
SECTION 8: Noah

59 Certainly We sent Noah to his
people, so he said: O my people,
serve Allåh, you have no god other
than Him. Indeed I fear for you the
chastisement of a grievous day.a

60 The chiefs of his people said:
Surely we see thee in clear error.

61 He said: O my people, there is
no error in me, but I am a messenger
from the Lord of the worlds.

62 I deliver to you the messages of
my Lord, and I offer you good
advice, and I know from Allåh what
you know not.

63 Do you wonder that a reminder
has come to you from your Lord
through a man from among you, that
he may warn you and that you may

342 Ch. 7: THE ELEVATED PLACES [Al-A‘råf

59a. Having warned the opponents of the evil consequences of their opposition to
the Holy Prophet, several illustrations are now given from sacred history, showing how
those people were dealt with who refused to listen to the voice of the warners. It should
be borne in mind in reading the histories of the prophets as given in the Holy Qur’ån that
the object is not to narrate history as such, but to bring out common characteristics of the
histories of different nations, to mention incidents which contain prophetical allusion to
the Holy Prophet’s life and to illustrate the general warnings made regarding the ulti-
mate consequences attendant upon the rejection of Truth. The Qur’ån does not concern
itself with the details of what messages a prophet delivered to his people and of how he
was received; it simply contents itself with the broad facts that every prophet preached
Divine Unity, every prophet laid stress on the doing of good, every prophet was received
with severe opposition, and that every prophet ultimately succeeded in establishing the
truth. This, with slight variations, is the sum and substance of the histories of the
prophets that are recorded in the Holy Qur’ån. It is not, as stated by a Christian critic,
“the experience of Mu√ammad” that is recorded in the histories of prophets; it is the
common experience of the prophets of different nations, containing a prophetical allu-
sion to the ultimate triumph of the Prophet. This is clear from the fact that the histories
of the prophets relating the destruction of their opponents are contained chiefly in
Makkan revelations, whereas at Makkah the opponents of the Holy Prophet were at the
zenith of their power, and the cause of the Prophet was to all appearances hopeless.

References to Noah and his history are contained in the following places in the Holy
Qur’ån:3:33; 6:84; 7:59–64; 10:71–73; 11:25– 48; 14:9; 17:3; 21:76, 77; 23:23–29;
25:37; 26:105–122; 29:14, 15; 37:75–82; 51:46; 53:52; 54:9–16; 57:26; 66:10;
69:11–12; 71:1–28.
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guard against evil, and that mercy
may be shown to you?

64 But they called him a liar, so
We delivered him and those with him
in the ark, and We drowned those
who rejected Our messages. Surely
they were a blind people!a

SECTION 9: H∂d

65 And to ‘Åda (We sent) their
brotherb H∂d.c He said: O my 
people, serve Allåh, you have no god
other than Him. Will you not then
guard against evil?

66 The chiefs of those who disbe-
lieved from among his people said:

64a. Fuller references to the deluge and the making of the ark are contained in
11:37– 48 and 23:27–29. It may be noted here, however, that the Holy Qur’ån does not
support the idea of a world deluge, for it plainly states here that Noah was sent only to
his people, i.e. not to all nations. Only the people to whom Noah delivered his message
called him a liar, and only those were drowned who rejected the message of Allåh 
delivered through Noah.

65a. The tribe of ‘Åd, with its prophet H∂d, is mentioned in the Holy Qur’ån in the
following places: 7:65–72; 11:50– 60; 14:9; 25:38; 26:123–140; 29:38; 41:13–16;
46:21–26; 51:41, 42; 53:50; 54:18–21; 69:4; 69:6 – 8; 89:6– 8.

‘Åd was the grandson of Aram (mentioned in 89:7), who was a grandson of Noah,
and the tribe of ‘Åd spoken of here is called the first ‘Åd (53:50), as distinguished from
the tribe of Tham∂d, which is called the second ‘Åd. This tribe lived in the desert of 
al-A√qåf (46:21) which is marked on the maps of Arabia and extends from Oman to
Ïa˙ramaut. Rodwell’s view, that “the two tribes of ‘Åd and Tham∂d — the latter of
whom is mentioned by Diod. Sic. and Ptolemy — lay to the north of Mecca”, is wrong
in respect of the tribe of ‘Ad, though it is tolerably true so far as the tribe of Tham∂d is
concerned. Sale has the following account of this tribe in his Pr. Dis.: “ ‘Åd was an
ancient and potent tribe of Arabs and zealous idolaters. They chiefly worshipped four
deities, Såqiyah, Ïåfi˚ah, Råziqah, and Sålimah, the first, as they imagined, supplying
them with rain, the second preserving them from all dangers abroad, the third providing
food for their sustenance, and the fourth restoring them to health when afflicted with
sickness”.

65b. The male member of a tribe is generally spoken of as their brother: “Thus yå
akhå Bakr-in means, O thou of the tribe of Bakr” (LL).

65c. The prophet H∂d is the Eber of the Bible, because H∂d is said to be the grand-
son of Arphaxad, the grandson of Noah (Rz). Compare Gen. 10:24 for Eber’s genealo-
gy. His son Joktan is said to have established a kingdom in Y∂nån. There is no mention
in the Bible that H∂d was a prophet for ‘Åd.



Certainly we see thee in folly, and we
certainly think thee to be of the liars.

67 He said: O my people, there is
no folly in me, but I am a messenger
of the Lord of the worlds.

68 I deliver to you the messages of
my Lord and I am a faithful adviser
to you.

69 Do you wonder that a reminder
has come to you from your Lord
through a man from among you that
he may warn you? And remember
when He made you successors after
Noah’s peoplea and increased you in
excellence of make.b So remember
the bounties of Allåh, that you may
be successful.

70 They said: Hast thou come to us
that we may serve Allåh alone, and
give up that which our fathers used
to serve? Then bring to us what thou
threatenest us with, if thou art of the
truthful.

71 He said: Indeed uncleanness
and wrath from your Lord have light-
ed upon you.a Do you dispute with
me about names which you and your
fathers have named?b Allåh has not
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69a. By making the ‘Ådites khulafå’ or successors is meant that they were made a
ruling nation and possessors of a vast kingdom.

69b. Some commentators have related unfounded legends as to the incredible 
tallness of their stature. The words used in the Qur’ån signify only that they were a
strong and powerful people.

71a. Sticking to their idols and refusing to believe in Allåh is here spoken of as
uncleanness. The wrath of Allåh was due to their evil deeds. There is also a secondary
significance of the word rijs, i.e. punishment, and in that case the past tense would 
indicate the certainty of the event, because punishment was so sure to come that it could
be spoken of as having lighted upon them.

71b. The reference here is to their deities, for which see 65a.
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sent any authority for them. Wait,
then; I too with you am of those who
wait.

72 So We delivered him and those
with him by mercy from Us, and We
cut off the roots of those who reject-
ed Our messages and were not
believers.a

SECTION 10: ˝åliƒ and Lot

73 And to Thåm∂da (We sent) their
brother ˝åliƒ.b He said: O my people,
serve Allåh, you have no god other
than Him. Clear proof has indeed
come to you from your Lord. This is
Allåh’s she-camel — a sign for youc

— so leave her alone to pasture in
Allåh’s earth, and do her no harm,
lest painful chastisement overtake
you.

72a. They were destroyed by a storm blowing on them continuously for eight days
(69:7).

73a. The tribe of Tham∂d is often mentioned in the Holy Qur’ån conjointly with the
tribe of ‘Åd. It is spoken of in the following places: 7:73 –79; 11:61– 68; 14:9;
15:80–84; 25:38; 26:141–159; 27:45–53; 29:38; 41:13, 14, 17, 18; 51:43 – 45; 53:51;
54:23–31; 69:4, 5; 89:9; 91:11–15.

‘Åd and Tham∂d, though two nearly related tribes, were separated both as regards
time and place. Tham∂d is known after a grandson of Aram, the grandson of Noah.
Historical traces of it are met with in Ptolemy. The tribe flourished more than two hun-
dred years after ‘Åd, and occupied the territory known as al-Ïijr (15:80), and the plain
known by the name of Wådi-l-Qurå, which forms the southern boundary of Syria and
the northern one of Arabia.

73b. ˝åli√ was a descendant in the sixth generation after Tham∂d.

73c. Neither the Qur’ån nor any reliable saying of the Holy Prophet lends any sup-
port to the numerous legends regarding the miraculous appearance and prodigious size
of the she-camel. It is called Allåh’s she-camel because it was given as a sign from
Allåh. It was an ordinary she-camel, which was given as a sign to a people. Their slay-
ing of it was a sign that they would neither accept the truth, nor cease persecuting ˝åli√
and his followers.

It may be noted here that there is nothing strange that a camel should be given as a
sign, when even now we can see that a roughly constructed house known as the Ka‘bah
is given as a sign to the whole world, so that whoever tries to destroy it will perish.



74 And remember when He made
you successors after ‘Åd and settled
you in the land — you make man-
sions on its plains and hew out hous-
es in the mountains.a So remember
Allåh’s bounties and act not corrupt-
ly in the land, making mischief.

75 The arrogant chiefs of his 
people said to those who were weak,
to those who believed from among
them: Do you know that ˝åliƒ is one
sent by his Lord? They said: Surely
we are believers in that wherewith he
has been sent.

76 Those who were haughty said:
Surely we are disbelievers in that
which you believe.

77 Then they hamstrung the she-
camel and revolted against their
Lord’s commandment, and said; O
˝åliƒ, bring us that with which thou
threatenest us, if thou art of the 
messengers.

78 So the earthquake seized them,
and they were motionless bodies in
their abodes.a
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74a. In his Essays on the Life of Mu√ammad, Sir Syed A√mad Khån says: “They
excavated various rocks, and after having hewn and carved them, took up their abode
therein. These rocks are to this very day known by the name of Athålib. Almost every
Arab, as well as several foreigners who have travelled in Arabia, can bear testimony to
the existence of these rock habitations, which stand there at once to satisfy curiosity and
to afford information respecting the nations who made them. These habitations likewise
corroborate and bear testimony to the truth of that portion of the history of the Tham∂d
tribe which is mentioned in the Holy Qur’ån.”

78a. The punishment which overtook Tham∂d is described under different names.
Here it is called rajfah, which means earthquake. The description of their abodes in
27:52 as fallen down also shows that they were destroyed by an earthquake. In 54:31
the same punishment is referred to as ©ai√ah, i.e. a cry or a shout, and it evidently refers
to the rumbling noise which precedes an earthquake. In 51:44 and elsewhere it is spoken
of as ©å’iqah, which means any destructive punishment (LL), carrying sometimes the
same significance as ©ai√ah. In 69:5, Tham∂d is said to have been destroyed by means
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79 So he turned away from them
and said: O my people, I delivered to
you the message of my Lord and
gave you good advice, but you love
not good advisers.a

80 And (We sent) Lot, when he
said to his people: Do you commit an
abomination which no one in the
world did before you?a

81 Surely you come to males with
lust instead of females. Nay, you are
a people exceeding bounds.

82 And the answer of his people
was no other than that they said: Turn
them out of your town; surely they
are a people who aspire to purity!

of ∆åghiyah, which means an excessively severe punishment. Both of these descriptions
are applicable to an earthquake.

79a. This evidently refers to the survivors from the great disaster.

80a. In the chronological order which this chapter keeps in view, Abraham should
have been mentioned next, but his name is here omitted for two reasons; firstly, because
only those prophets are mentioned whose enemies were destroyed before their eyes; and,
secondly, because Abraham’s history has already been dealt with in the last chapter, to
which this forms, as it were, a supplement. Hence, we come to Lot, Abraham’s nephew.
For other references to Lot in the Holy Qur’ån, see 6:86; 11:77–83; 15:61–74; 21:74,
75; 26:160–173; 27:54–58; 29:32 –35; 37:133 –136; 51:32–37; 53:53– 54; 54:34–38;
66:10. Lot is one of those prophets who have been maligned not only in Rabbinical 
literature but also in the Bible. It is clear that Lot was considered a righteous servant by
Abraham (Gen. 18:23), but a little further on we are told that Lot was guilty of incestu-
ous intercourse with his daughters, which shows him to be extremely licentious. The
record here has evidently been manipulated.

The question whether Lot was a prophet is answered in the affirmative by Sale, but
Wherry denies it.

If Gen. 19:30–38 is a faithful record, Lot cannot take his place even among the
righteous; whereas, his being saved in the destruction of Sodom is clear proof of his
righteousness, when read along with Gen. 18:23. Sale has, however, produced the 
additional testimony of the apostle Peter, who says: “And delivered just Lot, vexed with
the filthy conversation of the wicked (for that righteous man dwelling among them, in
seeing and hearing, vexed his righteous soul from day to day with their unlawful deeds)” 
(2 Pet. 2:7, 8). His vexing his soul with the wickedness of the people of Sodom can only
be true if he was a preacher of righteousness among those people. And again, why
should Lot have gone, being a just man, to settle among a wicked people, had he not
been charged with the duty of reforming them?



83 So We delivered him and his
followers,a except his wife — she
was of those who remained behind.

84 And We rained upon them a
rain.a See, then, what was the end of
the guilty!

SECTION 11: Shu‘aib

85 And to Midian (We sent) their
brother Sh∂‘aib. He said: O my peo-
ple, serve Allåh, you have no god
other than Him. Clear proof indeed
has come to you from your Lord, so
give full measure and weight and
diminish not to men their things, and
make not mischief in the land after
its reform. This is better for you, if
you are believers.a

86 And lie not in wait on every road,
threatening and turning away from
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83a. The word ahl is here interpreted as meaning those who believed in him (Bd). It
means in the first place a man’s family or near relatives, being, in fact, the equivalent of
ål, but with reference to root-meaning both have a wider significance, including all those
who bear a relation to a man, as members to a head (from the root åla, meaning he
returned or bore a relation, to a man) by religion or persuasion or kindred. There is,
however, this difference between ål and ahl, that the former is used only in relation to
eminent men while the latter may refer to men in general (R).

84a. Ma∆r or ma∆ar (lit. raining) is also used in the sense of doing good or evil,
according to the object by which it is followed, but am∆ara (which is the form used here)
is only used in relation to punishment (T). The punishment which overtook the people of
Lot is frequently called ma∆ar or rain, while in 11:82 and 15:74 stones are said to have
been rained down upon them, and in 54:34 it is called √å©ib, which primarily signifies a
thrower or pelter of stones. It was a volcanic eruption combined with an earthquake.

85a. References to Shu‘aib are contained in the Holy Qur’ån here and in 11:84– 95;
15:78, 79; 26:176–191, and 29:36, 37. Shu‘aib was a descendant of Abraham in the
fifth generation. Madyan or Midian was the name of Abraham’s son by Keturah (Gen.
25:2), and a city of the same name grew up on the Red Sea, southeast of Mount Sinai,
where his descendants settled, and is mentioned by Ptolemy as Modiana. Shu‘aib is 
generally supposed to be another name for Jethro.

The injunction diminish not to men their things stands for not depriving or defraud-
ing men of their rights, or not acting wrongfully towards men in respect of their things
or dues.
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Allåh’s way him who believes in Him
and seeking to make it crooked. And
remember when you were few, then
He multiplied you, and see what was
the end of the mischief-makers!

87 And if there is a party of you
who believe in that wherewith I am
sent and another party who believe
not, then wait patiently till Allåh
judges between us; and He is the
Best of Judges.

Part 9

88 The arrogant chiefs of his people
said: We will certainly turn thee out,
O Shu‘aib, and those who believe
with thee from our town, or you shall
come back to our religion. He said:
Even though we dislike (it)?

89 Indeed we should have forged a
lie against Allåh, if we go back to
your religion after Allåh has deliv-
ered us from it. And it is not for us to
go back to it, unless Allåh our Lord
please. Our Lord comprehends all
things in His knowledge. In Allåh do
we trust. Our Lord, decide between
us and our people with truth, and
Thou art the Best of Deciders.

90 And the chiefs of his people,
who disbelieved, said: If you follow
Shu‘aib, you are surely losers.

91 So the earthquake overtook
them, and they were motionless 
bodies in their abodea —

91a, see next page.



92 Those who called Shu‘aib a liar
were as though they had never dwelt
therein — those who called Shu‘aib a
liar, they were the losers.

93 So he turned away from them
and said: O my people, indeed I
delivered to you the messages of my
Lord and I gave you good advice;
how, then, should I be sorry for a dis-
believing people?a

SECTION 12: Makkans warned of Punishment

94 And We did not send a prophet
to a town but We seized its people
with distress and affliction that they
might humble themselves.a

95 Then We changed the evil for
good,a till they became affluent and
said: Distress and happiness did indeed
touch our fathers. So We took them by
surprise while they perceived not.

96 And if the people of the towns
had believed and kept their duty, We
would certainly have opened for
them blessings from the heavens and
the earth. But they rejected, so We
seized them for what they earned.

97 Are the people of the towns, then,
secure from Our punishment coming
to them by night while they sleep?
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91a. This punishment is twice referred to as rajfah, or the earthquake, and once in
11:94 as ©aiƒah, which also stands for earthquake.

93a. He had fully warned his people, and it was their own fault that they did not
benefit by his good advice.

94a. That the histories of the nations are meant as a warning to all opponents of
truth is evident. It is also plain that even afflictions and distress, when sent on a people,
are meant for their spiritual betterment, that they might humble themselves.

95a. By good and evil are meant here ease and distress respectively.
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98 Or, are the people of the towns
secure from Our punishment coming
to them in the morning while they
play?a

99 Are they secure from Allåh’s
plan? But none feels secure from
Allåh’s plan except the people who
perish.

SECTION 13: Moses sent to Pharaoh with signs

100 Is it not clear to those who
inherit the earth after its (former) res-
idents that, if We please, We would
afflict them for their sins, and seal
their hearts so they would not hear?

101 Such were the towns some of
whose news We have related to thee.
And certainly their messengers came
to them with clear arguments, but
they would not believe what they had
rejected before. Thus does Allåh seal
the hearts of the disbelievers.

102 And We found not in most of
them (faithfulness to) covenant; and
We found most of them to be trans-
gressors.

103 Then, after them, We sent
Moses with Our messages to Pharaoh
and his chiefs, but they disbelieved
them. See, then, what was the end of
the mischief-makers!a

98a. Óuƒ-an, which is here translated as morning, begins after sunrise, according to
some when the sun is yet low, and according to others when it is somewhat high (LL).
The playing may be taken either literally or it may indicate the worldly engagements in
which they were occupied to the utter neglect of higher aspirations.

103a. The history of Moses has already been briefly referred to in connection with the
stubbornness of the Israelites, but here it is taken up in greater detail, and is continued from
here to the end of the 21st section. The reason for this enlargement is to be found in the fact
that the Holy Prophet had more in common with Moses than with any other prophet, and he



104 And Moses said: O Pharaoh,
surely I am a messenger from the
Lord of the worlds,

105 Worthy of not saying anything
about Allåh except the truth. I have
come to you indeed with clear proof
from your Lord, so let the Children
of Israel go with me.

106 He said: If thou hast come with
a sign, produce it, if thou art truthful.

107 So he threw his rod, then lo! it
was a serpent manifest.

108 And he drew forth his hand,
and lo! it was white to the beholders.a
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is called the like of Moses in the Mosaic prophecies. References to Moses’ history are con-
tained in the following places in the Holy Qur’ån: 2:49–71; 4:153; 5:20–26; 7:103–156;
7:159 – 160; 10:75– 92; 11:96 – 99; 17:101– 104; 18: 60 – 82; 19:51– 53; 20:9 – 98;
23:45– 49; 26:10– 68; 27:7–14; 28:3– 44; 37:114–122; 40:23–54; 43:46– 56; 44:17– 33;
51:38– 40; 61:5 and 79:15 –26.

108a Here again we have an instance of the correctness of the Quranic statement
where it differs with the Bible, showing the incompleteness of the Bible narrative. In the
fourth chapter of Exodus it is clearly stated that two signs were given to Moses — that
of his rod turning into a serpent and that of his hand becoming white when put into his
bosom; and Exod. 4:8 clearly states that Moses was commanded to show both these
signs to Pharaoh. But when we read ch. 7, where the performance of those miracles
before Pharaoh is recorded, we find mention only of the miracle of the rod.

Another question worth considering here is as to the nature of these miracles. As is
stated elsewhere in the Holy Qur’an, Moses’ rod was an ordinary staff: “I lean on it, and
I beat the leaves with it for my sheep, and I have other uses for it” (20:18). It is nowhere
stated that whenever he threw it down his rod turned into a serpent. Even when the
Israelites were in the greatest danger, Moses made no use of it. Only on two occasions
the rod is stated to have turned into a serpent, viz. (1) when Moses held communion
with God before going to Pharaoh; (2) when he first came before Pharaoh, or when
Pharaoh summoned the enchanters to his help.

Now on the first of these occasions it is certain that the rod was seen turning into a
serpent by Moses alone, when he was in a state of vision — a state in which a person is
temporarily transported to a spiritual sphere. This is the state in which the prophets and
other righteous men receive Divine revelation; and while it is certainly not a state of
sleep, it is equally certain that it is a state in which the mind rises above the limitations
of physical environment, beholding things which are invisible to the physical eye, and
hearing things which the physical ear cannot hear. It is therefore certain that on the first
occasion Moses observed the change whilst in the same state of temporary transporta-
tion in which he received revelation. The miracle took place on the latter occasion when
others besides Moses witnessed the change. But it is a fact that the effect of inspired
vision is sometimes so strong that others besides the seer partake in it.

Yet, whatever their real nature, these miracles of Moses were not mere play. The great
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SECTION 14: Pharaoh summons Enchanters

109 The chiefs of Pharaoh’s people
said: Surely this is a skilful enchanter!

110 He intends to turn you out of
your land. What do you advise?a

111 They said: Put him off and his
brother, and send summoners into the
cities,

112 To bring to thee every skilful
enchanter.

113 And the enchanters came to
Pharaoh, saying: We must surely
have a reward if we prevail.a

114 He said: Yes, and you shall
certainly be of those who are near (to
me).

115 They said: O Moses, wilt thou
cast, or shall we (be the first to) cast?

116 He said: Cast. So when they
cast, they deceived the people’s eyes
and overawed them, and they pro-
duced a mighty enchantment.

117 And We revealed to Moses:
Cast thy rod. Then lo! it swallowed
up their lies.a

118 So the truth was established,
and that which they did became null.

truth underlying the ‘a©å or the rod turning into a serpent, was that the followers of Moses,
as represented by his rod, would prevail over their enemies; and the significance underly-
ing the whitening of Moses’ hand was that his arguments would shine forth with clearness.

For these interpretations of the two occurrences, see 20:20a, 22a.

110a. Amr here carries the significance of advising or counselling. One says mur-nß
meaning counsel me, advise me (LL). The words are apparently Pharaoh’s.

113a. Compare Exod. 7:11: “Then Pharaoh also called the wise men and the sorcerers”.

117a. Compare Exod. 7:12: “For they cast every man his rod, and they became 
serpents: but Aaron’s rod swallowed up their rods”. The enchanters’ show is here 
spoken of as the lies they told.



119 There they were vanquished,
and they went back abased.

120 And the enchanters fell down
prostrate —

121 They said: We believe in the
Lord of the worlds,

122 The Lord of Moses and Aaron.

123 Pharaoh said: You believe in
Him before I give you permission!
Surely this is a plot which you have
plotted in the city, to turn out of it its
people, but you shall know!

124 I shall certainly cut off your
hands and your feet on opposite
sides, then I shall crucify you all
together!

125 They said: Surely to our Lord
do we return.

126 And thou takest revenge on us
only because we believed in the mes-
sages of our Lord when they came to
us. Our Lord, pour out on us patience
and cause us to die in submission (to
Thee)!a
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126a. The Bible does not speak of the magicians as believing in the Divine mission
of Moses when they were vanquished. On the other hand, they are shown as still oppos-
ing Moses when other signs were shown later on, though their hearts seem to have been
impressed with Moses’ truth, as on one occasion they are shown as saying to Pharaoh
that there was “the finger of God” in what Moses did (Ex. 8:19). Notwithstanding this
conviction, they are still shown as opposing Moses and as suffering from boils like
Pharaoh’s followers (Ex. 9:11). But according to Rabbinical literature, some Egyptians
accompanied Moses when he departed from Egypt, which is corroborated by the Bible
narrative: “And a mixed multitude went up also with them” (Exod. 12:38). “For the
Egyptians, when the time fixed for Moses’ descent from the mountain had expired, came
in a body, forty thousand of them, accompanied by two Egyptian magicians, Yanos and
Yambros, the same who imitated Moses in producing the signs and the plagues in
Egypt” (Jewish Ency.). These two magicians are also mentioned in 2 Tim. 3:8, which is
a further corroboration of the truth of the statement made in the Qur’ån and of the
incompleteness of the Bible narrative.

It should be further noted that the magicians could not have believed unless they had
heard the arguments of Moses as to the existence of God and as to a life after death in
which they now believed so staunchly that they were ready to sacrifice their very lives



Part 9] MOSES SHOWS MORE SIGNS 355

SECTION 15: Israelites’ Persecution continues

127 And the chiefs of Pharaoh’s
people said: Wilt thou leave Moses
and his people to make mischief in
the land and forsake thee and thy
gods? He said: We will slay their
sons and spare their women, and
surely we are dominant over them.a

128 Moses said to his people: Ask
help from Allah and be patient.
Surely the land is Allåh’s — He
gives it for an inheritance to such of
His servants as He pleases. And the
end is for those who keep their duty.

129 They said: We were persecuted
before thou camest to us and since
thou hast come to us. He said: It may
be that your Lord will destroy your
enemy and make you rulers in the
land, then He will see how you act.a

SECTION 16: Moses shows more Signs

130 And certainly We overtook
Pharaoh’s people with droughts and
diminution of fruits that they might
be mindful.

131 But when good befell them
they said: This is due to us. And
when evil afflicted them, they attrib-
uted it to the ill-luck of Moses and

for their faith. It shows that Moses had explained the essential religious truths to the
whole gathering before he showed the signs.

127a. The word translated as dominant is qåhir, which signifies one who has over-
come, conquered, or subdued another (LL).

129a. By the land is meant the Promised Land, for thither was Moses taking them.
Their being made rulers in the land was conditional upon their doing good; this is 
suggested in the concluding words of the verse.



those with him. Surely their evil for-
tune is only from Allåh, but most of
them know not.a

132 And they said: Whatever sign
thou mayest bring to us to charm us
therewith — we shall not believe in
thee.

133 So We sent upon them wide-
spread death,a and the locusts and the
lice and the frogs and the blood 
— clear signs.b But they behaved
haughtily and they were a guilty 
people.

134 And when the plague a fell
upon them, they said: O Moses, pray
for us to thy Lord as He has made
promise with thee. If thou remove the
plague from us, we will certainly
believe in thee and will let the
Children of Israel go with thee.

135 But when We removed the
plague from them till a term which

356 Ch. 7: THE ELEVATED PLACES [Al-A‘råf

131a. The original word for evil fortune is †å’ir, lit., a bird. See 17:13a for explana-
tion. Their evil fortune is from Allåh means that the misfortunes which they were made
to suffer were brought about by Allåh as a result of their own evil deeds.

133a. T∂f ån (from ∆åfa, he went round or circuited the thing) is originally every
accident that besets men on all sides (R), and hence it is also applied to flood or deluge.
It also means death, or quick and widespread death; or death prevailing generally (LL).
Hence it might mean either plague causing excessive death or flood. Widespread death,
as the true interpretation of ∆∂fån, is also accepted by Bukhårß (B. 65: vii).

133b. The Bible mentions the following signs: (1) Turning of the water into blood;
(2) frogs; (3) lice; (4) flies; (5) plague upon beasts and men; (6) hail; (7) locusts; 
(8) darkness; (9) death of the first-born. Of these the Qur’ån mentions the first two, the
third, and the seventh in clear words; the fourth is included in the third; the fifth and the
ninth are mentioned together as ∆∂f ån or widespread death; the hail is not mentioned,
but the destruction of fruits, which was brought about by it, is mentioned in v. 130;
while instead of the darkness we have the drought in that verse, which seems to have
been the actual affliction, and of which darkness may have been a result either
metaphorically or actually, because of hurricanes and storms darkening the land, as is
usually the case in time of drought. The two signs of v. 130, with the five mentioned
here, are the seven signs which, with the two signs of the rod and the white hand, make
up the nine signs of 17:101 and 27:12.

134a. The reference is to the plague mentioned in the previous verse.
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they should attain, lo! they broke
(their promise).a

136 So We exacted retribution
from them and drowned them in the
sea, because they rejected Our signs
and were heedless of them.

137 And We made the people who
were deemed weak to inherit the
eastern lands and the western ones
which We had blessed. And the good
word of thy Lord was fulfilled in the
Children of Israel — because of their
patience. And We destroyed what
Pharaoh and his people had wrought
and what they had built.a

138 And We took the Children of
Israel across the sea. Then they came
to a people who were devoted to their
idols. They said: O Moses, make for
us a god as they have gods. He said:
Surely you are an ignorant people!a

139 (As to) these, that wherein they
are engaged shall be destroyed and
that which they do is vain.

140 He said: Shall I seek for you a
god other than Allåh, while He has
made you excel (all) created things?a

135a. A reference to Exodus, ch. 8–11, will show that Pharaoh again and again
broke his promise to let the Children of Israel go — promises which he made on 
condition that a certain affliction should be removed.

137a. The land that was blessed is none other than the Holy Land, for which a
Divine promise was given to Abraham. The good word referred to here is that contained
in Gen. 17:8. The eastern and the western lands might signify the eastern and the west-
ern tracts of the Holy Land, or the lands on the eastern and western sides of the Jordan.

138a. The Israelites undoubtedly came across idolatrous nations in their wanderings
in Syria. They themselves had idolatrous leanings: “The people gathered themselves
together unto Aaron and said unto him, Up, make us gods which shall go before us!”
(Exod. 32:1). Many other anecdotes show a similar tendency to idol-worship.

140a. Moses’ argument against idolatry is the one to which the Holy Qur’ån repeat-
edly calls attention, viz. that man, being as it were the lord of creation under God, and
excelling the whole of creation, should not take objects lower than himself as his gods.


