
CHAPTER 6

Al-An‘åm: The Cattle

(REVEALED AT MAKKAH: 20 sections; 165 verses)

The name of this chapter is taken from the mention of cattle in connection with certain
superstitions and idolatrous practices of the Arabs, the abolition of which was needed to
establish the doctrine of Divine Unity in all its purity. The object of Islåm was not 
simply to preach Unity, but to make it the basis of a Muslim’s practical life, and so to
uproot all idolatrous practices.

The last chapter deals towards its close with the Christian doctrine of the deification
of Jesus, and hence this chapter is introduced to deal at length with the doctrine of
Divine Unity and its ultimate triumph, not only over idolatry, but over all kinds of poly-
theism. The Prophet had preached this noble doctrine for twelve whole years, without
apparently causing any great change in the national idol-worship of the people. To an
outward observer, therefore, the cause of the Prophet seemed an utter failure, yet so 
marvellous was his faith in the ultimate triumph of Divine Unity that no obstacle, no
apparent failure, had shaken it in the least, and the words with which this chapter opens
were uttered with unshakable confidence in the ultimate triumph of his cause, as if he
had never received the least check in his onward course, and as though the goal was not
only within sight, but close at hand.

Opening with a forcible declaration of the ultimate triumph of Divine Unity, and
referring to the greatness of His mercy in the second section, the doctrine of Unity being
always combined with the doctrine of the unique mercy of the Diving Being, it refers in
the third to the polytheists’ own evidence against their polytheism. The rejection of this
great truth and its consequences are then stated in the fourth and fifth sections, mention-
ing incidentally the reward of believers in the sixth section. In the two succeeding 
sections the Divine judgment is declared to be imminent. The ninth, while calling atten-
tion to the necessity of submission to the Divine Being — the pith of Abraham’s religion
— mentions the arguments by which Abraham, that great Patriarch who may be said to
be the father of monotheism, convinced his countrymen of the futility of the worship of
any object other than Allåh. The tenth section mentions the names of seventeen other
prophets who preached the Unity of the Divine Being, and the Holy Prophet is enjoined
to follow in their footsteps. The eleventh section draws attention to the truth of the
Divine revelation of the Qur’ån, which was now the bearer of that noble message of
Divine Unity to mankind, and the next speaks of the ultimate triumph of that message.
The thirteenth section states that this triumph would be brought about by a gradual
progress, and the fourteenth refers to the polytheists’ opposition. The plans adopted by
the chief opponents are then hinted at in the fifteenth, and their failure prophesied in the
sixteenth section, which deals with some of the evils of idolatry. The next two refer to
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the polytheists’ self-imposed superstitious restrictions against the use of the flesh of 
certain animals, and the prohibited foods. The guiding rules of life are then briefly stated
in the nineteenth section, while the chapter is closed by drawing attention to the great
goal before the faithful; because, undoubtedly, the doctrine of Unity raised the ideal of
human life to a very high standard.

The whole of this chapter was revealed in one portion (I‘Ab-Rz). It is generally 
considered to belong to the last year of the Holy Prophet’s life at Makkah.
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SECTION 1: Ultimate Triumph of Divine Unity

In the name of Allåh, the Beneficent,
the Merciful.

1 Praise be to Allåh, Who created
the heavens and the earth, and made
darkness and light. Yet those who
disbelieve set up equals to their Lord.a

2 He it is Who created you from
clay, then He decreed a term. And
there is a term named with Him; still
you doubt.a

3 And He is Allåh in the heavens
and in the earth. He knows your secret
(thoughts) and your open (words),
and He knows what you earn.a

4 And there comes not to them any
message of the messages of their
Lord but they turn away from it.

5 So they rejected the truth when it
came to them, but soon will come to
them the news of that which they
mocked.

6 See they not how many a genera-
tion We destroyed before them, whom
We had established in the earth as We
have not established you, and We sent

1a. The words that Allåh is the Maker of darkness and light are directed against the
dualistic doctrine of the Magian religion, which holds light and darkness to be two 
co-eternal principles. The religion of Islåm is the purest monotheism, and thus it holds
that the ultimate cause of all things is the Great Maker of the heavens and the earth. Pure
monotheism holds out before man the bright hope that, as goodness is inherent in 
the Divine Being, it is also the goal to which the creation moves on; while dualism 
considers the prevalence of evil to be necessary.

2a. The first term is that of life and the second the Resurrection. All men are here
said to be created from clay, which means, in the case of Adam as well as men gen-
erally, that the earth is the original source, and dust the first stage, of life.

3a. Life in Resurrection spoken of in the previous verse is here stated to be the
result of man’s own actions, which, whether done secretly or openly, are known to God.
It is out of what you earn that He shapes a new life for you.



the clouds pouring abundant rain on
them, and We made the rivers flow
beneath them? Then We destroyed
them for their sins, and raised up after
them another generation.

7 And if We had sent down to thee
a writing on paper, then they had
touched it with their hands, those
who disbelieve would have said: This
is nothing but clear enchantment.a

8 And they say: Why has not an
angel been sent down to him? And if
We send down an angel, the matter
would be decided and then they
would not be respited.a

9 And if We had made him an
angel, We would certainly have made
him a man, and (thus) made confused
to them what they confuse.a

10 And certainly messengers before
thee were derided, but that which they
derided encompassed those of them
who scoffed.a

7a. Compare 4:153: “The People of the Book ask thee to bring down to them a
Book from heaven”. So far removed are people from spiritual realities that they want to
see them in a physical form. If truth had been sent down to man in the physical form of a
book, and had not been revealed to the mind of man, it could not bring about a trans-
formation in the minds of men. But even if it had taken a physical shape, they would
have called it an enchantment, and still rejected it.

8a. The Divine message was undoubtedly brought by an angel, but here again they
wanted to see the spiritual reality of the angel in a physical form. The presence of angels
was felt by the righteous in the transformation which they worked in their hearts but the
hearts of the wicked were impervious to all good, and hence the only form in which the
angels could make their presence felt to them was by punishing them for their evil
deeds. Hence the coming of the angels to the guilty is always spoken of in the Qur’ån as
being synonymous with the infliction of the punishment with which they were threat-
ened. Compare 2:210, and v. 158.

9a. The meaning is that if an angel were made a messenger to mankind, he would
doubtless appear in the form of man inasmuch as the physical eye cannot see angels.
Moreover only a human being could serve as a model for men. Thus in case an angel
appeared in the shape of a man, there would still be the same confusion in their minds as
when a human being was entrusted with the Divine message.

10a, see next page.
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SECTION 2: Greatness of Divine Mercy

11 Say: Travel in the land, then see
what was the end of the rejectors.

12 Say: To whom belongs whatever
is in the heavens and the earth? Say:
To Allåh. He has ordained mercy on
Himself.a He will certainly gather
you on the Resurrection day — there
is no doubt about it. Those who have
lost their souls will not believe.

13 And to Him belongs whatever
dwells in the night and the day. And
He is the Hearing, the Knowing.

14 Say: Shall I take for a friend
other than Allåh, the Originator of the
heavens and the earth, and He feeds
and is not fed? Say: I am commanded
to be the first of those who submit.
And be thou not of the polytheists.

15 Say: Surely I fear, if I disobey
my Lord, the chastisement of a griev-
ous day.

16 He from whom it is averted on
that day, Allåh indeed has had mercy
on him. And this is a manifest
achievement.

17 And if Allåh touch thee with
affliction, there is none to remove it
but He. And if He touch thee with
good, He is Possessor of power over
all things.a

10a. They ridiculed the idea of the Prophet and the believers being triumphant.
Truth had always triumphed, they are told, and it would triumph even now.

12a. The words He has ordained mercy on Himself imply that mercy is in fact His
very nature. The evidence of Divine mercy is manifest in the physical world: He has 
created all things for the benefit of man. Would He not deal equally mercifully with man
in his spiritual needs and send a revelation to guide him?

17a. I.e. Allåh, being All-powerful, will bring good to you.



18 And He is the Supreme, above
His servants. And He is the Wise, the
Aware.

19 Say: What thing is the weighti-
est in testimony? Say: Allåh is wit-
ness between you and me. And this
Qur’ån has been revealed to me that
with it I may warn you and whomso-
ever it reaches.a Do you really bear
witness that there are other gods with
Allåh? Say: I bear not witness. Say:
He is only One God, and surely I am
innocent of that which you set up
(with Him).

20 Those whom We have given the
Book recognize him as they recog-
nize their sons.a Those who have lost
their souls — they will not believe.

SECTION 3: Polytheists’ Witness against Themselves

21 And who is more unjust than he
who forges a lie against Allåh or gives
the lie to His messages? Surely the
wrongdoers will not be successful.

22 And on the day We gather them
all together, then We shall say to
those who set up gods (with Allåh):
Where are your associate-gods whom
you asserted?

23 Then their excusea would be
nothing but that they would say: By
Allåh, our Lord! we were not poly-
theists.

19a. The Holy Prophet was thus a warner, not for the Arabs only, but for all people
whom the Qur’ån may reach, i.e. for the whole world.

20a. For as they recognize their sons, see 2:146a.

23a. Fitnah, according to IJ, means here either answer or excuse, the answer or the
excuse being so called because of its being a lie.
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24 See how they lie against their
own souls, and that which they
forged shall fail them!

25 And of them is he who hearkens
to thee and We have cast veils over
their hearts so that they understand it
not and a deafness into their ears.
And (even) if they see every sign
they will not believe in it.a So much
so that when they come to thee they
only dispute with thee — those who
disbelieve say: This is naught but
stories of the ancients.

26 And they forbid (others) from it,
and they keep away from it; and they
ruin none but their own souls while
they perceive not.

27 And if thou couldst see when
they are made to stand before the
Fire, and say: Would that we were
sent back! We would not reject the
messages of our Lord but would be
of the believers.

28 Nay, that which they concealed
before will become manifest to them.
And if they were sent back, they
would certainly go back to that
which they are forbidden, and surely
they are liars.a

29 And they say: There is nothing
but our life of this world and we shall
not be raised again.

25a. Veils were cast over their hearts because they would not believe even if they
saw all the signs. As the words that follow show, they came to the Prophet, not for the
purpose of listening to and pondering over what he said, but to dispute with him. The
veils were due to their own actions; see 2:10a.

28a. The evil consequences of their deeds were hidden in this life, but they will
become manifest in the life after death. And since, if they were sent back, the evil conse-
quences of evil deeds would again be hidden from the physical eye they would revert to
evil deeds.



30 And if thou couldst see when
they are made to stand before their
Lord! He will say: Is not this the
truth? They will say: Yea, by our
Lord! He will say: Taste then the
chastisement because you disbelieved.

SECTION 4: Rejection of the Truth

31 They are losers indeed who
reject the meeting with Allåh, until
when the hour a comes upon them
suddenly, they will say: O our grief
for our neglecting it! And they bear
their burdens on their backs. Now
surely evil is that which they bear!

32 And this world’s life is naught
but a play and an idle sport. And cer-
tainly the abode of the Hereafter is
better for those who keep their duty.
Do you not then understand?

33 We know indeed that what they
say grieves thee, for surely they give
not thee the lie, but the wrongdoers
give the lie to Allåh’s messages.a

34 And messengers indeed were
rejected before thee, but they were
patient when rejected and persecuted,
until Our help came to them. And
there is none to change the words of
Allåh.a And there has already come

31a. By the hour is meant their doom, as well as the hour of final judgment.

33a. The Prophet was known among them as al-Amßn, i.e., the Faithful or the
Truthful one. His worst enemies at the height of their enmity admitted that he had never
told a lie (B. 1:1). It was after he received the Divine revelation that he was called a liar,
and hence it was really a denial of the Divine revelation, not a denial as to the Prophet’s
truthfulness.

34a. The context shows clearly that by the words of Allåh here are meant the
prophecies foretelling the triumph of Truth and the overthrow of all opposition. As help
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to thee some information about the
messengers.

35 And if their turning away is
hard on thee, then, if thou canst, seek
an opening into the earth or a ladder
to heaven, to bring them a sign!a And
if Allåh pleased, He would certainly
have gathered them all to guidance,
so be not of the ignorant.

36 Only those accept who listen.
And (as for) the dead, Allåh will
raise them, then to Him they will be
returned.a

37 And they say: Why has not a
sign been sent down to him from his
Lord? Say: Surely Allåh is Able to
send down a sign, but most of them
know not.a

38 And there is no animal in the
earth, nor a bird that flies on its two
wings, but (they are) communities
like yourselves. We have not neglect-
ed anything in the Book. Then to
their Lord will they be gathered.a

came to messengers before the Holy Prophet, so would help come to him, and this was a
prophecy which none could change and whose fulfilment was sure.

35a. By sign is meant a sign that should bring all to guidance, as shown by what
follows. Their doom was pronounced, and that word must be fulfilled, as affirmed in the
previous verse; but the demand of the people to be overawed into an immediate submis-
sion to the Prophet by a sign was not in accordance with the Divine Law.

36a. Those addressed by the Prophet are here divided into two classes: (1) those
who listen: they accept the Prophet and become believers; (2) those who are spiritually
dead and pay no heed to the Prophet’s warning. Even the latter are not to be despaired
of, for Allåh will raise them too to spiritual life. Their being returned to Allåh stands
here for their submission to God and ultimate acceptance of the Truth.

37a. The sign spoken of here is the sign asked for in v. 35. Allåh did send the very
sign demanded, as we find the Arabs submitting to the Holy Prophet almost in a body
after the conquest of Makkah.

38a. Other creatures are all provided for by Allåh as men are, so far as physical
needs are concerned, and therefore man must obey the laws of nature as other animals
do. But man’s nature aspires to something higher, and it is to satisfy that spiritual 



39 And those who reject Our mes-
sages are deaf and dumb, in dark-
ness. Whom Allåh pleases He leaves
in error. And whom He pleases He
places on the right way.

40 Say: See, if the chastisement of
Allåh overtake you or the hour come
upon you, will you call on others
than Allåh, if you are truthful?

41 Nay, Him you call upon, so He
removes that for which you pray, if
He pleases, and you forget what you
set up (with Him).a

SECTION 5: Consequences of Rejection

42 And indeed We sent (messen-
gers) to nations before thee then We
seized them with distress and affliction
that they might humble themselves.

43 Yet why did they not, when Our
punishment came to them, humble
themselves? But their hearts hard-
ened and the devil made all that they
did seem fair to them.

44 Then, when they neglected that
with which they had been admon-
ished, We opened for them the gates
of all things. Until, when they
rejoiced in that which they were

craving that prophets are sent. This verse, moreover, points, as it were, to two classes of
men — those who, like beasts, are wholly bent on earth and cannot rise, and those who
rise like birds, soaring upward to the higher spiritual regions. The concluding words of
the verse — then to their Lord will they be gathered — are in reference to mankind and,
as compared with other animals, point to the Higher life, the life eternal in God. There is
no mention here or anywhere else in the Holy Qur’ån of the lower animals being raised
to a new life for Judgment.

41a. In dire distress and affliction even the polytheist finds nobody to call upon but
God. This shows that a belief in the Divine existence and Unity of God is inherent in
human nature.
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given, We seized them suddenly;
then lo! they were in utter despair.a

45 So the roots of the people who
did wrong were cut off. And praise
be to Allåh, the Lord of the worlds.a

46 Say: Have you considered that if
Allåh should take away your hearing
and your sight and seal your hearts,
who is the god besides Allåh that can
bring it to you? See how We repeat
the messages yet they turn away!

47 Say: See, if the chastisement of
Allåh should overtake you suddenly
or openly, will any be destroyed but
the wrongdoing people?

48 And We send not messengers
but as bearers of good news and
warners; then whoever believes and
acts aright, they shall have no fear,
nor shall they grieve.

49 And as for those who reject Our
messages, chastisement will afflict
them because they transgressed.

50 Say: I say not to you, I have
with me the treasures of Allåh, nor
do I know the unseen, nor do I say to
you that I am an angel; I follow only
that which is revealed to me. Say:
Are the blind and the seeing alike?
Do you not then reflect?a

44a. By opening the gates of all things is meant that all comforts of life were made
accessible to them.

45a. By cutting off the roots is meant the destruction of the ringleaders in particular.

50a. Never did a prophet talk in plainer language and with a greater modesty to his
people. Appearing among a superstitious and ignorant people, he could have claimed
any supernatural powers for himself, and the people would willingly have accepted him.
But he told them plainly that he was but a man; he had no treasures, nor did he lay claim
for himself as a man to know the secrets of the future, nor did he profess to be any more
than a mortal. What distinguished him from the rest of mankind was that Allåh revealed



SECTION 6: Reward of Believers

51 And warn with it those who fear
that they will be gathered to their Lord
— there is no protector for them, nor
any intercessor besides Him — so that
they may keep their duty.

52 And drive not away those who
call upon their Lord, morning and
evening, desiring only His pleasure.
Neither art thou accountable for them
in aught, nor are they accountable for
thee in aught, that thou shouldst drive
them away and thus be of the wrong-
doers.a

53 And thus do We try some of
them by others so that they say: Are
these they upon whom Allåh has con-
ferred benefit from among us?a Does
not Allåh best know the grateful?

His will to him, and he faithfully followed and translated into practice everything that he
received from on High. And as he himself was, so he wanted others to be. It was not his
object to make his followers possessors of treasures, or wonder-workers, or fortune-
tellers, but men first and last — men true to themselves and true followers of the high
principles of life which had been revealed to him. He plainly told the people what was
wanted of them, and it is for his plain speaking that he is frequently called in the Holy
Qur’ån a plain warner.

“Here he declares himself unacquainted with the secrets of God” is the remark
which the noble words of the above verse draw from a Christian annotator, and the
grotesque conclusion is immediately drawn that “he confesses he does not possess the
gift of prophecy”. What is meant by the verse is that, as a man, Mu√ammad was like
other men, i.e., he did not know the unseen, etc., but, as a prophet, he knew and fol-
lowed everything revealed to him by Allåh. The unique greatness and nobleness of the
Prophet lie in the fact that he never tried to put himself before people as superhuman.

52a. The commentators agree that this verse was revealed when some leading
Quraish expressed their willingness to accept the Prophet if the poorer Muslims were not
allowed to remain in his company at the time. The poor and the rich are here brought to the
same level; they are all men, they have equal claims to learn and practise the truth. Nay,
those who accepted the truth had a prior claim on the Prophet’s attention. Truth is equally
accessible to all; to the religion of Islåm, no aristocracy is known. Before the Great Master
the differences of rank, wealth and colour sink into insignificance, and therefore before
Allåh’s Messenger, as before Allåh Himself, they must all stand upon one level. Everyone
is answerable for what he does is the golden principle preached by Islåm.

53a. The simple and decisive answer given above no doubt wounded the pride of
the wealthy Quraish, who were required to sit along with the poor slaves whom they
never treated as human beings, and thus they were tried.
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54 And when those who believe in
Our messages come to thee, say:
Peace be to you, your Lord has
ordained mercy on Himself, (so) that
if anyone of you does evil in igno-
rance, then turns after that and acts
aright, then He is Forgiving, Merciful.

55 And thus do We make distinct
the messages and so that the way of
the guilty may become clear.

SECTION 7: Divine Judgment

56 Say: I am forbidden to serve
those whom you call upon besides
Allåh. Say: I follow not your low
desires, for then indeed I should go
astray and should not be of the guid-
ed ones.

57 Say: Surely I have manifest
proof from my Lord and you call it a
lie. I have not with me that which
you would hasten. The judgment is
only Allåh’s. He relates the truth and
He is the Best of deciders.

58 Say: If that which you would
hasten were with me, the matter
would have certainly been decided
between you and me. And Allåh best
knows the wrongdoers.

59 And with Him are the treasuresa

of the unseen — none knows them
but He. And He knows what is in the
land and the sea. And there falls not a
leaf but He knows it, nor is there a
grain in the darkness of the earth, nor

59a. The word maf åti√ is plural of miftå√ as well as of mafta√, the former meaning
key and the latter repository or a treasure (LL). Hence both significances are admissible.



anything green or dry, but (it is all) in
a clear book.b

60 And He it is Who takes your
souls at night, and He knows what
you earn by day, then He raises you
up therein that an appointed term
may be fulfilled. Then to Him is your
return, then He will inform you of
what you did.

SECTION 8: Divine Judgment

61 And He is the Supreme above
His servants, and He sends keepers
over you; until when death comes to
one of you, Our messengers cause
him to die, and they are not remiss.a

62 Then are they sent back to
Allåh, their Master, the True one.
Now surely His is the judgment and
He is Swiftest in taking account.

63 Say: Who is it that delivers you
from the calamitiesa of the land and
the sea? (when) you call upon Him,
in humility and in secret: If He deliv-
er us from this, we will certainly be
of the grateful ones.

64 Say: Allåh delivers you from
this and from every distress, yet you
set up others (with Him).

59b. The clear book is the great law of cause and effect. The falling of the leaf indi-
cates that its power to draw nourishment has come to an end; thus do individuals and
nations fall. The grain in the darkness of the earth stands for the mission of the Prophet,
for that grain was destined to sprout forth, growing into a tree of exceptional proportions.
The “green” indicates those people that prosper and the “dry” those that must fall off.

61a. The allusion seems to be to the ultimate sweeping away of all opposition. The
next verse makes it clear. The √afa˚ah are the guardian angels, for which see 13:11a.

63a. Òulumåt (plural of ˚ulmat, lit., darkness) means the troubles, afflictions,
calamities or hardships (of the sea). Also a day of much evil or a day in which one finds
hardship or difficulty (LL).
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