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32a. The reference is generally understood to be to the gravity of the crime of
murder, requiring the execution of the criminal. But by the killing of a person may as
well be meant the killing of the Prophet, who had come to establish righteousness. The
killing of that great teacher of righteousness was indeed equivalent to the killing of all
men and the saving of the life of that great Saviour of humanity was equivalent to saving
humanity itself. The reference is to the Jewish plots against the life of the Holy Prophet,
and that is the reason for mentioning here the Israelites in particular.

33a. The words used here imply originally all those opponents of Islam who waged
war on the Muslims and made mischief in the land by causing loss to the life and
property of innocent Muslims who fell into their hands. But it has generally been accept-
ed as including all dacoits and murderers who cause disorder in a settled state of society.
In fact, when war came to an end in Arabia and the kingdom of Islam was established
over the whole peninsula, the enemies of Islam, being unable to oppose its authority
openly, resorted to dacoity and murder to disturb the peace which was now established
in the land. Hence, though it is such enemies that are primarily spoken of here, the
words are general and include all cases of murder and dacoity.

The punishment described is of four kinds, which clearly shows that the punishment
to be inflicted in any particular case would depend upon the circumstances of the case,
as well as the time and place where the crime was committed. For instance, if murder
has been committed in the course of dacoity, the punishment would include the
execution of the culprit, which may take the form of crucifixion if the offence is so
heinous or the culprit has caused such terror in the land that the leaving of his body on
the cross is necessary as a deterrent. In other cases, the punishment may be imprison-
ment, where the severer punishment of cutting off of hands is deemed unnecessary. The
judge would take all the circumstances into consideration and inflict such punishment as
he thought necessary. A particular case dealt with under this verse was that of a tribe
called ‘Urainah. Some men of this tribe came to the Prophet, and accepted Islam. They
fell ill and were sent by the Prophet to a place at a little distance from Madinah for
change of climate and recovery of health. But when they regained health, they killed the
very people who had served them and went off with their camels. Then they committed
dacoities and violated the chastity of women, and they were severely punished (B. 4:66,
and the comments on it in ‘Aini). Many other cases of this nature are recorded by 1J.
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SECTION 6: Punishment of Offenders

35 O you who believe, keep your .. -5, ATIRG ¢
duty to Allah, and seek means of d‘\ywbcw‘ b”‘ UJUJ lyﬁ.;

A

nearness to Him, and strive hard in :’S S’;j ddu.w e [7) E(W )J)
His way that you may be successful. ol o2s ,_;;.
36 Those who disbelieve, even if er yﬂ
they had all that is in the earth, and L,j’)'m@ VS uj‘ 5)}
the like of it with it, to ransom them- > 29504 ¢ oo ’7 Grzs ~

’ e 4o B0EE 6Gh 413, 3 &S
selves therewith from the chastise- :’? ! '/” "’M ’ -

. . 1 P - o

ment of the day of Resurrection, it ﬁw%uu M }‘ u‘

would not be accepted from them:; 4 Pre
and theirs is a painful chastisement. Oz g-" Q&’e &5

37 They would desire to come forth Vi ) G ;;%;3 L,)T(J’ 63
from the Fire, and they will not come 2 2 . 25
forth from it, and theirs is a lasting @,o.».nj g™ u‘}ff‘;,o-ﬁ
chastisement.

33b. Yunfau min-al-ard literally means they should be banished from the earth, but
according to Imam Abu Hanifah the meaning here is imprisonment (al-habs), and most
lexicologists accept this (Rz). LA also accepts the interpretation that they should be kept
in the prison. The reason is apparent. No one can be banished from the whole of the
earth unless he is kept in prison. Deportation is included if we take al-ard as meaning a
particular country.

34a. This verse speaks of people the course of whose life has been changed before
they are caught — those who repent before you overpower them. Repentance, of course,
here means a changed course of life which is apparent to all. It clearly refers only to
cases in which an enemy, who is guilty of crimes against life and property, becomes a
Muslim before he falls into the hands of the Muslims. He should not be tried and
punished for what he did when he was in the hostile camp.
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38a. The cutting off of hands may be taken metaphorically or literally. You say
qata‘a lisana-hiu, lit., he cut off his tongue, when you mean he silenced him (LA). If
therefore gat yad is taken metaphorically, it would simply mean restraining the thief by
imprisonment or otherwise. If taken literally, the hand may not be cut off for every theft,
and this is a fact recognized by all jurists. What however I would particularly stress is
the fact that the cutting off of the hand is the maximum punishment. As stated above in
33a, in the case of dacoity the maximum punishment is death and the minimum punish-
ment is imprisonment. Now theft is not as serious a crime as dacoity, and hence the min-
imum punishment for theft could not be severer than the minimum punishment for
dacoity. In the case of dacoity, going upward in point of severity, the punishment is
imprisonment, then cutting off of hands and feet, then death. Therefore what the Holy
Qur’an states here is only the maximum punishment for theft, the minimum punishment
remaining the same, i.e. imprisonment.

It is moreover clear from v. 33 that the infliction of the severer or the milder punish-
ment depends upon the circumstances of the case and the opinion of the judge. The
crime of dacoity becomes severer or milder according to the loss of life or property that
the victims of dacoity suffer. In theft, the loss is only caused to property and not to life
and therefore death as a punishment in this case is eliminated, while the next grade of
punishment, the cutting off of the hand, is retained as the maximum punishment, and
maximum punishment would depend only on the exigency of the case. It may be the
seriousness of the crime or the seriousness of the offender’s addiction to the crime of
theft that may call for the maximum punishment. Therefore generally the maximum
punishment may be inflicted only in cases of habitual theft. The considerations which
entitle us to make this distinction are as follows: (a) The punishment is called exem-
plary, and exemplary punishment could only be inflicted where the crime is very serious
or the offender is a habitual criminal. (b) The punishment is not to be inflicted if the
offender repents and turns from his evil course. The next verse shows that the punish-
ment of cutting off the hand is only for a criminal who does not reform, i.e. for the habit-
ual offender. Moreover, what is required is repentance and reform. To give a man a
chance to reform it is necessary that he should be given freedom of action before the
more serious punishment is inflicted. (c) The punishment of the cutting off of hands has
been mentioned in connection with the more serious crimes spoken of in v. 33, while
even those serious crimes may be punished with imprisonment only, and therefore mere
stealing, which is by no means as serious an offence as dacoity, need not be punished
always with the severer punishment of the cutting off of the hand.

It is true that the cutting off of the hand even for a first crime is reported in the
Hadith, but this may be due to the particular circumstances of the society at the time. It
is for the judge to decide when to inflict the maximum punishment and when not.
According to some hadith, the hand was cut off when the amount stolen was one-quarter
of a dinar; according to others when it was one dinar or more (AD. 37:12; Ns. 46:7).
According to one hadith the hand was not to be cut off when a theft was committed in
the course of a journey (AD. 37:19). There are hadith showing that the hand was not to
be cut off for stealing fruit on a tree (AD. 37:13). The cutting off of the hand is also pro-
hibited in the case of criminal misappropriation (AD. 37:14). Marwan had a person
flogged for stealing young palm trees (AD. 37:13). Another hadith states that when a
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certain person stole another’s mantle valued at 30 dirhams from underneath his head, the
owner of the mantle offered to sell the same to the person who had stolen it, and the
Holy Prophet approved of this arrangement (AD. 37:15). In conclusion, I may add that I
translate the word al-sarig as meaning one addicted to theft, not only for the reasons
given above but also because an explanatory reading of this word is al-sarrig, which is
an ism mubalaghah, i.e., a noun of intensiveness, from the same root.

4la. The meaning is that they listen, but their object is only to invent lies and to
give false reports to people who have not come to the Prophet. The words can also bear
the interpretation that they listen only to the lies uttered by their rabbis, who have not
come to thee. In fact, they were acting only as spies.
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42a. By the agreement drawn up between the various nationalities of Madinah on
the advent of the Holy Prophet there (see 2:84a), all disputes were to be referred to the
Holy Prophet, but the Jews had by this time become so inimical to the Prophet that he is
allowed to refuse to judge between them. In case he judged between them, he is still told
to judge with equity. To be equitable notwithstanding the severest enmity of the Jews
and notwithstanding the knowledge that they were always plotting with the enemies of
Islam for its extirpation, shows that the Prophet had reached the highest point of moral
rectitude to which man can attain.

43a. The Divine judgment in the Torah referred to here may either imply the Divine
injunctions in the Torah, which the Jews refused to follow, or the prophecies of the
advent of the Holy Prophet, which they refused to accept.

44a. Verses 44—47 are supposed by Christian critics to be evidence of the purity of
the text of the Torah and the Gospel. This is not true. That the Torah was a Divine reve-
lation containing light and guidance has never been denied. What is denied is that that
light and guidance were kept intact throughout the ages. It is further denied that these
two books were meant for the whole world and for all ages. They certainly contained
light and guidance, but only for one people — the Israelites, and for a limited time.
Notwithstanding the light and guidance contained in the Torah, the Gospel was sent
down for the Israelite people, which shows clearly that the light and guidance contained
in the Torah were not considered sufficient even for the Israelites for all ages, to say
nothing of other nations.
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44b. The statement made here is that the masters of Divine knowledge and the doc-
tors “were required to guard the Book of Allah”, i.e. the Torah. The Qur’an does not say
that they were actually successful in doing so. On the other hand, alteration of those
books is clearly spoken of in 2:75 and 2:79. As against this, the guarding of the Holy
Qur’an is spoken of as the work of God Himself; see 15:9: “Surely We have revealed
the Reminder, and surely We are its Guardian.”

44c. It should be borne in mind that by judging is not meant only the judging of
civil or criminal cases, but judging in all matters of religion, so that those who did not
judge the revelation of the Holy Prophet by what was revealed in the Torah were disbe-
lievers. And note that the adoption of the words what Allah has revealed instead of the
Torah is not without significance. It shows that the whole of the Torah as existing then
was not looked upon by the Holy Qur’an as being the Divine revelation.

45a. Compare Exod. 21:23-25, Lev. 24:19-21.

45b. If a man forgoes his right to an act of reprisal against his brother, this shall be
an expiation for any wrong he may have done.

46a. The description of the Gospel as containing light and guidance conveys the
same significance as the similar statement regarding the Torah, for which see 44a. In
addition it is stated that the Gospel verified the Torah notwithstanding the fact that it
introduces many new doctrines in place of those given in the Mosaic law, as in the case
of divorce, the law of reprisal, etc. This descripton of the Gospel clearly shows that by
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verification is meant only corroboration of the general principles and broad doctrines of
the faith, such as the unity of God and equitable dealing with men, or the declaration by
one prophet of the truth of a previous prophet, as the declaration of the truth of Moses
by Jesus and of both by the Holy Prophet. It is in this sense that the Qur’an is spoken of
as verifying the Torah and the Gospel.

48a. The Qur’an is called muhaimin or a guardian over all previous revelation, thus
showing that whatever was of permanent value in the previous scriptures has been pre-
served in the Qur’an. The previous books contained a light and guidance for the people
for whom they were meant, and they were commanded to judge by those books, but the
Qur’an is now the Book which judges all truth, wherever it may have been, and there-
fore is the only Book which should be followed.

48b. The appointment of a law and a way for everyone refers to the giving of differ-
ent laws to different nations in accordance with their requirements before the revelation
of the Holy Qur’an, which fulfilled the requirements of all nations and all ages. Thus the
Qur’an here recognizes the principle to which it refers frequently, that prophets were
raised among every people, for which see particularly 10:47, 13:7, and 35:24.

48c. This is one significance. Man is placed above the whole of creation in that he
has been granted discretionary powers so that he can choose to follow one path or anoth-
er, as against the rest of creation, which must necessarily follow the laws to which it is
subject. Hence, led by that discretion, men follow different ways, adopting different
sects, whereas if man’s very nature had been so made as to make him unable to use his
discretionary powers, all men would have been a single people, but then man’s better
qualities, which give him preference over the rest of creation, would not have been
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manifested. The words may, however, also mean, if Allah pleases He will make you a
single people. This would be a reference to the ultimate destiny of the human race. In
fact all people are now growing to the consciousness that they are all but one nation.

51a. All non-believers, whatever their own differences, had made common cause
against Islam; this is what is meant by their being friends of each other. The Muslims
are warned that they should not expect help or friendship from any party of them,
whether Jews, Christians, or idolaters. It would have been weakness of faith in the ulti-
mate triumph of Islam if, from fear of a powerful enemy, they had sought help and
friendship here and there among a hostile people, as the next verse shows. When two
nations are at war, an individual of one nation having friendly relations with the enemy
nation is treated as an enemys; that is exactly what the Qur’an says here.

52a. By hastening towards them is meant hastening to make friendship with them
or seeking their help. The hypocrites did this, fearing a Muslim reverse.
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52b. By victory is meant a victory for the Muslims, and the reference is clearly to the
conquest of Makkah. It shows that these verses were revealed before the conquest of
Makkah in the year 8 A.H. The reference in amr or commandment is evidently to the
establishment of the Kingdom of Islam, by which is meant the dominance of Islam, there
being a further reference to the spiritual conquests of Islam in v. 54, for which see 54a.

53a This was a prophecy that what the hypocrites were doing in opposition to the
Prophet would prove of no effect. They would not be able to achieve the end which they
had in view, and instead of bringing any loss to the Prophet they themselves would be
the losers.

54a. The Muslims were severely persecuted while at Makkah and their troubles at
Madinah increased tenfold owing to the presence of warring tribes on all sides. Yet they
faced all these hardships with the greatest perseverance, and cases of apostacy were rare.
In 6 A.H. Heraclius asked Abu Sufyan, who was then the leader of hostilities against the
Prophet: “Does anyone of them apostatize out of hatred for his religion?” Abu Sufyan’s
reply was, No. Again he asked him: Are they increasing or decreasing? Abt Sufyan
said; “They are increasing in numbers” (B. 1:1). It is a fact that apostacy never thinned
the ranks of Islam.

55a. After warning the weak-hearted against taking their enemies for friends,
the Holy Qur’an now tells them who is their real friend who can help them in their
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of Allah, they shall triumph.

SECTION 9: The Mockers

57 O you who believe, take not for
friends those who take your religion
as a mockery and a sport, from
among those who were given the
Book before you and the disbeliev-
ers; and keep your duty to Allah if
you are believers.4

58 And when you call to prayer
they take it as a mockery and a sport.
That is because they are a people
who understand not.

59 Say: O People of the Book, do
you find fault? with us for aught
except that we believe in Allah and
in that which has been revealed to us
and that which was revealed before,
while most of you are transgressors?

60 Say: Shall I inform you of those
worse than this in retribution from
Allah? They are those whom Allah has
cursed and upon whom He brought
His wrath and of whom He made apes
and swine, and who serve the devil.
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distresses and difficulties. Allah is really the only Friend of a believer; only He
can come to his help in time of need. But there was God’s Messenger among them and
if God was a believer’s true Friend, so was His Messenger, whose heart was full of
sincerest sympathy for the true believers.

57a. The Muslims were prohibited from having friendly relations with those who
mocked their religion and their Prophet. Friendship with such people would indeed have
led to a similar bent of mind.

59a. Nagama followed by min means he found fault with (R).
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These are in a worse plight and further
astray from the straight path.?

61 And when they come to you,
they say, We believe, and surely they
come in unbelief and they go forth in
it. And Allah knows best what they
conceal.

62 And thou seest many of them
vying one with another in sin and
transgression, and their devouring
illegal gain. Certainly evil is that
which they do.?

63 Why do not the rabbis and the
doctors of law prohibit them from
their sinful utterances and their
devouring unlawful gain? Certainly
evil are the works they do.

64 And the Jews say: The hand of
Allah is tied up. Their own hands are
shackled and they are cursed for
what they say. Nay, both His hands
are spread out.? He disburses as He
pleases. And that which has been
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60a. Those who are spoken of as having been made apes and swine are the Jews.
See 2:65b as explaining the significance of these words. It is remarkable that, though the
people spoken of here are in both places the same, they are on one occasion called sim-
ply apes and on the other apes and swine. In addition, the same people are here spoken
of as serving the devil. The concluding words that the people who were thus made apes
and swine and the servants of the devil are “in a worse plight and further astray from the
straight path”, are conclusive as establishing the fact that they were still men, because
apes and swine could not be said to be straying from the straight path. The next verse
makes this plainer, for these very apes and swine are there described as coming to the
Messenger with unbelief and going away with unbelief.

62a. Suht signifies any property that is forbidden, not lawful to be gained (LL). It is
also applied to a bribe (R).

64a. The Muslims as a community were mostly poor people who accepted the truth.
Moreover, they had left their property at Makkah. The Madinah Muslims were an agri-
cultural community and naturally not rich. The Jews on the other hand carried on busi-
ness and their usurious transactions had made them very rich, hence they taunted the
Muslims, saying that Allah’s hand was fettered. Compare also 3:181 and see 3:181a.
The words — both His hands are spread out — indicate that He will enrich the Muslims
materially as well as spiritually.
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64b. 1t is clear from this that the Jews had a hand in the battles which the Quraish
waged against Islam; in fact they gave them promises of help from within if they
attacked Madinah; perhaps they also financed these wars. The casting of enmity among
them may relate to the enmity between the Jews and the Christians, because both are
again and again referred to in this chapter.

66a. If they had observed the Torah and the Gospel which contained clear prophe-
cies of the Prophet’s advent, they would have believed in the revelation of the Qur’an as
well. The eating from above is in reference to spiritual blessings and eating from
beneath their feet signifies the earthly provisions; i.e., they would have had abundance
of both. The attitude of liberality adopted by Islam towards even its most implacable
foes is remarkable. Notwithstanding their strong enmity to Islam, a party of the Jews and
the Christians is described as keeping to the moderate course.
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67a. In Makkah the Prophet’s only enemies were the Quraish. His flight to Madinah
increased the difficulties tenfold. The Jews were a powerful nation, and a little plain
speaking had made them the most dreadful enemies. Similar was the case of the
Christians. The other tribes of Arabia had also, by this time, been successfully excited
by the Quraish to side with them. The promise is therefore given that the Prophet will
remain under Divine protection as against the innumerable dangers that threatened him
from all quarters and the numerous plots against his life. But there is also a reference
here to the Prophet’s spiritual protection. Commenting on this verse, R says: “The
‘ismat, or protection, of the prophets is God’s protection of them, in the first place, by
characterizing them with purity of essense (i.e. creating them pure from every sin in
their very nature), then by granting them bodily as well as spiritual excellence, then by
granting them help and keeping them firm (in trials), then by sending down tranquillity
upon them and by the protection of their hearts (against evil)”. RM also gives a similar
explanation and says that their protection means their protection from sins from among
all people.

68a. This is a very severe condemnation of the contention of the Jews and the
Christians. They had not preserved the Torah and the Gospel in their purity, and what-
ever remained of the original teachings of the prophets they did not act upon it, nor did
they care for the prophecies which their own Books contained.
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71a. Although they had been repeatedly warned of the afflictions which would
befall them, they still thought that, being a favoured nation, they would not suffer pun-
ishment for their evil deeds. They had been subjected to great sufferings at the hands of
Nebuchadnezzar and the Babylonian rulers who followed him, large numbers having
been slain and the rest taken prisoners. And again they suffered at the hands of Titus.
See v. 78 where this affliction is spoken of as coming after David and Jesus.

71b. Allah’s turning mercifully to them signifies the advent of Jesus, and their
becoming blind and deaf a second time refers to their rejection of him.

72a. “Thou shalt worship the Lord thy God, and Him only shalt thou serve”
(Matt. 4:10).

73a. The well-known Christian doctrine of the Trinity is here plainly referred to. It
should be noted that the name of Mary is never mentioned in connection with the doc-
trine of the Trinity. But as the Christians, especially the Roman Catholics, invested
Mary with Divine character, as being the mother of God, the Qur’an often mentions her
along with Jesus as being an ordinary mortal.

73b. If the Jews were punished on account of their rejecting the prophets, the
Christians are here told that punishment is also in store for them for their going to the
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74 Will they not then turn to Allah
and ask His forgiveness? And Allah
is Forgiving, Merciful.

75 The Messiah, son of Mary, was
only a messenger; messengers before
him had indeed passed away. And his
mother was a truthful woman. They
both used to eat food.¥ See how We
make the messages clear to them! then
behold, how they are turned away!

76 Say: Do you serve besides Allah
that which controls for you neither
harm nor good? And Allah — He is
the Hearing, the Knowing.

77 Say: O People of the Book,
exaggerate not in the matter of your
religion unjustly, and follow not the
low desires of people who went
astray before and led many astray,
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and went astray from the right path.4
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SECTION 11: Christian Nearness to Islam
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78 Those who disbelieved from
among the Children of Israel were
cursed by the tongue of David and
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other extreme in raising a mortal to the dignity of Godhead. The doctrine of the
Atonement has slowly and gradually made the Christian world forget God altogether,
and material advancement and the acquisition of worldly power has become their only
concern. They first sought to subjugate the whole world, and, having done that, they are
now seeking to overpower each other. Their mutual hatred and enmity as a punishment
for their violation of the covenant of God has been already clearly spoken of in v. 14,
and again in v. 64, as also in an earlier revelation: “And on that day We shall let some of
them surge against others” (18:99).

75a. Feeling hungry and partaking of food shows that both Jesus and his mother were
ordinary mortals. Every living thing needs food; it is only the Supreme Being Who has no
need of it. As Jesus is clearly spoken of as eating food while alive, he could not remain
alive without food, and this verse thus negatives the allegation that Jesus is still alive.

77a. The ghuluww or exaggeration spoken of here refers to the Christian doctrine
raising a mortal to the dignity of Godhead. The Christians are here told that in making
this doctrine the basis of their religion they have only followed an erroneous doctrine
preached by a people before them. Recent criticism has shown that the Christians have
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only followed previous idolatrous nations in ascribing a son to God. This subject has been
fully discussed in The Sources of Christianity by the late Khwaja Kamal-ud-Din.

78a. After Moses, David and Jesus, who represent the highest achievement of
Israelite prophethood in temporal and spiritual glory, spoke of the advent of the Holy
Prophet in unmistakable terms. The curse is used here in its original sense of being
removed further off from Divine mercy. Both prophets had warned the Jews that their
transgressions called for Divine punishment which should soon overtake them if they
did not mend their ways. The time of both was followed by a great affliction overtaking
the Jews, in the respective depredations of the Babylonian kings and the destruction
wrought by Titus.

8la. By al-Nabi or the Prophet in the Qur’an is always meant the Holy Prophet
Muhammad, and he is often spoken of and addressed as al-Nabi or al-Rasiil, the Prophet
or the Messenger. In fact, he is referred to as the Prophet or that Prophet in earlier
prophecy as well (John 1:21, 25). The Jews professed belief in the Unity of God, yet
they made a common cause with the idolatrous Quraish to uproot Islam which was a
religion of pure monotheism.
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82a. The Christians were nearer to Islam than the Jews, not only because the
Muslims accepted Jesus Christ as a prophet of God, but because there were still among
them many people who feared and worshipped God — there were priests and monks
among them as the verse says. It is a fact that the Christian attitude towards Islam was
never so inimical as the Jewish. The Negus, Emperor of Abyssinia, accepted Islam when
he came to know of it through the Muslim emigrants in that country. Heraclius was
favourably disposed towards it; even the Christian deputation of Najran towards the end
of the Prophet’s life was so impressed with the Prophet’s arguments that it decided not to
have a mubahalah with him. But the words here are more of a prophetical nature, and it is
a fact that in the early history of Islam, the Christians in Egypt, in North Africa, in Syria,
in Persia and other countries, accepted Islam in very large numbers, so that many of those
communities became Muslims entirely or predominantly. At present, too, when Islam is
being presented to the West, the Christians are receiving the message with an open heart.

83a. This refers to the Christians who believed. An important personage belonging to
this class was the Negus of Abyssinia, in whose dominions the Muslims found shelter in the
early days of the Prophet’s mission, when compelled to flee from Makkah on account of the
severe persecutions of the Quraish. Even there they were followed by a deputation of the
persecutors, who, in order to excite the religious hatred of the Christian monarch against the
homeless Muslims, represented to the Negus that the fugitives not only denounced the idols
of the Arabs but also spoke disparagingly of Jesus Christ. Whereupon, the Muslims being
called upon to answer the charge, their leader read out the portion of the chapter “Mary”
dealing with Jesus Christ, and the words so impressed the Negus that he wept, and said that
Jesus Christ was not one whit more than the Qur’an described him to be. That he subse-
quently became a true convert to Islam is clearly shown by a funeral service having been
held for him by the Holy Prophet when news of his death reached Madinah (B. 23:4).
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87a. These words not only denounce such self-denying practices as those adopted
by the Christian monks, spoken of in the last section, but also the act of depriving one-
self of Divine blessings by falling into evil and slothful habits. Thus, while the Muslims
are told on the one hand not to follow the self-imposed restrictions of the Christians,
they are at the same time warned that they can enjoy Divine blessings only so long as
they strive arduously for them.

89a. It is wrong to suppose that this verse sanctions the expiation of all kinds of oaths.
Reading it along with the previous verses shows that the oaths referred to are in relation to
vows, etc., by which one forbids oneself what is otherwise lawful. The injunction at the
end of this verse, keep your oaths, also shows that oaths cannot be violated generally, and
therefore expiation is only allowed in the case of oaths by which a man deprives himself of
some lawful thing or of an occasion of virtue, as in 2:226. It is further evident that the
Book which lays stress upon the faithful performance of all kinds of engagements could
not allow the violating of agreements which had been confirmed with oaths.
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89b. The phrase ihfaziu aimana-kum bears two interpretations. It means keep your
oaths, i.e. be true to your oaths when you take them; and it also means guard your oaths,
i.e. do not take oaths unless there is an urgent need.

90a. Seev. 3, and 3b, 3c.

90b. This verse totally prohibits all intoxicants and games of chance; and besides,
by classing them with sacrifices to stones set up for idols and dividing by arrows,
subjects them to the prohibition of v. 3. It is related that when this verse was revealed a
crier proclaimed in the streets of Madinah that wine was prohibited, and in response to
this every jar of wine in a Muslim house was emptied, so that wine flowed in the streets
(B. 46:20). Never in the history of the world was such a deep-rooted evil as drink so
suddenly yet so completely eradicated.

91a. Only one very clear reason is here given why intoxicants and games of chance
are forbidden. Elsewhere it is clearly stated that in intoxicants and games of chance there
is a great sin (2:219).

93a. The verse speaks of those who died before the prohibition came. But even if it
be taken to refer to all believers, it would not justify doing what is unlawful, because
one who believes, does good deeds, and keeps his duty will not approach any prohibited
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ally, the compensation thereof is the 55, . v (/OV//{
like of what he killed, from the cattle, /“f”-’i/’""j d“’[" d"“

as two just persons among you judge, 1% L’ A 3 d’ S35y
as an offering to be brought to the | s // s 5, Gt
Ka‘bah, or the expiation thereof is the 5 d ) 3‘0“'(‘”‘" 3!
feeding of the poor or equivalent of it 43'{) <eby d[) 5 6;6:} [ALM
in fasting, that he may taste the by > ;‘ 2B sk pos 3 eban
unwholesome result of his deed. Allah CEWY-I S s Gl
pardons what happened in the past. }m‘ 282, < 2!3\ 5
And whoever returns (to it), Allah ® 23 mE

will punish him. And Allah is Mighty,

Lord of Retribution.

96 Lawful to you is the game of the A é&@;j&i&\ )’/,’KJ/&;

sea? and its food,? a provision for
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thing. In thrice mentioning belief and regard for duty, the reference is to the threefold
duty of man, viz., to Allah, to himself, and to others. Or, by the repetition of believing is
meant carrying out belief into practice.

95a. The prohibition to kill game when on pilgrimage, mentioned in vv. 94-96, is a
token of respect for the security of the Ka‘bah (see v. 97), in addition to being a measure
necessary for the safety of life in such a large gathering.

96a. Bahr is used here in an extensive sense, and by the game of the sea is meant
all water game, whether sea, river, pond, or lake.

96b. The ta‘am (lit. food) of the sea is here distinguished from its game, and means
what is found, the sea or the river having thrown it (on dry land) (B. 72:12), or what is
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you and for the travellers, and the Sl el T A /‘mn’,’gf
. . 53 ot o]
game of the land is forbidden to you i

~ o ’
so long as you are on pilgrimage, and L’f/ ! ‘& A S h
keep your duty to Allah, to Whom .63) <o, M\

you shall be gathered.
a ¢ a 2w w477 22N SN S A
97 Allah has made the Ka‘bah,? the BN _,".“. _’il\iu‘d:?

Sacred House, a means of support for R N

the people,? and the sacred month % &_ZJT;/Z;;J\;MV

and the offerings and the victims with /,/,m GBI QSN
garlands. That is that you may know bl ‘ " &> ww
that Allah knows whatever is in the ‘U‘ A [,‘, e )‘,L:J\d{‘,
heavens and whatever is in the earth,
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and that Allah is Knower of all things. YV
98 Know that Allah is Severe in £ 4~ ~; s
requiting (evil) and that Allah is \'2 u‘ww 3els]
Forgiving, Merciful. o /: SR
99 The duty of the Messenger is 57213
only to deliver (the message). And d.ﬁ N")”d d“
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Allah knows what you do openly and e AT 53588 EZ

what you hide.

100 Say: The bad and the good are ‘“3‘”3 ) /’/.\

not equal, though the abundance of }J } R /)i}i
the bad may please thee. So keep d} __a.u )ubcgi.;ad ajife,\faé‘,
your duty to Allah, O men of under- & 2592852 Lae
standing, that you may succeed. O u(._d'\)\

left by the water having receded from it, for the catching of which no struggle is needed
(Rz). According to I‘Ab, ta‘am means what dies of itself in water — (it is allowed)
unless it stinks (B. 72:12).

97a. Ka‘bah, from ka‘ba, meaning it swelled or became prominent, is so called
because of its prominence, or it is a prophetical name showing that it shall forever have
eminence in the world. Al-Bait al-Haram (The Sacred or Inviolable House) is also one
of its names, and among the Arabs it was known as Bait Allah, or the House of Allah.
The building proper is 55 feet by 50 feet, but the whole courtyard in which it stands
measures 530 feet by 500 feet.

97b. This is a prophetic announcement that the Ka‘bah will forever remain a sup-
port or stay for men, where pilgrims will flock from all parts of the world. The reference
to this prophecy is elucidated in the concluding words: “That is that you may know that
Allah knows whatever is in the heavens and whatever is in the earth”; that is, the fulfil-
ment of this prophecy in all future ages will be a sign of the great knowledge of Allah,
Who pronounced it at a time when the Ka‘bah was hardly known beyond the environs of
Arabia; see 3:97a.



