
CHAPTER 5

Al-Må’idah: The Food

(REVEALED AT MADÍNAH: 16 sections; 120 verses)

The name of this chapter is taken from the mention of a demand for food — “the daily
bread” — on the part of the followers of Jesus Christ, to which reference is made towards
the end of this chapter. The chapter deals with the Christians in particular and the adoption
of this name might be with a view to express the Christian love of the dainties of this life.

This chapter stands in almost the same relation to the last as the 3rd to the 2nd. Thus,
while the 4th chapter deals chiefly with the hypocrites, the 5th deals with those who had
assumed open enmity to Islåm, being interspersed here and there with directions for the
Muslims. Again, while the 4th chapter deals with the question of Jewish disobedience,
this gives prominence to the Christian transgressions due to their inordinate worldly love,
this distinction being made plain in the concluding portions of the two chapters.

The chapter opens with an exhortation to the Muslims to remain true to their obliga-
tions. This injunction is followed by certain details relating to the performance of the
pilgrimage, to foods, and to social relations with other people and by the announcement
that Religion was made perfect in Islåm. The second section, which calls attention to the
duty of uprightness, is, as it were, a caution against laying too much stress upon details
of the law to the utter neglect of the inner qualities which make the real man. The third
section speaks of the covenants made with the Jews and the Christians, and of the viola-
tion of their covenant by the Christians in assigning a Divine dignity to a mere mortal.
The fourth section takes up the Jewish violation of the covenant, at the very outset of
their national life, and points out the evil consequences of their disobedience. The fifth
section, opening with a lesson to the Jews in Cain’s aggression, plainly points towards
the end to the punishment of the Jews who were now engaged in making war upon the
Prophet, and the subject of the punishment of similar offences is continued in the sixth
section. The seventh speaks of the relation of the Quranic revelation to previous revela-
tions, and points out that this final revelation is really the fulfilment and perfection of all
those revelations. The eighth section warns the Muslims of the hostile attitude of the
Jews and the Christians and those who apostatize, the subject being continued in the
ninth, which speaks of their mockery of the Muslim religion. The tenth introduces the
subject of Christian deviation from the truth, while the eleventh shows that the Qur’ån is
not unjust to them on account of their enmity towards Islåm, valuing the meekness of
monks and priests among them, and recognizing their nearness to Islåm in contrast with
the Jews and the polytheists. The three sections that follow are specially addressed to the
believers, while hinting at Christian disregard of the middle course and of their aggres-
sion against the Muslims. The twelfth section, while warning the Muslims on the one
hand of such practices as monkery, which required a man to deprive himself even of
lawful things, cautions them on the other against the use of impure drugs, such as intoxi-
cating liquors, and the acquisition of property by illegal means, such as gambling, the
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two besetting sins of Christian nations, and requires obedience and regard of duty to be
made the main principle of action. The thirteenth section lays stress on the security of
the Ka‘bah, containing a prophetic allusion to the designs of powerful Christian nations.
The fourteenth section, containing further directions for the Muslims, lays special stress
on the gravity of the sin of polytheism, which had led the Christians farthest away from
the truth, notwithstanding their proximity to Islåm. The two concluding sections of the
chapter deal with the Christian religion more plainly. Attention is drawn in the fifteenth
to the Christian love of this life and their being subjected to an unprecedented punish-
ment as a result of their materialistic tendencies. The sixteenth, which is the last section,
contains a plain condemnation of the doctrine of the divinity of Jesus out of the mouth
of that prophet himself, and makes it clear that this doctrine found way into the Christian
religion after his death and gives hope of their finally finding protection in Islåm.

A consideration of the topics dealt with in this chapter and the opinions of different
authorities, lead us to the almost certain conclusion that this chapter follows in the order
of revelation, as it does in arrangement, the last chapter, and the main portion of it was
revealed within 5–7 Hijrah. The tendency of some Christian critics to ascribe verses con-
demning certain Jewish or Christian doctrines to a period when political relations with
these people became strained is to be deprecated, for, as a matter of fact, the Qur’ån did
not deny the good in these religions at any time, nor did it ever approve of their errors.
For instance, it is in an early Makkan revelation that we find the Christian doctrine of the
sonship of Jesus condemned in the severest terms (19:88– 92), while it is here, in a late
Madßnah revelation, that we find the Christians praised on account of their meekness.

There is, however, one verse in this chapter which belongs to a much later period
than the main portion of the chapter, the date of the revelation of which can be fixed with
certainty. It is the third verse, and it speaks of the perfection of religion in Islåm. Of its
revelation in the Holy Prophet’s last pilgrimage to Makkah in the year 10 A.H. there is
not the least doubt, and, further, there is the clearest testimony that it was revealed on the
9th Dhu-l-Ïijjah in that year, when the Holy Prophet was on the plain of ‘Arafåt 
(B. 2:32).



SECTION 1: Perfection of Religion in Islåm

In the name of Allåh, the Beneficent,
the Merciful.

1 O you who believe, fulfil the
obligations.a The cattle quadrupeds
are allowed to you except that which
is recited to you, not violating the
prohibition against game when you
are on the pilgrimage.b Surely Allåh
orders what He pleases.

2 O you who believe, violate not
the signs of Allåh,a nor the Sacred
Month, nor the offerings, nor the vic-
tims with garlands,b nor those repair-
ing to the Sacred House seeking the
grace and pleasure of their Lord. And
when you are free from pilgrimage
obligations, then hunt. And let not

1a. Respect for all covenants, contracts, agreements, leagues, treaties, and engage-
ments, all of which are included in the significance of the word ‘uq∂d (sing. ‘aqd, a tie)
(LL), and also of all Divine ordinances given for the welfare of the individual and soci-
ety, is the very first necessity of social relations. The word includes the covenants
imposed by God as well as the mutual agreements made by men (LL). Thus respect for
law, religious as well as temporal, is taught here.

1b. The prohibition of game during pilgrimage is mentioned in connection with the
security of the Ka‘bah in section 13, so that even wild animals are secure during the
time; see 95a. The words except that which is recited to you relate to the prohibited
foods mentioned already in 2:173, 6:145, 16:115, and detailed further in v. 3 here.

2a. Sha‘åir is plural of sha‘ßrah which means a sign (R). It is derived from sha‘ara
meaning he knew a thing, and by sha‘å’ir Allåh are therefore meant matters through
which the knowledge of Allåh is obtained. According to IJ, it signifies all duties imposed
by God on man and thus includes all Divine ordinances, obligations, commandments
and prohibitions. Ïasan says sha‘å’ir Allåh means dßn Allåh or the religion of Allåh.
Rites and ceremonies in connection with the pilgrimage and places where these cere-
monies are performed are also known by this name. Hence the ˝afå and the Marwah are
also called sha‘å’ir Allåh in 2:158.

2b. Hady is plural of hadyah, and means what is driven (to Makkah), and qalå’id is
plural of qilådah, meaning a necklace or what is put upon the neck of an animal that is
brought as an offering to Makkah for sacrifice (LA, LL), and hence also the animal
which is made to wear a garland. The word qalå’id as a description of such animals is
used to intensify respect for them, because they bear a clear mark showing that they are
meant to be sacrificed. It should be noted that only camels are made to wear garlands,
while hady includes all kinds of animals brought as offering.
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hatred of a people — because they
hindered you from the Sacred
Mosque — incite you to transgress.
And help one another in righteous-
ness and piety, and help not one
another in sin and aggression,c and
keep your duty to Allåh. Surely Allåh
is Severe in requiting (evil).

3 Forbidden to you is that which
dies of itself, and blood, and flesh of
swine, and that on which any other
name than that of Allåh has been
invoked, and the strangled (animal),
and that beaten to death, and that
killed by a fall, and that killed by
goring with the horn, and that which
wild beasts have eaten — except
what you slaughter;a and that which
is sacrificed on stones set upb (for
idols), and that you seek to divide by
arrows;c that is a transgression. This

2c. The principle laid down here as to uprightness of conduct in dealing even with
those whom one hates is laudable, and the international code of the modern world stands
sorely in need of such a principle of uprightness. Requiring equal treatment for all
nations — for those whom we hate and for those whom we love — Islåm alone can
serve as an international law.

3a. The exception may apply to all the five classes. The infinitive noun tadhkiyah
means causing the natural heat to pass forth. Technically, it indicates a particular mode
of slaughtering (R, LL); and the meaning is that if an animal partly eaten by wild beasts
is found while yet alive, and is slaughtered in the proper manner, its flesh is allowed.

3b. According to Ibn Juraij, these were certain stones which were set up around the
Ka‘bah, over or near which it was customary to kill animals as offerings to certain idols,
their blood being sprinkled and flesh laid on the stones (Rz).

3c. Istaqsamtu-h∂ means, according to R, I asked him to divide, and he adds: “Then
it is used to signify dividing”. If this significance be adopted, the azlåm (lit. arrows 
without a head and without a feather) would mean the headless arrows of the game of
hazard. The Arabs played with such arrows for division of the flesh of a slaughtered
camel bought on credit (LL). This significance is favoured by the context, for it pro-
hibits dividing flesh of slaughtered animals by means of certain arrows with which was
played the game of chance called maisir. A comparison with 6:145, where slaying in
other than Allåh’s name is called a transgression, as here dividing by arrows is called a
transgression, also shows this to be the correct significance. Probably animals devoted to
idols were divided by arrows when slain. According to others, however, istaqsama
means he sought to know what was allotted to him by means of the azlåm. When one of



day have those who disbelieve
despaired of your religion, so fear
them not, and fear Me. This day have
I perfected for you your religion and
completed My favour to you and
chosen for you Islåm as a religion.d

But whoever is compelled by hunger,
not inclining wilfully to sin, then
surely Allåh is Forgiving, Merciful.

4 They ask thee as to what is
allowed them. Say: The good things
are allowed to you, and what you have
taught the beasts and birds of prey,
training them to hunt — you teach
them of what Allåh has taught you; so
eat of that which they catch for you
and mention the name of Allåh over
it; and keep your duty to Allåh. Surely
Allåh is Swift in reckoning.a

5 This day (all) good things are
made lawful for you. And the food of
those who have been given the Book
is lawful for you and your food is law-
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them desired to make a journey, or to get married, or to perform some other important
affair, he drew out arrows, on one of which was written “My Lord has commanded me”,
on a second, “My Lord has forbidden me”, while a third arrow was blank. He did or
refrained from doing the desired thing according to the arrow which came forth, repeat-
ing the operation if a blank arrow came out (Rz).

3d. External testimony as to the late revelation of this verse has already been quoted
in the introductory note to this chapter. The very subject-matter of the verse shows that
it must have been revealed towards the close of the Holy Prophet’s life, and hence it is
held by all authorities that no precept was revealed after this. The Prophet died eighty-
one or eighty-two days after its revelation (Rz). This verse is a clear testimony to the
perfection of religion in Islåm, no such claim being made by any other book or religion.
Just before Mu√ammad, Jesus had said: “I have yet many things to say unto you, but ye
cannot bear them now. Howbeit when he, the Spirit of truth, is come, he will guide you
into all truth” (Jn. 16:12, 13). The Prophet Mu√ammad was thus the last of the prophets,
because religion being perfected, no prophet was needed after him.

4a. Game killed by means of beasts and birds of prey taught to hunt is allowed.
When, however, the beast or the bird is sent after the prey, the name of Allåh should be
mentioned. Game killed by an arrow or by a shot is allowed, subject to the same condi-
tion. In either case, if the game is not killed before it falls into the hands of the hunter, it
should be slaughtered; if it is already killed, it is lawful in that condition.
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ful for them.a And so are the chaste
from among the believing women and
the chaste from among those who
have been given the Book before
you,b when you give them their
dowries, taking (them) in marriage,
not fornicating nor taking them for
paramours in secret. And whoever
denies faith,c his work indeed is vain;
and in the Hereafter he is of the losers.

SECTION 2: Duty of Uprightness

6 O you who believe, when you
rise up for prayer, wash your faces,
and your hands up to the elbows, and

5a. The question arises here whether the food of those who have been given the
Book is lawful even when that food includes what is expressly unlawful according to the
Holy Qur’ån. The answer to this question must be given in the negative. A thing which
is clearly prohibited cannot become lawful because it is offered by a Jew or a Christian.
According to I‘Ab by ∆a‘åm is here meant dhabß√ah (B. 72:22). Thus animals slaugh-
tered by the Jews or the Christians are allowed when slaughtered in the name of God.
When an animal is not slaughtered in the name of God, it is prohibited according to
some while others allow it. See further 6:121a where I quote B. 72:22, according to
which the animal slaughtered by the People of the Book is disallowed only when the
slaughterer is heard mentioning other than Allåh’s name.

5b. Both the Jewish and the Christian laws do not compare well with the Islamic
law in this respect. In Islåm intermarriages with idol-worshippers are totally prohibited
(2:221), but in the case of a people whose religion is based on a revealed book, in which
category fall almost all the nations of the world, the taking of their women in marriage is
expressly allowed. The giving away of Muslim women in marriage to followers of other
religions is not, however, expressly mentioned, and practice from the earliest times is
against it. Indeed, while women belonging to other religions would be happy in a
Muslim household, because of the status and rights which Islåm confers on women,
Muslim women in an alien household would be in a condition of distress, because they
would lose the rights which they enjoy in Muslim society. It may be added that the law
here given is not limited to the Jews and the Christians, but includes the followers of all
religions based on revelation. Hence the law was extended to the Persians by the 
companions of the Holy Prophet. As for the Jewish law, see Deut. 7:3: “Neither shalt
thou make marriages with them; thy daughter thou shalt not give unto his son, nor his
daughter shalt thou take unto thy son”. Paul follows the Jewish law: “Be ye not 
unequally yoked together with unbelievers: for what fellowship hath righteousness with
unrighteousness? And what communion hath light with darkness?” (2 Cor. 6:14).

5c. The denial of faith is variously explained. Some think it means denial of Allåh;
others, denial of the unity of Allåh; while still others think that faith stands for the 
revelation of the Qur’ån.



wipe your heads, and (wash) your
feet up to the ankles. And if you are
under an obligation,a then wash
(yourselves). And if you are sick or
on a journey, or one of you comes
from the privy, or you have had con-
tact with women and you cannot find
water, betake yourselves to pure
earth and wipe your faces and your
hands therewith. Allåh desires not to
place a burden on you but He wishes
to purify you, and that He may com-
plete His favour on you, so that you
may give thanks.

7 And remember Allåh’s favour on
you and His covenant with which He
bound you when you said: We have
heard and we obey.a And keep your
duty to Allåh. Surely Allåh knows
what is in the breasts.

8 O you who believe, be upright for
Allåh, bearers of witness with justice;
and let not hatred of a people incite
you not to act equitably. Be just; that
is nearer to observance of duty. And
keep your duty to Allåh. Surely Allåh
is Aware of what you do.

9 Allåh has promised to those who
believe and do good deeds: For them
is forgiveness and a mighty reward.

10 And those who disbelieve and
reject Our messages, such are the
companions of the flaming fire.
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6a. I.e., under an obligation to perform a total ablution; see 4:43b.

7a. The reference in the covenant is generally supposed to be to the oath of fidelity
taken by the Madinites at ‘Aqabah, but some have taken it to be the acceptance of the
law of Islåm, others consider it to be the evidence of human nature spoken of in 7:172,
while still others understand by it the swearing of the allegiance at Hudaibiyah (IJ),
which is also referred to in 48:10, 18.
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11 O you who believe, remember
Allåh’s favour on you when a people
had determined to stretch out their
hands against you, but He withheld
their hands from you; and keep your
duty to Allåh. And on Allåh let the
believers rely.a

SECTION 3: Christian Violation of the Covenant

12 And certainly Allåh made a
covenant with the Children of Israel,
and We raised up among them
twelve chieftains.a And Allåh said:
Surely I am with you. If you keep up
prayer and pay the poor-rate and
believe in My messengers and assist
them and offer to Allåh a goodly gift,
I will certainly cover your evil deeds,
and cause you to enter Gardens
wherein rivers flow. But whoever
among you disbelieves after that, he
indeed strays from the right way.b

13 But on account of their breaking
their covenant We cursed them and
hardened their hearts. They alter the
words from their places and neglect a
portion of that whereof they were
reminded. And thou wilt always dis-

11a. The occasions on which the enemies of Islåm endeavoured to take away the
life of the Prophet or to exterminate the Muslims are too numerous to mention here. The
commentators, however, think that there is special reference to the attempt made by the
Banß Na˙ßr on the life of the Holy Prophet.

12a. It is strange to find Rodwell adding a note here that the Prophet “invented
these twelve leaders of tribes”, whereas they are clearly mentioned by name in 
Num. 1:5–15, and in the 16th verse they are called princes of the tribes of their fathers;
while in the 44th verse we have: “And the princes of Israel, being twelve men”. And fur-
ther, in Num. 13:3–15 we again read of twelve heads of the Children of Israel having
been sent to search the land of Canaan.

12b. The land was described by Joshua and Caleb as “a land which floweth with
milk and honey” (Num. 14:8).



cover treachery in them excepting a
few of them — so pardon them and
forgive. Surely Allåh loves those
who do good (to others).

14 And with those who say, We are
Christians, We made a covenant,a

but they neglected a portion of that
whereof they were reminded so We
stirred up enmity and hatred among
them to the day of Resurrection. And
Allåh will soon inform them of what
they did.b

15 O People of the Book, indeed
Our Messenger has come to you,
making clear to you much of that
which you concealed of the Book
and passing over much.a Indeed,
there has come to you from Allåh, a
Light and a clear Book,b

16 Whereby Allåh guides such as
follow His pleasure into the ways of
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14a. “I have yet many things to say unto you, but ye cannot bear them now.
Howbeit when he, the Spirit of truth, is come, he will guide you into all truth; for he
shall not speak of himself, but whatsoever he shall hear, that shall he speak: and he will
show you things to come” (John 16:12, 13). The kingdom of God so often spoken of in
the Gospel is no other than the spiritual kingdom established by the Holy Prophet, the
Gospel being in fact only the good news of his advent.

14b. The prophecy that there shall always be hatred and enmity between the various
Christian peoples has proved true in all ages, and never more clearly than in our own
day. They will find peace only when they accept Islåm.

15a. There were many truths which the Jews and the Christians had lost, their scrip-
tures not having remained free from corruption, and many which were to be met with in
their books but which they did not act upon. Some of these which were of permanent
value were revealed in the Holy Qur’ån, but others — referred to in passing over much
— had been given to them to suit only the requirements of the time when they were
given and were not now needed. Or, the reference may be to the prophecies of the
advent of the Holy Prophet, for the Qur’ån refers to only very few of them.

15b. Two things are here spoken of as having come from Allåh, a Light and a clear
Book. The Light is the Prophet, and the Book, the Qur’ån. The Prophet is the greatest
spiritual Light which ever dawned upon this earth. Hence he is called a light-giving 
sun: “O Prophet, surely We have sent thee as a witness, and a bearer of good news 
and a warner, and as an inviter to Allåh by His permission, and as a light-giving sun”
(33:45, 46).
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peace, and brings them out of dark-
ness into light by His will, and
guides them to the right path.

17 They indeed disbelieve who
say: Surely, Allåh — He is the
Messiah, son of Mary. Say; Who
then could control anything as
against Allåh when He wished to
destroy the Messiah, son of Mary,
and his mother and all those on the
earth?a And Allåh’s is the kingdom
of the heavens and the earth and what
is between them. He creates what He
pleases. And Allåh is Possessor of
power over all things.

18 And the Jews and the Christians
say: We are the sons of Allåh and
His beloved ones. Say: Why does He
then chastise you for your sins?a

Nay, you are mortals from among
those whom He has created. He for-
gives whom He pleases and chastises
whom He pleases.b And Allåh’s is
the kingdom of the heavens and the
earth and what is between them, and
to Him is the eventual coming.

17a. The meaning is that Jesus Christ and his mother Mary, and all those who were
then on the earth, tasted equally of death; hence Jesus Christ was an ordinary human
being and not God, for if he had been God he would not have died. In sometimes signi-
fies idh or when (Mgh-LL), and this is the significance here. It is a mistake to take it as
referring to the future, for with Jesus Christ is mentioned Mary and the whole generation
then living, and their meeting death was undoubtedly a thing of the past.

18a. In the Gospels it is said; “Blessed are the peacemakers; for they shall be called
the children of God” (Matt. 5:9). The Christians think they are the people spoken of
here. The Jews considered themselves as the favourite nation, because they thought they
were the only nation chosen by God for the gift of Divine revelation, to the exclusion of
all other nations of the world. Thus they considered themselves friends of God. They are
told that their sins were so great that they were punished for them even in this life. How
could people sunk so deep in sins be friends of God or sons of God?

18b. It is in accordance with Divine laws that forgiveness and punishment are exer-
cised, and the alleged atonement of Christ had brought about no change in that law.



19 O People of the Book, indeed
Our Messenger has come to you
explaining to you after a cessation of
the messengers,a lest you say: There
came not to us a bearer of good news
nor a warner. So indeed a bearer of
good news and a warner has come to
you. And Allåh is Possessor of power
over all things.

SECTION 4: Israelites’ Violation of the Covenant

20 And when Moses said to his
people: O my people, remember the
favour of Allåh to you when He
raised prophets among you and made
you kings and gave you what He
gave not to any other of the nations.a

21 O my people, enter the Holy
Land which Allåh has ordained for
you and turn not your backs, for then
you will turn back losers.
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19a. Several centuries had elapsed since the appearance of any prophet in any
country when the great Arabian Prophet made his appearance. No nation in the world
claims the appearance of any messenger in it between the advent of Jesus Christ and that
of the Holy Prophet Mu√ammad. The world was, as it were, preparing itself for the
advent of the greatest of all prophets, who was to be a messenger to all the nations of the
world. Hence the cessation of prophecy among all people. The name of Khålid is men-
tioned by some people, but there is no authentic √adßth to this effect, nor any historical
evidence showing that any prophet of that name had appeared after Jesus. On the other
hand, there is an authentic √adßth according to which the Holy Prophet said, speaking of
Jesus Christ: “There has been no prophet between him and me” (B. 21:48).

20a. There is no anachronism here. The Israelites are here told that two favours had
been bestowed upon them: (1) prophets were raised among them; (2) they were made
kings. The reference need not be to the earlier history of the Israelites, but to their histo-
ry as dating from the time of Moses, for the advent of Moses had brought about an entire
change both in their spiritual and political status. Not only had two prophets, Moses and
Aaron, already appeared among them, but with the Mosaic law was laid down the basis
of a dispensation which gave them promise of numerous prophets appearing among
them. And politically they had no doubt already emerged as an independent nation,
being masters of themselves and no more slaves of their Egyptian masters. They had
already acquired kingship, but the words as well contain a clear prophetic reference to
their future career as a ruling nation. Spiritual dominance combined with political
supremacy was manifestly a favour which was not bestowed upon any of the other con-
temporary nations.
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22 They said: O Moses, therein are
a powerful people, and we shall not
enter it until they go out from it; if
they go out from it, then surely we
will enter.a

23 Two men of those who feared,
on whom Allåh had bestowed a
favour, said: Enter upon them by the
gate, for when you enter it you will
surely be victorious; and put your
trust in Allåh, if you are believers.a

24 They said: O Moses, we will
never enter it so long as they are in it;
go therefore thou and thy Lord, and
fight; surely here we sit.

25 He said: My Lord, I have con-
trol of none but my own self and my
brother; so distinguish between us
and the transgressing people.

26 He said: It will surely be forbid-
den to them for forty years — they
will wander about in the land. So
grieve  not  for  the  transgressing
people.a

SECTION 5: Cain and Abel – murderous plots against the Prophet

27 And relate to them with truth
the story of the two sons of Adam,

22a. “All the people that we saw in it are men of a great stature” (Num. 13:32). For
the murmurings of the Israelites and their refusal to go against the enemy, see 
Num. 14:1– 4.

23a. “And Joshua the son of Nun and Caleb the son of Jephunneh ... spoke unto all
the company of the children of Israel, saying ... If the Lord delight in us, then He will
bring us into this land and give it to us; a land which floweth with milk and honey. Only
rebel not ye against the Lord, neither fear ye the people of the land ... their defence is
departed from them, and the Lord is with us, fear them not” (Num. 14:6–9).

26a. “Surely they shall not see the land which I sware unto their fathers, neither
shall any of them that provoked Me see it” (Num. 14:23). The forty years spoken of
here represent the life of that generation.



when they offered an offering, but it
was accepted from one of them and
was not accepted from the other. He
said: I will certainly kill thee. (The
other) said: Allåh accepts only from
the dutiful.a

28 If thou stretch out thy hand
against me to kill me I shall not
stretch out my hand against thee to
kill thee. Surely I fear Allåh, the
Lord of the worlds:

29 I would rather that thou shouldst
bear the sin against me and thine own
sin,a thus thou wouldst be of the
companions of the Fire; and that is
the recompense of the unjust.

30 At length his mind made it easy
for him to kill his brother, so he killed
him; so he became one of the losers.

31 Then Allåh sent a crow scratch-
ing the ground to show him how to
cover the dead body of his brother.a

He said: Woe is me! Am I not able to
be as this crow and cover the dead
body of my brother? So he became of
those who regret.
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27a. The reference is apparently to the story of Cain and Abel. Compare Gen.
4:3–12. Some commentators are, however, of opinion that the reference is to two men
from among the Israelites, because every man may be spoken of as a son of Adam (Rz).
But the whole story may be taken allegorically to refer to the Jewish plots against the
Holy Prophet, where the Israelites may be taken for the aggressive and sinful brother
and the Ishmaelites, as represented by the Holy Prophet, for the righteous one. It may be
noted that in v. 11 we have a reference to the Jewish plots against the Prophet’s life, and
the two sections that follow are, as it were, parenthetical, reminding the Jews and the
Christians of their covenants and their violation of them, and the subject of v. 11 is 
continued in this and the following section.

29a. Ithmß here means not my sin, but the sin committed against me, i.e., the sin of
murder; while by ithmi-ka is meant thy sin, i.e., his previous sin on account of which his
offering was not accepted. The righteous brother tells the wicked one that even after
knowing that he intended to kill him he would not be the first to raise his hand against
him and kill him, but he would rather that the guilty one should go on adding to his sins.

31a. The Bible is silent on this point; but there is nothing improbable in primitive
man learning from other creatures.


