as, if some lands do not profit by rain, it is due to their
own inferiority.


