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65 Say: He has the power to send
on you a chastisement from above
you or from beneath your feet, or to
throw you into confusion, (making
you) of different parties, and make
some of you taste the violence of oth-
ers. See how We repeat the messages
that they may understand!a

66 And thy people call it a lie and
it is the Truth. Say: I am not put in
charge of you.a

67 For every prophecy is a term,
and you will soon come to know (it).a

68 And when thou seest those who
talk nonsense about Our messages,
withdraw from them until they enter

65a. The three forms of punishment were witnessed by the Prophet’s opponents later
on. A punishment from above took the form of a storm, witnessed in the well-known 
battle of the Allies, when an army between ten and twenty thousand strong, which could
easily have destroyed the small body of entrenched Muslims, took to flight merely on
account of a great storm; a punishment from beneath took the form of a drought which
brought great affliction upon the people of Makkah for seven years; while they were
made to taste the violence at the hands of the Muslims in the battles which they them-
selves started and which brought about the final disruption of the power of the Quraish.
By the two first, some understand a punishment at the hands of the leaders and a punish-
ment at the hands of the servants (I‘Ab-Rz); in other words, the tyranny of the bourgeois
and the tyranny of the proletariate. It should be noted that these three forms of punish-
ment are meant as well for the later opponents of the Prophet. The material civilization of
the West has in fact produced the very evils which are spoken of in this verse as being the
punishment of those who pay no heed to the spiritual or higher values of life. The capital-
ists at first had the upper hand and they tyrannized labour; and socialism, or bolshevism,
is now wreaking vengeance on the capitalist countries. To these two punishments is now
added a third. The whole world is now divided into parties which aim at each other’s
destruction and the violence of man against man has reached a peak unthought of by the
world. Whole cities with their millions of residents are turned into graves in the twinkling
of an eye, and this wholesale destruction of man by man is considered as the greatest feat
of material civilization. Perhaps man was never so savage as he is today.

66a. The concluding phrase may also be translated as I am not a disposer of your
affairs. The significance in both cases is the same.

67a. The meaning adopted here is the one given by LL in explaining the meaning
of mustaqarr, which means the place or time beyond which a thing does not pass, hence
its term. Naba‘ means information and hence prophecy, which gives information con-
cerning the future. According to R it means an announcement of great utility.

The prophecy of the vanquishment of the powerful opponents of Islåm is de-
clared with even greater emphasis than in the earlier stage of the Prophet’s mission, 



into some other discourse. And if the
devil cause thee to forget, then sit not
after recollection with the unjust 
people.

69 And those who keep their duty
are not accountable for them in aught
but (theirs) is only to remind; haply
they may guard against evil.

70 And leave those who take their
religion for a play and an idle sport,
and whom this world’s life has
deceived, and remind (men) hereby
lest a soul be destroyed for what it
has earned. It has besides Allåh no
friend nor intercessor, and though it
offer every compensation, it will not
be accepted from it. Those are they
who are destroyed for what they
earn. For them is a drink of boiling
water and a painful chastisement,
because they disbelieved.

SECTION 9: Abraham’s Argument for Divine Unity

71 Say: Shall we call, besides Allåh,
on that which profits us not nor harms
us, and shall we be turned back on
our heels after Allåh has guided us?
Like one whom the devils cause to
follow his low desires, in bewilder-
ment in the eartha — he has compan-

notwithstanding the apparent triumph of opposition to his cause which had succeeded in
scattering the few men who accepted Islåm.

71a. Istahwat-hu from the root hawå (desire, or low desire) is explained by R as
meaning √amalat-hu ‘alå ittibå‘-il-hawå, i.e., he caused him to follow his low desire.
Others explain the word as meaning he made him fall down (Rz). The man who follows
only his low desires finds himself ultimately in bewilderment, and he is unable to find
the way, though his companions call him to the right way. Submission to God, on the
other hand, makes a man have a set purpose of life before him, and makes him apply his
whole energy to the attainment of that purpose and thus makes him attain success in life.
Abraham is therefore spoken of in the verses that follow as an example of a man who
submitted himself completely to God.
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ions who call him to the right way
(saying), Come to us. Say: Surely the
guidance of Allåh, that is the (true)
guidance. And we are commanded to
submit to the Lord of the worlds:

72 And that you should keep up
prayer and keep your duty to Him.
And He it is to Whom you shall be
gathered.

73 And He it is Who created the
heavens and the earth with truth. And
when He says, Be, it is.a His word is
the truth and His is the kingdom on
the day when the trumpet is blown.b

The Knower of the unseen and the
seen; and He is the Wise, the Aware.

74 And when Abraham said to his
sire, Åzar:a Takest thou idols for
gods? Surely I see thee and thy 
people in manifest error.

73a. These words are generally used when the bringing about of a great change —
a change which seems to be impossible to men — is meant.

73b. ˝∂r carries two significances. It means the trumpet, and the trumpet is general-
ly blown to gather men together. Thus it indicates the taking place of a great revolution.
The reference may be either to the Resurrection when men will be raised to be brought
to judgment, or the great spiritual resurrection which was to be brought about through
the Prophet when the whole of Arabia was destined to receive a new life, the life spiritu-
al, or perhaps to the still greater spiritual resurrection when the whole of humanity was
destined to receive a new life through the triumph of Islåm. The Kingdom of God, we
are told, will be established on earth on that day. But ©∂r is said by some to be the plural
of ©∂rat, meaning a form (S, LL). The meaning is either that forms will become realities
by being breathed into, or, as LL has it on the authority of S, L, and T, when the souls
shall be blown into the forms of the dead. The reference in this case too may be either to
the Resurrection day or to the spiritual resurrection which was to be brought about by
the Prophet.

74a. Whether Åzar was the father of Abraham, or his grandfather or uncle, is a
much disputed point. The word ab means a father as well as an ancestor (M, LL), and in
2:133 it is applied to an uncle because there Ishmael is spoken of as an ab of Jacob. The
difficulty arises from two points. In the first place Zj says that the nassåbs agree that
Abraham’s father’s name was T åra√, which is the same as Terah, the name given to
Abraham’s father in Genesis, and Zurqånß also gives Tåra√ as Abraham’s father’s name.
But it may be noted that Eusebius speaks of Tårah as Åthar, which is about the same 
as Åzar. The second difficulty is that Abraham’s father (Ar. wålid) is spoken of in 14:41
as a believer, while the sire (Ar. ab) is elsewhere spoken of as having stuck to idolatry
till his death (9:114). Hence I prefer sire as the significance of the word. Some 



75 And thus did We show
Abraham the kingdom of the heavens
and the earth and that he might be of
those having certainty.a

76 So when the night overshad-
owed him, he saw a star. He said: Is
this my Lord?a So when it set, he
said: I love not the setting ones.

77 Then when he saw the moon ris-
ing, he said: Is this my Lord? So
when it set, he said: If my Lord had
not guided me, I should certainly be
of the erring people.

78 Then when he saw the sun ris-
ing, he said: Is this my Lord? Is this
the greatest? So when it set, he said:
O my people, I am clear of what you
set up (with Allåh).

79 Surely I have turned myself,
being upright, wholly to Him Who

commentators consider Åzar as being the name of an idol, while still others think that it
is not a proper name at all and means mukhtß, i.e., erring (Rz).

75a. Showing Abraham the kingdom of the heavens and the earth signifies granting
him an insight into the Divine laws of nature working in the kingdom of the heavens and
the earth. This insight had convinced him that Allåh was the real controller of the uni-
verse and Supreme above all, while the sun, the moon, the stars and other heavenly bod-
ies, which the Sabians worshipped, were only His creation and subject to His laws.

76a. The words hådhå rabbß, literally this is my Lord, do not contain Abraham’s
conviction. As shown in the previous verse, he was a believer in Divine Unity. The
words are either uttered by way of surprise, as referring to his people’s belief, who are
then made to realize their error by showing that what they call a god disappears at times,
and therefore does not deserve to be worshipped — these people were not only idolaters,
but also worshippers of the heavenly bodies. Or, the phrase may be interrogatory, alif,
the letter of interrogation, being omitted, and interrogation expresses disapproval (Rz). I
prefer the second interpretation.

It should be borne in mind that Abraham never worshipped idols or the heavenly bod-
ies like his people. He has already been spoken of in v. 74 as denouncing the idol-worship
of his people, and in v. 75 as possessing certainty of faith in One God. Reading further on,
we find it clearly stated in v. 83 that what is related here was an argument by which
Abraham tried to convince his people that they worshipped false deities: “And this was
Our argument which We gave to Abraham against his people”. Abraham’s own certainty
and strong conviction in God is placed beyond all doubt by vv. 74, 75; and in the verses
that follow he is shown as giving arguments to convince his people that they were wrong
in worshipping the heavenly bodies, which were themselves subject to Divine laws.
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originated the heavens and the earth,
and I am not of the polytheists.

80 And his people disputed with
him. He said: Do you dispute with
me respecting Allåh and He has
guided me indeed? And I fear not in
any way those that you set up with
Him, unless my Lord please. My
Lord comprehends all things in His
knowledge. Will you not then mind?

81 And how should I fear what you
have set up (with Him), while you
fear not to set up with Allåh that for
which He has sent down to you no
authority? Which then of the two par-
ties is surer of security, if you know?

82 Those who believe and mix not
up their faith with iniquity — for
them is security and they go aright.

SECTION 10: Prophets among Abraham’s Descendants

83 And this was Our argument
which We gave to Abraham against
his people. We exalt in degrees
whom We please. Surely thy Lord is
Wise, Knowing.

84 And We gave him Isaac and
Jacob. Each did We guide; and Noah
did We guide before, and of his
descendants,a David and Solomon
and Job and Joseph and Moses and
Aaron. And thus do We reward those
who do good (to others):

85 And Zacharias and John and
Jesus and Elias; each one (of them)
was of the righteous,

84a. All the prophets named are the descendants of Abraham, who was a descen-
dant of Noah, and therefore “his descendants” might mean either Abraham’s or Noah’s



86 And Ishmael and Elisha and
Jonah and Lot; and each one (of
them) We made to excel the people;

87 And some of their fathers and
their descendants and their brethren.a

And We chose them and guided them
to the right way.

88 This is Allåh’s guidance where-
with He guides whom He pleases of
His servants. And if they had associ-
ated others (with Him), all that they
did would have been vain.a

89 These are they to whom We gave
the Book and authority and prophecy.a

Therefore if these disbelieve in it, We
have indeed entrusted it to a people
who are not disbelievers in it.

descendants. The only difficulty in the former case is with reference to Lot, who was a
nephew and not an actual descendant of Abraham, but as in 2:133 an uncle is called a
father, a nephew might be included among descendants.

Eighteen prophets are named here. They are not mentioned in chronological order.
(See the next chapter, where the histories of several great prophets are mentioned in exact
chronological order.) There are some peculiar aspects of life regarding which the
prophets referred to here are mentioned in different groups, and this is the reason why the
concluding words of each of the three verses speaking of the three groups are different.

87a. Not only the prophets named in the above verses were made to excel the 
people of their time, but some of their fathers and their brethren and their descendants
were granted such excellence, though they were not prophets.

88a. Had they associated others with God, their deeds would have borne no fruit,
and thus their mission would have been unsuccessful. This shows that no prophet was
guilty of shirk at any time in his life.

89a. Each one of the prophets was given three things. The first was the Kitåb, the
Book, or the Divine revelation which the prophet was granted, the messages he received
from on high, to guide people aright. The second is called √ukm, which means authority
to judge. This shows that every prophet received authority directly from God, and it was
by Divine authority that he judged his people. The third is nubuwwat, which means
prophethood or the gift of prophecy. The Book contains directions for guidance of the
people and nubuwwat is the prophetical part which is meant to strengthen the faith. Thus
the Holy Prophet Mu√ammad was granted the gift of prophecy long before he was
granted the Book which began with the words, Read in the name of thy Lord (96:1).
Further there is a vast number of his prophecies which are contained in the Ïadßth and
which do not form a part of the Book, the Qur’ån. A prophet without a book is as mean-
ingless as a messenger without a message.
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90 These are they whom Allåh guid-
ed, so follow their guidance. Say: I ask
you not for any reward for it. It is
naught but a Reminder to the nations.a

SECTION 11: Truth of Divine Revelation

91 And they honour not Allåh with
the honour due to Him, when they say:
Allåh has not revealed anything to a
mortal.a Say: Who revealed the Book
which Moses brought, a light and a
guidance to men — you make it into
(scattered) papers,b which you show
and you conceal much? And you are
taught that which neither you nor your
fathers knew. Say: Allåh. Then leave
them sporting in their idle talk.

90a. The Prophet is told to follow the guidance of all the earlier prophets, because
his message was for all the nations to whom previous prophets had separately come.
Hence the Holy Qur’ån is called a Reminder in the concluding words, showing that it
was meant for all the nations, to whom it was a reminder of what they had received
before. The Prophet is, in fact, here told that he was now the representative of all the
prophets that had gone before him, and therefore possessed all the excellences which
were granted to those prophets separately.

91a. The word qadr has a variety of meanings. I‘Ab interprets the words as mean-
ing they honour not Allåh with the honour due to Him; Abu-l-‘Åliyah as they assign not
to Allåh the attributes due to Him; and Akhfash as they know not Allåh as they ought to
have known Him (Rz). The words Allåh has not revealed anything to a mortal may
mean a total denial of God revealing Himself to man or simply a denial of revelation to
the Prophet, who is again and again referred to in the Holy Qur’ån as a bashar or a mor-
tal. The reply to their allegation takes first the case of the people who believed in a pre-
vious revelation like the Jews and the Christians. They are told that the same God Who
revealed a book to Moses, containing a clear prophecy of a prophet like him, has now in
fulfilment of that prophecy sent the like of Moses who, both the Jews and the Christians
believed, had not appeared till then. Their only answer to that clear prophecy was that
they would not mention it or talk of it at all — and you conceal much. But even the
deniers of Divine revelation in toto, as the idolaters of Arabia were, could not explain
away the striking resemblance of the two. They are, however, further told that the proof
of revelation was in the knowledge which it gave — you are taught that which neither
you nor your fathers knew.

91b. Qarå∆ßs is plural of qir∆ås, which means a paper. What is implied is that it is
written down on scattered papers, some parts being shown, while others are concealed.
The book was not kept intact hence its description as scattered papers.



92 And this is a Blessed Book We
have revealed, verifying that which is
before it, and that thou mayest warn
the mother of the townsa and those
around her. And those who believe in
the Hereafter believe in it, and they
keep a watch over their prayers.

93 And who is more unjust than he
who forges a lie against Allåh, or says,
Revelation has been granted to me;
while nothing has been revealed to
him; and he who says: I can reveal the
like of that which Allåh has revealed?a

And if thou couldst see when the
wrongdoers are in the agonies of death
and the angels stretch forth their hands,
(saying): Yield up your souls. This day
you are awarded a chastisement of dis-
grace because you spoke against Allåh
other than truth, and (because) you
scorned His messages.

94 And certainly you have come to
Us one by one as We created you at
first, and you have left behind your
backs what We gave you. And We
see not with you your intercessors
about whom you asserted that they
were (Allåh’s) associates in respect
to you. Certainly the ties between

92a. Umm al-Qurå, lit., the mother of the towns, is the title by which Makkah is
known. The reason why Makkah is called umm al-qurå is not only that it was both the
political and the spiritual centre of Arabia, but also because it was destined to be the 
universal spiritual centre — the real mother of the whole world.

93a. There is nothing in the words of this verse to show that it refers to the false
prophets, who set up claims towards the close of the Holy Prophet’s career, and that it
was therefore revealed late at Madßnah. The verse expresses only in another form the
truth expressed in this chapter in vv. 21, 144, 157, and in 39:32. It is to declare the
Prophet free of having forged a lie against Allåh; the words “or says, Revelation has
been granted to me, while nothing has been revealed to him”, only explain those that
precede, viz., “Who forges a lie against Allåh”; while the words “I can reveal the like of
that which Allåh has revealed”, are the words of those who refuse to believe in the truth
of Divine revelation, or “reject” the Divine revelation, as is elsewhere said.
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you are now cut off and that which
you asserted has failed you.a

SECTION 12: Ultimate Triumph of the Truth

95 Surely Allåh causes the grain
and the date-stone to germinate. He
brings forth the living from the dead
and He is the bringer forth of the
dead from the living. That is Allåh.
How are you then turned away!a

96 He is the Cleaver of the day-
break; and He has made the night for
rest, and the sun and the moon for
reckoning. That is the measuring of
the Mighty, the Knowing.a

97 And He it is Who has made the
stars for you that you might follow
the right way thereby in the darkness
of the land and the sea. Indeed We
have made plain the signs for a peo-
ple who know.a

98 And He it is Who has brought
you into being from a single soul,
then there is (for you) a resting-place
and a repository. Indeed We have

94a. That is, those whom you asserted to be associates with Allåh will not be able
to help you in any way.

95a. The preaching of the Prophet is likened to the sowing of the seed which, though
to all appearance it is lost in the earth, soon springs forth into a large tree. The bringing
forth the living from the dead is the bringing forth a living people from the spiritually
dead Arabs, and the bringing forth the dead from the living alludes to the spiritual death
of those who had been previously granted spiritual life through Divine revelation.

96a. The darkness prevailing in the earth would soon be dispelled, and would give
place to light, even as, with the break of the morning, darkness gives place to light.

97a. In religious literature the stars represent the lesser lights which guide the 
people. The Prophet is likened to the sun, and those who receive light from him and
transmit it to others are likened to the stars. Thus in a saying of the Holy Prophet we
have: “My companions are as stars; whomsoever of them you follow you follow the
right course” (Msh. 27:12). The analogy is that He Who makes light to guide you 
physically could not have neglected your spiritual guidance.



made plain the signs for a people
who understand.a

99 And He it is Who sends down
water from the clouds, then We bring
forth with it buds of all (plants), then
We bring forth from it green
(foliage), from which We produce
clustered grain; and of the date-palm,
of the sheaths of it, come forth clus-
ters (of dates) within reach; and gar-
dens of grapes and the olive and the
pomegranate, alike and unlike. Look
at the fruit of it when it bears fruit
and the ripening of it. Surely there are
signs in this for a people who believe!

100 And they regard the jinn to be
partners with Allåh, and He created
them, and they falsely attribute to
Him sons and daughters without
knowledge. Glory be to Him, and
highly exalted is He above what they
ascribe (to Him)!a

SECTION 13: Gradual Progress

101 Wonderful Originator of the
heavens and the earth! How could He
have a son when He has no consort?

98a. Mustaqarr (Ar. for resting-place, from qarra, he or it settled, remained in a
place, rested — istaqarra means the same) and mustauda‘ (Ar. for repository, from
wadu‘a, he or it became quiet — istauda‘a, he entrusted him with property for safe cus-
tody) are explained variously as meaning, respectively, the loins of the father and the
womb of the mother, as standing for the male and the female (AH), or, the resting-place is
this life and the repository is the grave, so that the meaning is that some live and others
die; or the resting-place is the final abode of bliss and the repository the temporary resi-
dence in this world. Or it is an infinitive noun meaning there is abiding, and entrustment,
the abiding being in this life, and the entrustment the return to the Divine Master (AH).

100a. The reference is either to the dualistic doctrine of the Magi, who thought that
while Allåh was the creator of good, the devil was the creator of evil, or to the Arab
belief that the jinn had a hand in the transaction of their affairs, or in bringing them good
fortune or ill luck. Thus the word jinn stands here either for the devil or for the genii.
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And He created everything, and He is
the Knower of all things.a

102 That is Allåh, your Lord. There
is no god but He; the Creator of all
things; therefore serve Him, and He
has charge of all things.

103 Vision comprehends Him not,
and He comprehends (all) vision; and
He is the Subtile, the Aware.a

104 Clear proofs have indeed come
to you from your Lord; so whoever
sees, it is for his own good; and who-
ever is blind, it is to his own harm.
And I am not a keeper over you.

105 And thus do We repeat the mes-
sages, and that they may say, Thou
hast studied; and that We may make it
clear to a people who know.

106 Follow that which is revealed
to thee from thy Lord — there is no
god but He; and turn away from the
polytheists.

107 And if Allåh had pleased, they
would not have set up others (with
Him). And We have not appointed
thee a keeper over them, and thou art
not placed in charge of them.

108 And abuse not those whom
they call upon besides Allåh, lest,
exceeding the limits, they abuse
Allåh through ignorance. Thus to
every people have We made their
deeds fair-seeming; then to their

101a. This verse and those that follow describe the transcendental Unity of the
Divine Being. To attribute a son to Him is to acknowledge that He had a consort; other-
wise the word son will have to be taken simply as a metaphor; see 2:116a.

103a. The physical vision of man, working as it does only within narrow limits and
being able only to see bodies, cannot comprehend the Infinite One. He is the all-pervad-
ing Spirit, and can be seen only with the spiritual eye.



Lord is their return so He will inform
them of what they did.a

109 And they swear their strongest
oaths by Allåh that if a sign come to
them they would certainly believe in
it. Say: Signs are with Allåh. And
what should make you know that
when they come they believe not?a

110 And We turn their hearts and
their sights, even as they did not
believe in it the first time; and We
leave them in their inordinacy, blindly
wandering on.a

Part 8

SECTION 14: Polytheists’ Opposition

111 And even if We send down to
them the angels and the dead speak
to them and We bring together all
things before them, they would not

108a. Here the Muslims are forbidden to abuse even the idols of other people,
though their worship is condemned in the strongest terms. It may be added that the
clearing of the Ka‘bah of idols when Makkah fell into the hands of the Holy Prophet,
does not in any way contradict this verse, for to abolish the worship of idols and to
abuse them are not the same.

The deeds which are described as having been made fair-seeming to men are the good
deeds which are shown by conscience and reason to be fair, not such deeds as appear only
under some delusion to be fair, while they are not really so; see v. 43 and v. 137.

109a. Many signs of the Prophet’s truth had appeared while the Prophet was still at
Makkah, but they still went on demanding signs. The demand referred to here seems to
relate to a particular sign, the sign of the overthrow of their power. The reply to this
demand is that signs are with Allåh. These words clearly mean that the sign which they
demanded would be shown and that Allåh had the power to show all kinds of signs. But
even then they would not believe. The first sign of the overthrow of the power of the
Quraish appeared in the battle of Badr, but they did not believe even then.

110a. The turning of their hearts and sights is Allåh’s leaving them in their inordi-
nacy, as explained by the verse itself. And even this is due to their own action in reject-
ing the truth when it first came to them. When truth is not accepted and an attitude of
enmity is assumed towards it, the heart becomes estranged from it, and this growing
estrangement is termed the turning away of the heart from it.
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believe unless Allåh please, but most
of them are ignorant.a

112 And thus did We make for
every prophet an enemy, the devils
from among men and jinn,a some of
them inspiring others with gilded
speech to deceive (them). And if thy
Lord pleased, they would not do it,
so leave them alone with what they
forge —

113 And that the hearts of those
who believe not in the Hereafter may
incline thereto, and that they may be
pleased with it, and that they may
earn what they are earning.

114 Shall I then seek a judge other
than Allåh, when He it is Who has
sent down to you the Book fully
explained. And those whom We have
given the Book know that it is
revealed by thy Lord with truth, so
be not thou of the disputers.

115 And the word of thy Lord has
been accomplished truly and justly.
There is none who can change His
words; and He is the Hearer, the
Knower.a

111a. The subject of v. 110 is continued here. There are always some men who
assume such an attitude of hostility towards Truth that they turn a deaf ear to every argu-
ment, and it is of such leaders of evil that this verse speaks; see next verse. The coming
of the angels stands for the execution of the decree of their punishment. The speaking of
the dead refers either to the raising of the spiritually dead to life (see v. 122), or to the
evidence of those who had passed away before the Prophet, being given through their
writings. And lastly, by the bringing together of all things is meant the bringing together
of things relating to their punishment. The meaning is that some of the opponents are so
blind that the clearest of signs or proofs would not convince them.

112a. By the men and the jinn here are apparently meant the ordinary men and the
leaders, suggesting to each other varnished tales of falsehood. See 128a for a fuller dis-
cussion of the word jinn.

115a. The word signifies the prophetic word; see 34a.


