
116 And if thou obey most of those
in the earth, they will lead thee astray
from Allåh’s way. They follow naught
but conjecture, and they only lie.

117 Surely thy Lord — He knows
best who goes astray from His way,
and He knows best the guided ones.

118 Eat, then, of that on which
Allåh’s name has been mentioned, if
you are believers in His messages.a

119 And what reason have you that
you should not eat of that on which
Allåh’s name is mentioned, when He
has already made plain to you what
He has forbidden to you — excepting
that which you are compelled to.a

And surely many lead (people) astray
by their low desires through igno-
rance. Surely thy Lord — He best
knows the transgressors.

120 And avoid open sins and secret
ones. Surely they who earn sin will be
rewarded for what they have earned.a

118a. The establishment of the doctrine of Divine Unity, which is the object of this
chapter, required the abolition of all idolatrous practices, among which was the practice
of slaughtering animals in the names of idols, and vv. 118–121 deal with this subject
which is introduced by an order to eat only such animals as have been slaughtered in the
name of Allåh. Thus it is allowed to Muslims to slaughter animals for food, but the con-
dition is here laid down that Allåh’s name must be mentioned when the animal is
slaughtered. There is no doubt that the taking of a life, even though it be the life of an
animal, bespeaks a kind of disregard for life, and it is allowed by God, only because the
full physical development of man requires the use of the flesh of animals. It is, however,
allowed subject to the condition that Allåh’s name be mentioned at the time of the
slaughter, and this is a reminder to man that this act is made lawful only by Divine per-
mission, for the attainment of a necessary purpose. Thus, if aiming at the abolition of
idolatrous practices, the order is based on moral grounds, and as a safeguard against the
development of habits of disregard for human life itself, which is a sad aspect of the
development of the material civilization of our day.

119a. The reference in these words is to what is said in an earlier revelation, 
regarding the prohibition of carrion and blood and the flesh of swine and animals
slaughtered in the name of others than Allåh; see 16:115. The same subject is again
referred to in v. 145 in this chapter, as also in 2:173 and in greater detail in 5:3, both of
these being Madßnah revelations.

120a. It is a very low view of morals which considers only sins against society to
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121 And eat not of that on which
Allåh’s name has not been men-
tioned, and that is surely a transgres-
sion.a And certainly the devils
inspire their friends to contend with
you; and if you obey them, you will
surely be polytheists.

SECTION 15: The Chief Opponents

122 Is he who was dead, then We
raised him to life and made for him a
light by which he walks among the
people, like him whose likeness is
that of one in darkness whence he
cannot come forth? a Thus their
doings are made fair-seeming to the
disbelievers.

123 And thus have We made in
every town the leaders of its guilty
ones, that they may make plans
therein. And they plan not but against
themselves, and they perceive not.

124 And when a message comes to
them they say: We will not believe

be hateful. The Muslim is here commanded to consider open and secret sins to be equal-
ly hateful. In fact there are very few people who commit open sins as compared with
those who are guilty of secret sins.

121a. According to this verse a Muslim is allowed only to eat of the flesh of an ani-
mal slaughtered in the name of Allåh. But 5:5 allows to Muslims the food of the People of
the Book, by which is meant according to the √adßth, an animal slaughtered by the People
of the Book. The only condition added is that “if the slaughterer was heard uttering a name
other than that of Allåh, the flesh was not to be eaten, but if he was not so heard, then it
was lawful for the Muslims to eat it” (B. 72:22). Therefore the words under discussion are
explained by the majority as containing only a prohibition against the eating of that which
is slaughtered in the name of others than Allåh. See further 5:5a.

122a. These words throw a flood of light on many of the verses which speak of the
raising of the dead to life through the prophets. The reference here is to the great trans-
formation which was already being brought about through the Holy Qur’ån. Not only
were the dead raised to life, but they had now with them the light by which they showed
the way to others. The concluding words show that, notwithstanding the great trans-
formation which was being worked before their eyes, the leaders of mischief went on
opposing the Truth as if it were a good deed.



till we are given the like of that
which Allåh’s messengers are given.
Allåh best knows where to place His
message.a Humiliation from Allåh
and severe chastisement will surely
befall the guilty for their planning.

125 So whomsoever Allåh intends
to guide, He expands his breast for
Islåm, and whomsoever He intends
to leave in error, He makes his breast
strait (and) narrow as though he were
ascending upwards. Thus does Allåh
lay uncleanness on those who believe
not.a

126 And this is the path of thy
Lord, (a) straight (path). Indeed We
have made the messages clear for a
people who mind.

127 Theirs is the abode of peace
with their Lord, and He is their
Friend because of what they do.

128 And on the day when He will
gather them all together: O assembly
of jinn,a you took away a great part of
men. And their friends from among
men will say: Our Lord, some of us
profited by others and we have
reached our appointed term which
Thou didst appoint for us. He will say:
The Fire is your abode — you shall

124a. If Allåh really meant to reveal His message, the disbelievers said, why was it
not revealed directly to everyone of them? The answer is that everyone is not fit to com-
municate with the Divine Being, and Allåh revealed His message only to a man who
was fit to receive it.

125a. The concluding words of the verse show that uncleanness of the heart, which
makes a man’s breast strait and narrow, as though he were ascending upwards, is the
result of a man’s own disbelief and rejection of the truth.

128a. The word jinn is derived from janna, meaning he covered or concealed or hid
or protected. The class of beings that goes under this name stands in the Holy Qur’ån for
the spirits of evil or the beings that invite man to evil, as opposed to the angels, who
invite him to good, both being alike invisible to the human eye. But there is a wider use
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abide therein, except as Allåh please.
Surely thy Lord is Wise, Knowing.b

129 And thus do We make some of
the iniquitous to befriend others on
account of what they earn.

SECTION 16: Evils of Idolatry

130 O community of jinn and men,
did there not come to you messen-
gers from among you, relating to you
My messages and warning you of the
meeting of this day of yours?a They
will say: We bear witness against
ourselves. And this world’s life
deceived them, and they will bear
witness against themselves that they
were disbelievers.

of the word in Arabic literature as well as in the Qur’ån. One signification of the word is
explained in 72:1a, and I would refer the reader to that footnote. But the word is also
applied in the Qur’ån to great potentates or powerful leaders who, through their impor-
tance and detachment from the masses, do not mix freely with them, so they remain dis-
tant or “hidden from their eyes”. In Arabic literature such a use was permitted. A verse
of M∂så Ibn Jåbir in which the word jinn occurs, is thus explained by LL on the authori-
ty of Tabrezß on Ïam: “And my companions, who were like the jinn, did not flee when I
came to them and informed them”, where the word jinn is translated as meaning com-
panions who were like the jinn. And Tabrezß says further that the Arabs liken a man who
is sharp and clever in affairs to a jinnß and a shai∆ån, and hence they say, nafarat jinnu-
h∂ (literally, his jinn fled away), meaning he became weak and abject. Therefore a man’s
companion, without whose help he would be weak and abject, was called a jinnß.

What is meant by the assembly (ma‘shar) of jinn here and by jinn in v. 130? This is
made clear if we read this verse with those following. In this verse jinn are spoken of as
friends of men, and v. 129, which continues the subject, speaks of the iniquitous as
befriending one another, while in v. 130 men and jinn are spoken of as a single ma‘shar
or community, for which see 130a.

Again in v. 131, those very jinn are spoken of as being no others than dwellers of
the cities which were destroyed on account of their sins, and we know that the jinn who
dwell in cities are only men. The context thus makes it clear that by the jinn here are
meant the leaders of evil, just as by shayå∆ßn (devils) in 2:14 are meant leaders, for
which see 2:14a.

128b. The words except as Allåh please indicate that those in hell shall after all be
delivered from it. For a full discussion on this point, see 11:107a.

130a. Ma‘shar means a community whose affair is one and the same — jamå‘at-un
amru-hum wå√id-un — thus you say ma‘shar al-Muslimßn, which means the community
of the Muslims (L). Thus by calling the jinn and men as a single community, the Holy



131 This is because thy Lord would
not destroy towns unjustly while
their people are negligent.a

132 And for all are degrees accord-
ing to their doings. And thy Lord is
not heedless of what they do.

133 And thy Lord is the Self-suffi-
cient One, the Lord of mercy. If He
please, He may remove you, and
make whom He pleases successors
after you, even as He raised you up
from the seed of other people.

134 Surely that which you are
promised will come to pass, and you
cannot escape (it).a

135 Say: O my people, act accord-
ing to your ability, I too am acting;
so you will soon come to know for
whom is the (good) end of the
abode. Surely the wrongdoers will
not succeed.

136 And they set apart a portion for
Allåh out of what He has created of
tilth and cattle, and say: This is for
Allåh — so they assert — and this
for our associate-gods. Then that
which is for their associate-gods

Qur’ån has made it clear that the jinn and the men spoken of here are not two different
classes of beings. Again, the jinn and the men are told that messengers had come to
them from among them, i.e. from among jinn and men. But as the only messengers 
spoken of in the Qur’ån and other reliable histories of prophets are those who belong to
mankind, it follows that the jinn spoken of here belong to mankind, and not to any other
class of creation.

131a. That is, while the reminder and the warning had not yet come to them. Or,
the words mean that it is not for negligence that nations are destroyed; it is only when
they become iniquitous and spread mischief in the world that they are overtaken by 
punishment in this life.

134a. Mark again the certainty with which the idolatrous Quraish are told — and
through them all the proud opponents of Truth — in this verse and the one preceding,
that their authority in their country would cease to exist and another people would be
raised in their stead.
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reaches not Allåh, and that which is
for Allåh reaches their associate-
gods. Evil is what they judge.a

137 And thus their associate-gods
have made fair-seeming to many poly-
theists the killing of their children,a

that they may cause them to perish
and obscure for them their religion.b

And if Allåh had pleased, they would
not have done it, so leave them alone
with that which they forge.

138 And they say: Such and such
cattle and crops are prohibited —
none shall eat them except such as
we pleasea — so they assert — and
cattle whose backs are forbidden,b

and cattle on which they would not
mention Allåh’s namec — forging a
lie against Him. He will requite them
for what they forge.

139 And they say: That which is in
the wombs of such and such cattle is
reserved for our males, and forbidden
to our wives, and if it be stillborn, they
are partners in it. He will reward them
for their (false) attribution. Surely He
is Wise, Knowing.

136a. It was a custom among the Arab idolaters to set apart certain portions of the
produce of their fields and their cattle, one portion for Allåh and another portion for the
idols. The portion for idols was always applied to their use, but the portion set apart for
Allåh, though ordinarily spent to feed the poor and the needy, was in certain cases — for
instance, when the portion of the idols was somehow or other destroyed — diverted to
the use of the idols (I‘Ab-Rz). The portion for the idols was handed over to the priests.

137a. This refers to the practice of slaying or burying alive the female children
(Rz), and also to the human sacrifices to idols, as they sometimes vowed that, if they had
a number of sons, they would sacrifice one of them to an idol (Kf).

137b. By introducing these superstitious and evil customs they were making con-
fused and obscure the true religion — the religion of the service of One God.

138a. Only devotees of idols and males could eat them, and not females.

138b. Such animals are meant as the ba√ßrah, the så’ibah, etc. See 5:103a.

138c. That is, such as were sacrificed in the name of idols. All these along with
what is said in the next two verses are denounced as being idolatrous practices.



140 They are losers indeed who kill
their children foolishly without
knowledge, and forbid that which
Allåh has provided for them, forging
a lie against Allåh. They indeed go
astray, and are not guided.

SECTION 17: Idolaters’ Self-imposed Prohibitions

141 And He it is Who produces
gardens, trellised and untrellised, and
palms and seed-produce of which the
fruitsa are of various sorts, and olives
and pomegranates like and unlike. Eat
of its fruit when it bears fruit, and
pay the due of it on the day of its
reaping, and be not prodigal. Surely
He loves not the prodigals;

142 And of the cattle (He has creat-
ed) some for burden and some for
slaughter.a Eat of that which Allåh
has given you and follow not the
footsteps of the devil. Surely he is
your open enemy —

143 Eight in pairs — of the sheep
two and of the goats two. Say: Has He
forbidden the two males or the two
females or that which the wombs of
the two females contain? Inform me
with knowledge, if you are truthful;a

141a. The word ukul here, as well as in 2:265 and 13:35, is equivalent to thamar
(T), and means fruit.

142a. Farsh (from farasha, i.e. he spread it) means what is spread, but here,
according to lexicologists as well as commentators, it signifies animals fit for slaughter,
because they are thrown down for slaughter (T, LL). The √am∂lah (from √aml, bearing
of burden) means beasts of burden. The farsh are not fit for carrying burden, hence the
distinction; but the √am∂lah serve both purposes. This is shown by the words that follow
— eat of that which Allåh has given you.

143a. The cattle spoken of in the previous verse are eight in pairs, i.e. counting the
male and the female separately, and these are enumerated in vv. 143 and 144. The Arabs
considered those animals which were otherwise lawful for them to be unlawful in partic-
ular cases. These practices, which were all superstitious, resulting from idol-worship, are
here condemned.
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144 And of the camels two and of
the cows two. Say: Has He forbidden
the two males or the two females or
that which the wombs of the two
females contain? Or were you witness-
es when Allåh enjoined you this? Who
is then more unjust than he who forges
a lie against Allåh to lead men astray
without knowledge? Surely Allåh
guides not the iniquitous people.

SECTION 18: Prohibited Foods

145 Say: I find not in that which is
revealed to me aught forbidden for an
eater to eat thereof, except that it be
what dies of itself, or blood poured
forth, or flesh of swine — for that sure-
ly is unclean — or what is a transgres-
sion, other than (the name of) Allåh
having been invoked on it. But whoev-
er is driven to necessity, not desiring
nor exceeding the limit, then surely thy
Lord is Forgiving, Merciful.a

146 And to those who are Jews We
forbade every animal having claws,a

and of oxen and sheep We forbade

145a. For the prohibition made known here reasons are also given, the reason for
the prohibition of what dies of itself and blood and swine’s flesh being that these things
are unclean, while the reason for the prohibition of animals on which other than Allåh’s
name is invoked is different, viz., fisq, or a transgression of the Divine commandment,
which requires all things to be avoided which are in any way associated with idolatry.
The uncleanness in the case of the first three consists in their pernicious effect upon the
intellectual, the physical, and the moral systems respectively, while the transgression in
the case of the last affects the spiritual conditions.

146a. According to I‘Ab it means only the camel, or the camel and the ostrich. Rz
is of opinion that by ˚ufr here is meant talons and claws. According to Mjd and Qt the
dhi-˚ufr means every beast and bird that has not divided toes, as the camel, ostrich,
goose, and duck (T, LL). The prohibition of using the camel for food, though a punish-
ment for the rebellion of the Jews as stated further on, was a blessing to them. On
account of their disobedience to Moses they had to remain in the wilderness for a long
time, where the camel was of great service to them in their journeys from place to place.



them the fat thereof,b except such as
was on their backs or the entrails or
what was mixed with bones. This
was a punishment We gave them on
account of their rebellion, and We
are surely Truthful.

147 But if they give thee the lie,
then say: Your Lord is the Lord of
all-encompassing mercy; and His
punishment cannot be averted from
the guilty people.a

148 Those who are polytheists say:
If Allåh pleased we would not have
set up (aught with Him) nor our
fathers, nor would we have made any-
thing unlawful. Thus did those before
them reject (the truth) until they tasted
Our punishment. Say: Have you any
knowledge so you would bring it forth
to us? You only follow a conjecture
and you only tell lies.

149 Say: Then Allåh’s is the conclu-
sive argument; so if He had pleased,
He would have guided you all.a

150 Say: Bring your witnesses who

146b. “You shall eat no manner of fat, of ox, or of sheep, or of goat” (Lev.7:23).

147a. The all-encompassing mercy of Allåh is mentioned even in speaking of those
who rejected the Holy Prophet. It was because of the mercy of Allåh that the disbeliev-
ers were not destroyed immediately; but as punishing the “guilty” is in itself a mercy
towards the weak and the oppressed, they are warned that they will not escape punish-
ment if they persist in their evil ways.

149a. The previous verse records the statement of the disbelievers: “If Allåh
pleased we would not have set up aught with Him”. The reply is that Allåh reveals His
will through His chosen messengers, so bring forth any Divine revelation that you pos-
sess sanctioning idolatry. The argument is here carried on further. Allåh does not mis-
lead men, but, on the other hand, sends His prophets to guide them into the right
path. His pleasure is therefore that all men should walk in the right path and serve only
one Master. Is not that a conclusive argument against the false assertion of the idolaters?
The guidance of Allåh is, moreover, brought through prophets, and men are never com-
pelled to accept the right way; much less could they be compelled to follow the wrong
course, as the idolaters thought. Man was created with a will free within certain limits to
act as he pleases.
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bear witness that Allåh forbade
this. If they bear witness, then do not
thou bear witness with them. And fol-
low not the low desires of those who
reject Our messages and those who
believe not in the Hereafter, and they
make (others) equal with their Lord.

SECTION 19: Guiding Rules of Life

151 Say: Come! I will recite what
your Lord has forbidden to you:
Associate naught with Him and do
good to parents and slay not your
children for (fear of) poverty — We
provide for you and for them — and
draw not nigh to indecencies, open or
secret, and kill not the soul which
Allåh has made sacred except in the
course of justice. This He enjoins
upon you that you may understand.

152 And approach not the property
of the orphan except in the best man-
ner,a until he attains his maturity. And
give full measure and weight with
equity — We impose not on any soul a
duty except to the extent of its ability.
And when you speak, be just, though it
be (against) a relative.b And fulfil
Allåh’s covenant. This He enjoins on
you that you may be mindful;

153 And (know) that this is My
path, the right one, so follow it, and
follow not (other) ways, for they will
lead you away from His way. This

152a. That is, unless you do it with the object of improving it or making it prof-
itable. Wages of the guardian may be paid from it, for which see 4:6, 6c.

152b. Islåm requires a man to be so upright as not to be led away by the ties of rela-
tionship. Truth is not to be sacrificed to any interest but every interest must be sacrificed
to truth.



He enjoins on you that you may keep
your duty.

154 Again, We gave the Book to
Moses to complete (Our blessings) on
him who would do good, and making
plain all thingsa and a guidance and a
mercy, so that they might believe in
the meeting with their Lord.

SECTION 20: The Goal for the Faithful

155 And this is a Book We have
revealed, full of blessings; so follow
it and keep your duty that mercy may
be shown to you,a

156 Lest you should say that the
Book was revealed only to two par-
ties before us and we were truly
unaware of what they read,a

157 Or, lest you should say: If the
Book had been revealed to us, we
would have been better guided than
they. So indeed there has come to
you clear proof from your Lord, and
guidance and mercy. Who is then
more unjust than he who rejects
Allåh’s messages and turns away
from them? We reward those who
turn away from Our messages with
an evil chastisement because they
turned away.

154a. By all things are meant all those things needed for the guidance of the Israelites.

155a. It should be noted that as the Qur’ån is mentioned along with the previous
revelations, the word mubårak is added as signifying the continuance forever of the
blessings which a thing possesses. The object is to show that, whereas the blessings of
other books came to an end after a time, the Qur’ån shall forever remain a source of
blessings to its followers.

156a. Because in Arabia there lived only the Jews and the Christians besides the
idolaters, the Arabs spoke of only two parties to whom the Book was given.
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158 They wait not aught but that
the angels should come to them, or
that thy Lord should come,a or that
some of the signs of thy Lord should
come.b On the day when some of the
signs of thy Lord come, its faith will
not profit a soul which believed not
before, nor earned good through its
faith. Say: Wait; we too are waiting.

159 As for those who split up their
religion and became sects, thou hast
no concern with them. Their affair is
only with Allåh,a then He will
inform them of what they did.

160 Whoever brings a good deed
will have tenfold like it, and whoever
brings an evil deed, will be recom-
pensed only with the like of it, and
they shall not be wronged.a

158a. For a similar expression see 2:210, 210a. Also see 6:111a. Similar words
occur also in 16:33: “Await they aught but that the angels should come to them or that
thy Lord’s command should come to pass”. Here the words are that thy Lord should
come. Thus the coming of the Lord carries the same significance as the coming to pass
of His commandment, or the execution of His decree, i.e. the final doom of the 
opponents. The coming of the angels stands for the smaller visitations or distresses the
opponents witnessed in the battles which they fought to annihilate Islåm, in which the
coming of angels is clearly spoken of; see 3:125, 126; 8:9.

158b. The execution of punishment having already been spoken of in the coming of
angels and the coming of the Lord, what is meant by coming of “some of the signs 
of thy Lord”? According to a √adßth there is a reference here to the signs which would
precede the day of Resurrection, such as the appearance of Anti-Christ and the advent of
the Messiah and other connected signs. But there is one difficulty in accepting this to be
the interpretation of these words. The coming of the Messiah is according to all authori-
ties a sign of a general spiritual awakening to be brought about in the world, which in
other words is the prevalence of Islåm, but here we are told that when some of the signs
come, faith would not benefit a man. The only time when faith does not benefit a man is
the approach of death, and hence I am of opinion that by “some of the signs of thy Lord”
are meant clear signs of approach of death. A man’s death is in one sense also his 
resurrection: “Whoever dies, his resurrection comes to pass” (Msh. 26:6).

159a. This refers primarily to the Jews and the Christians, but includes sectarians of all
religions who split up the unity of their religion and become divided into sects, each sect
dissipating its energy in wrangling with others, instead of advancing the common cause.

160a. No other sacred book gives such prominence to the preponderance of the
quality of mercy in the Divine Being. While evil must have its evil consequence, it is
only its like, but virtue brings a tenfold reward. According to a saying of the Holy



161 Say: As for me, my Lord has
guided me to the right path — a right
religion, the faith of Abraham, the
upright one, and he was not of the
polytheists.

162 Say: My prayer and my sacri-
fice and my life and my death are
surely for Allåh, the Lord of the
worldsa—

163 No associate has He. And this
am I commanded, and I am the first
of those who submit.

164 Say: Shall I seek a Lord other
than Allåh, while He is the Lord of
all things? And no soul earns (evil)
but against itself. Nor does a bearer
of burden bear another’s burden.a

Then to your Lord is your return, so

Prophet, evil is pardoned or recompensed with its like, while good brings from a tenfold
to a seven-hundredfold reward (B. 81:33). Thus the verse mentions only the maximum
punishment of evil and the minimum reward of good.

162a. The idea of entire submission to the Divine Being conveyed in the word
Islåm finds its perfect manifestation in the Holy Prophet, who is the first of the Muslims
(v. 163). There are different motives, love of one’s self, of one’s wife and children, of
one’s friends and relatives, of one’s country or nation, which prompt a man to action;
and there is no doubt that the grander, the purer, and the more selfless the object, the
nobler is the deed done; but above even the noblest object that a man can set for himself
stands the love of the Divine Being. The deed done may be for the welfare of one’s self,
or of those dearest to one, or of one’s country or nation, but the mainspring of that action
must be the love of the Divine Being, for then only is it that perfect disinterestedness
combined with absolute justice to all creatures can be achieved. It is the highest goal of
human life, and every Muslim is taught to set that goal before himself. He is taught to
pray in the words of this verse when he begins his daily prayers, the only difference
being that the concluding words of this prayer are wa ana min al-Muslimßn, i.e., I am
one of those who submit, while v. 163, giving a description of the Prophet, ends with the
words, I am the first of those who submit.

164a. “Nor does a bearer of burden bear another’s burden” are the words in which
the Christian doctrine of atonement is rejected by the Holy Qur’ån. Elsewhere we have:
“That no bearer of burden bears another’s burden, and that man can have nothing but
what he strives for” (53:38, 39). Every man that is born is called a bearer of burden, not
because he is a sinner, but because he starts life with certain responsibilities of his
own. It is groundless to assert that Jesus Christ entered into life without any responsibili-
ties of his own. The study of his life shows him as feeling his own responsibilities and as
caring for them.
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He will inform you of that in which
you differed.

165 And He it is Who has made
you successors in the landa and exalt-
ed some of you in rank above others,
that He may try you by what He has
given you. Surely thy Lord is Quick
in requiting (evil), and He is surely
the Forgiving, the Merciful.

165a. With the highest goal of life before them, the Muslims are now told that they
were going to be made rulers in the land. Their exaltation above others, however, was
not due to their wealth or to their great political power but simply to the fact that they
submitted themselves to God, that their prayers and their sacrifices were not for their
nation or their country but for God, Who was the Rabb, the Nourisher unto perfection,
of the whole of humanity. Hence they were a people who had the betterment of the
whole of humanity in view. But even they are told, in the concluding words of the verse,
that if they fall off and follow evil ways they will be requited, though the forgiveness
and mercy of the Divine Being will ultimately take them by the hand.


