228 Ch. 4:

THE WOMEN

[Al-Nisa’

109 Behold! You are they who may
contend on their behalf in this
world’s life, but who will contend
with Allah on their behalf on the
Resurrection day, or who will have
charge of their affairs?

110 And whoever does evil or
wrongs his soul, then asks forgive-

ness of Allah, will find Allah
Forgiving, Merciful.

111 And whoever commits a sin,
commits it only against himself. And
Allah is ever Knowing, Wise.

112 And whoever commits a fault
or a sin, then accuses of it one inno-
cent, he indeed takes upon himself
the burden of a calumny and a mani-
fest sin.
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SECTION 17: Secret Counsels of the Hypocrites

113 And were it not for Allah’s
grace upon thee and His mercy, a
party of them had certainly designed
to ruin thee. And they ruin only
themselves,? and they cannot harm
thee in any way. And Allah has
revealed to thee the Book and the
Wisdom, and taught thee what thou
knewest not, and Allah’s grace on
thee is very great.

114 There is no good in most of their
secret counsels except (in) him who
enjoins charity or goodness or recon-
ciliation between people. And whoev-
er does this, seeking Allah’s pleasure,
We shall give him a mighty reward.
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113a. Adalla-hii is the equivalent of ahlaka-hii, he destroyed him or brought him to

perdition (LL).
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hell; and it is an evil resort.¢

SECTION 18: Idolatry condemned

116 Surely Allah forgives not setting . 5,5~ ~ ,»;z. 22557 <
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117 Besides Him they call on noth-
ing but female divinities? and they
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ears of the cattle, and bid them so

115a. This verse clearly speaks of the hypocrites, who followed a way other than
the way of the believers. Only a distortion of the words could make them signify that it
was a sin to differ with the majority of the Muslims on any question of religion.

117a. Inath has two significances, either of which may be adopted. (1) It signifies
inanimate things, as trees and stones and wood. (2) It also means idols, because they
named the idols as females, for instance Lat, ‘Uzza, Manat, (LL). Hasan says every one
of the Arabian tribes had an idol, which they called the untha (lit., female) of such a
tribe (Rz). Hence the word may also be translated as feminine divinities.

117b. Marid and marid have both the same significances, viz., one devoid of all
good (R). According to LL the significance of marid is insolent or rebellious.

119a. The practice of slitting or cutting off the ear of certain animals was a preva-
lent form of polytheism in Arabia, for such an animal was looked upon as devoted to
certain idols. See further 5:103a.
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that they will alter Allah’s creation.?
And whoever takes the devil for a
friend, forsaking Allah, he indeed
suffers a manifest loss.

120 He promises them and excites
vain desires in them. And the devil
promises them only to deceive.

121 These — their refuge is hell, and
they will find no way of escape from it.

122 And those who believe and do
good, We shall make them enter
Gardens in which rivers flow, to
abide therein for ever. It is Allah’s
promise, in truth. And who is more
truthful in word than Allah?

123 It will not be in accordance
with your vain desires? nor the vain
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desires of the People of the Book.

Whgever dogs evil, will be reguited aJ > ’\’;”Q% A ’r’,‘“,
for it and will not find for himself >

besides Allah a friend or a helper. © bé-«e) 'ﬁ; (:3315‘”‘ C,)” e
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the Garden, and they will not be dealt 2.4 ;;/’; ot
with a whit unjustly. Clics ¥ D sy Y5 L)

119b. A comparison with 30:30 will show clearly that by Allah’s creation is here
meant the religion of Allah, because the true religion is the natural religion of man. In
30:30 we have: “So set thy face for religion, being upright, the nature made by Allah in
which He has created men. There is no altering Allah’s creation. That is the right reli-
gion — but most people know not”. By the devil’s changing the creation of Allah is
therefore meant the changing of the natural religion of man which requires obedience to
Allah and His laws. Some commentators understand by changing the creation of Allah
the using of His created things for an object other than that for which they were created ,
and worshipping objects such as the sun, etc., which were really created to be sub-
servient to man.

123a. The vain desires of the idolaters were that they would not be raised after
death: “And they say: There is nothing but our life of this world, and we shall not be
raised again” (6:29). As regards the People of the Book: “And the Jews and the
Christians say: We are the sons of Allah and His beloved ones” (5:18). The true law —
the law of nature — is described in what follows, that evil or good has its own reward.
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125 And who is better in religion
than he who submits himself entirely
to Allah while doing good (to others)
and follows the faith of Abraham, the
upright one? And Allah took
Abraham for a friend.

126 And to Allah belongs whatever
is in the heavens and whatever is in
the earth. And Allah ever encom-
passes all things.
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SECTION 19: Equitable Dealings with Orphans and Women

127 And they ask thee a decision
about women. Say: Allah makes
known to you His decision concern-
ing them; and that which is recited to
you in the Book is concerning wid-
owed women, whom you give not
what is appointed for them, while
you are not inclined to marry them,
nor to the weak among children, and
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that you should deal justly with
orphans. And whatever good you do,
Allah is surely ever Knower of it.4

127a. The reference in the words, that which is recited to you in the Book, is to v. 3,
see 3a. There is almost a consensus of opinion on this point. Yatama-I-nisa’i means
orphans of women;, also women having no husbands or widows (LA). The doing of good
to women and orphans is stressed in the Holy Qur’an again and again. What is stated here
is that a decision regarding the doing of good to women, to weak children and to orphans
has already been given. The words, and that which is recited to you in the Book is con-
cerning widowed women whom you give not what is appointed for them while you are not
inclined to marry them, are parenthetical, being a reference to v. 3. Whatever significance
of the words yatama-I-nisa’i is adopted, the meaning of the parenthetical passage is that
the order given in v. 3 in the words if you fear that you cannot do justice to orphans
marry such women as seem good to you, relates to orphans of the women (or to widows)
whom their share in inheritance was denied, both their share and the share of their orphan
children, nor were people inclined to marry them owing to the burden which they brought
with them in the shape of their children. So the permission was given that they may
marry such women, even up to four. It is an admitted fact that widows and their orphaned
children received no share of inheritance. The Qur’an brought about a great change: it
required the giving of inheritance to both women and their orphaned children, and it also
recommended that such women should be taken in marriage. The reference to v. 3 is
made further clear in v. 129 which speaks of justice between wives.
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128 And if a woman fears ill-usage
from her husband or desertion? no
blame is on them if they effect a rec-
onciliation between them. And rec-
onciliation is better. And avarice is
met with in (men’s) minds. And if
you do good (to others) and keep
your duty, surely Allah is ever Aware
of what you do.

129 And you cannot do justice
between wives, even though you wish
(it), but be not disinclined (from one)
with total disinclination, so that you
leave her in suspense. And if you are
reconciled and keep your duty, surely
Allah is ever Forgiving, Merciful.

130 And if they separate, Allah
will render them both free from want
out of His ampleness. And Allah is
ever Ample-giving, Wise.

131 And to Allah belongs whatever
is in the heavens and whatever is in
the earth. And certainly We enjoined
those who were given the Book
before you and (We enjoin) you too
to keep your duty to Allah. And if
you disbelieve, surely to Allah
belongs whatever is in the heavens
and whatever is in the earth. And
Allah is ever Self-sufficient,
Praiseworthy.

132 And to Allah belongs whatever
is in the heavens and whatever is in
the earth. And Allah suffices as hav-
ing charge of affairs.
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128a. There are two words, nushiiz and i ‘rad, used here. The former literally means
rising, and nushiiz on the part of the wife has already been explained in 34e. Nushiiz on
the part of the husband signifies treating her unjustly, being unkind to her or disliking
and hating her (LL), and hence it is rendered here as ill-usage or cruelty. I‘rad is literal-
ly turning away, avoiding, shunning or leaving a thing. Hence I render it as desertion.
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away, O people, and bring others.
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135a. The meaning is that you should not be partial to the rich man on account of
some favour that you may expect from him or some harm that you fear from him, nor
should you state other than the truth when the person against whom you bear witness is
a poor man, on account of compassion for him. Allah has a better right over them means
that they should be dealt with justly. Thus, neither ties of kinship and love nor considera-
tions of fear, favour, or compassion should make one swerve a hair’s breadth from the
truth.

137a. There were some waverers who again and again went over to disbelief. The
mention in v. 136 of the Book “which He revealed before”, shows clearly that the Jews
are meant, among whom there were many hypocrites.
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Allah will never forgive them nor
guide them in the (right) way.?

138 Give news to the hypocrites
that for them is a painful chastise-
ment?—

139 Those who take disbelievers for
friends rather than believers. Do they
seek for might from them? Might
surely belongs wholly to Allah.

140 And indeed He has revealed to
you in the Book that when you hear
Allah’s messages disbelieved in and
mocked at, sit not with them until
they enter into some other discourse,
for then indeed you would be like
them. Surely Allah will gather
together the hypocrites and the disbe-
lievers all in hell 4—

141 Those who wait (for misfor-
tunes) for you. Then if you have a
victory from Allah they say: Were
we not with you? And if there is a
chance for the disbelievers, they say:
Did we not prevail over you and
defend you from the believers? So
Allah will judge between you on the
day of Resurrection. And Allah will
by no means give the disbelievers a
way against the believers.
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137b. Allah’s not guiding them is the consequence of their own actions. They
wavered first but in the end became firm in disbelief.

138a. Tabshir (related to bushrah, i.e. complexion) originally denotes the announc-
ing of an event which produces a change in the complexion. In common acceptance it is
used with regard to the news which rejoices a man, but is sometimes used for the
announcement of an event which grieves a man (LL).

140a. See 6:68 which was revealed at Makkah. The Muslims are told to leave the
assembly where truth is derided. Criticism is quite a different thing and a Muslim should
always be ready to meet any criticism of his religion.
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SECTION 21: End of the Hypocrites

142 The hypocrites seek to deceive %sp e 0” | 522 )
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144 O you who believe, take not
the disbelievers for friends rather
than the believers. Do you desire to

give Allah a manifest proof against
yourselves?

145 The hypocrites are surely in
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these are with the believers. And
Allah will soon grant the believers a
mighty reward.

142a. For the meaning of khada‘a and khada ‘a see 2:9a. Khadi ‘u-hum means here
the requiter to them of their deceit (LL). A comparison of this passage with the similar
passage occurring in 2:9 makes the meaning perfectly clear.

143a. Mudhabdhab, lit., much driven away, has the same significance as
mudhabdhib, i.e., wavering or vacillating between two things or affairs (LL). The
reference in that and this is to belief and disbelief, which is made clear by the words that
follow — belonging neither to these nor to those, which refer to the believers and
disbelievers spoken of in the concluding words of v. 141.

145a. Insincerity in religion is the worst of all sins. Hence the hypocrites are
spoken of as being in the lowest depths of the Fire. The most important question for
every believer is: Are his actions in accordance with his avowed beliefs? Does he do
what he says? If not, there is a tinge of hypocrisy in him. Elsewhere it is said: “O you
who believe, why say you that which you do not? It is most hateful in the sight of Allah
that you say that which you do not” (61:2, 3). The next verse makes a pointed
reference to this — God will not punish the Muslims if they are true to their beliefs.
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147 Why should Allah chastise you
if you are grateful and believe? And
Allah is ever Multiplier of rewards,?
Knowing.

Part 6

148 Allah loves not the public
utterance of hurtful speech, except by
one who has been wronged.? And
Allah is ever Hearing, Knowing.

149 If you do good openly or keep
it secret or pardon an evil, Allah
surely is ever Pardoning, Powerful .4
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147a. The word shakir when used as an attribute of the Divine Being signifies One
Who gives large reward for small works or in Whose estimation small works performed
by His servants increase, and Who multiplies His rewards to them (T, LL).

148a. The use of defamatory speech of every kind regarding others is strictly for-
bidden, but justification for it may exist in case a person has in some way been wronged.

149a. 1If you pardon the evil which anyone has done to you, Allah will pardon your
evils, and grant you even good reward; He is not only Pardoning, but also Powerful to
grant good reward.

152a. To make distinction between Allah and His messengers means to believe in one
and not in the other. Islam requires the acceptance of all prophets who were raised for the
regeneration of men, and hence a denial of any one of the prophets named in the Holy
Qur’an takes a man out of the category of believers and places him among the disbelievers.
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SECTION 22: Transgressions of the Jews

153 The People of the Book ask , ¢, uzs 21 L 2 5 24 AP 20
thee to bring down to them a Book )-0"3" a)'u \d.nlelkw
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And We gave Moses clear authority.
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so they believe not but a little:4
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v

cause his death on the cross,? but he

155a. The incidents referred to in vv. 153—155 have been mentioned in detail in
sections 6-8 of ch. 2, see the footnotes there.

156a. The calumny referred to was that Mary was guilty of fornication (Rz). Jewish
tradition in this connection mentions Panther (Jewish Life of Jesus).

157a. The words ma salabu-hu do not negative Jesus’ being nailed to the cross;
they negative his having expired on the cross as a result of being nailed to it. Salb is a
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conjecture, and they killed him not
for certain:

well-known way of killing (T, LA). Salaba-hii means he put him to death in a certain
well-known manner (LL). That Jesus died a natural death is plainly stated in 5:117: “and I
was a witness of them so long as I was among them, but when Thou didst cause me to
die, Thou wast the Watcher over them”. See 5:117a. The Gospels contain clear testimony
showing that Jesus Christ escaped death on the cross. The following points may be noted:
(1) Jesus remained on the cross for a few hours only (Mark 15:25; John 19:14) but death
by crucifixion was always tardy. (2) The two men crucified with Jesus were still alive
when taken down from the cross; the presumption is that Jesus too was alive. (3) The
breaking of legs was resorted to in the case of the two criminals, but dispensed with in the
case of Jesus (John 19:32, 33). (4) The side of Jesus being pierced, blood rushed out and
this was a certain sign of life. (5) Even Pilate did not believe that Jesus actually died in so
short a time (Mark 15:44). (6) Jesus was not buried like the two criminals, but was given
into the charge of a wealthy disciple of his, who lavished care on him and put him in a
spacious tomb hewn in the side of a rock (Mark 15:46). (7) When the tomb was seen on
the third day, the stone was found to have been removed from its mouth (Mark 16:4),
which would not have been the case if there had been a supernatural rising. (8) Mary,
when she saw him, took him for the gardener (John 20:15), which shows that Jesus had
disguised himself as a gardener. (9) Such disguise would not have been needed if Jesus
had risen from the dead. (10) It was in the same body of flesh that the disciples saw Jesus,
and the wounds were still there deep enough for a man to thrust his hand in (John
20:25-28). (11) He still felt hunger and ate as his disciples ate (Luke 24:39-43).
(12) Jesus Christ undertook a journey to Galilee with two of his disciples walking side by
side with him (Matt. 28:10), which shows that he was fleeing for refuge; a journey to
Galilee was not necessary to rise to heaven. (13) In all post-crucifixion appearances Jesus
is found hiding himself as if he feared being discovered. (14) Jesus Christ prayed the
whole night before his arrest to be saved from the accursed death on the cross, and he
also asked his disciples to pray for him; the prayers of a righteous man in distress and
affliction are always accepted. He seems to have even received a promise from God to be
saved, and it was to this promise that he referred when he cried out on the cross: “My
God, my God, why hast Thou forsaken me?” Heb. 5:7 makes the matter still more clear,
for there it is plainly stated that the prayer of Jesus was accepted: “When he had offered
up prayers and supplications with strong crying and tears unto Him that was able to save
him from death, and was heard in that he feared”.

The statements made in the Qur’an corroborate the above statements quoted from
the Gospels. Jesus did not die on the cross, nor was he killed as were the two thieves, but
to the Jews he appeared as if he were dead.

157b. The words shubbiha la-hum may bear two interpretations: he was made to be
like (it) or to resemble (it); or the matter was made dubious or obscure (LL). The Riuth
al-Ma‘ani says the meaning may be that the matter became dubious to them. The story
that someone else was made to resemble Jesus is not borne out by the words of the
Qur’an, which could only mean, if an object were mentioned, that Jesus was made to
resemble someone, not that someone was made to resemble Jesus.
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presence. And Allah is ever Mighty,
Wise.?

159 And there is none of the
People of the Book but will believe
in this before his death; and on the
day of Resurrection he will be a wit-
ness against them.?

160 So for the iniquity of the Jews,
We forbade them the good things
which had been made lawful for
them, and for their hindering many
(people) from Allah’s way.

161 And for their taking usury —
though indeed they were forbidden it
— and their devouring the property
of people falsely. And We have pre-
pared for the disbelievers from
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among them a painful chastisement.

162 But the firm in knowledge
among them and the believers
believe in that which has been
revealed to thee and that which was
revealed before thee, and those who
keep up prayer and give the poor-rate
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158a. For the significance of raf‘ see 3:55b. Being exalted in the Divine presence
was opposed to being killed on the cross. Deut. 21:23 explains this, for there we have,
he that is hanged is accursed of God. If Jesus had died on the cross he would have been
accursed; hence the statement made here — he was not killed on the cross and accursed
but he was exalted in the Divine presence.

159a. Both the Jews and the Christians necessarily believe in the death of Jesus on
the cross, while according to the Holy Qur’an they have really no sure knowledge of it.
The Jews reject his claim to Messiahship on the basis of Deut. 21:23: “He that is hanged
is accursed of God”. Their belief is that since Jesus died on the cross he was accursed,
and no one who is accursed of God can be a prophet. Following quite a different line of
argument, a Christian believes that Jesus died on the cross and was accursed. He admits
the truth of Deut. 21:23, but he says that unless Jesus were accursed he could not take
away the sins of those that believe in him. As in Gal. 3:13: “Christ hath redeemed us
from the curse of the law, being made a curse for us; for it is written, Cursed is every
one that hangeth on a tree”. Hence the fundamental principle of the belief of both Jews
and Christians is that Jesus died on the cross, and the meaning of the verse is clear, viz.,
every Jew and Christian, notwithstanding that he has no sure knowledge at all, must
believe before his death that Jesus died on the cross.
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and the believers in Allah and the
Last Day — these it is to whom We
shall give a mighty reward.
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SECTION 23:
Previous Revelation bears out Quranic Statements

163 Surely We have revealed to
thee as We revealed to Noah and the
prophets after him, and We revealed
to Abraham and Ishmael and Isaac
and Jacob and the tribes, and Jesus
and Job and Jonah and Aaron and
Solomon, and We gave to David a
scripture.

164 And (We sent) messengers We
have mentioned to thee before and
messengers We have not mentioned
to thee. And to Moses Allah
addressed His word, speaking (to
him)4—

165 Messengers, bearers of good
news and warners, so that the people
may have no plea against Allah after
the (coming of) messengers. And
Allah is ever Mighty, Wise.

166 But Allah bears witness by that
which He has revealed to thee that He
has revealed it with His knowledge,
and the angels (also) bear witness.
And Allah is sufficient as a witness.
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164a. The prophets spoken of here all belong to the Israelite race. Abraham and his

immediate descendants are mentioned first; then follow the three prophets of Israel who
suffered great tribulations, viz. Jesus, Job, and Jonah. The next group is that of the four
who were both rulers and prophets, viz. Moses, Aaron, David and Solomon. But as
David and Moses stand in a special relation to the Holy Prophet, the former singing his
praises throughout his Psalms and the latter prophesying his advent in the clearest
words, they are spoken of separately at the end. The good news which they brought
relates as much to the peace and happiness which is granted to the righteous as to the
advent of one who, coming at the end, should unite the qualifications of all the prophets
in his own person, and accordingly make the nations of the earth as one nation.
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167 Those who disbelieve and hin-
der (others) from Allah’s way, they
indeed have erred, going far astray.

168 Those who disbelieve and act
unjustly, Allah will never forgive
them, nor guide them to a path,

169 Except the path of hell, to
abide in it for a long time. And that is
easy to Allah.

170 O mankind, the Messenger has
indeed come to you with truth from
your Lord, so believe, it is better for
you. And if you disbelieve, then
surely to Allah belongs whatever is
in the heavens and the earth. And
Allah is ever Knowing, Wise.

171 O People of the Book, exceed
not the limits in your religion nor
speak anything about Allah, but the
truth. The Messiah, Jesus, son of
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171a. Kalimah, or word, is here equivalent to prophecy, in which sense the word is
frequently used in the Holy Qur’an. Jesus is called a prophecy because he was born in
accordance with a prophecy from Allah, just as in a saying the Holy Prophet speaks of
himself as “the prayer of my father Abraham”, the significance being that he appeared in
fulfilment of Abraham’s prayer. For a fuller explanation see 3:45a. And the significance
of ilga’ varies according to its object. When its object is a tangible thing, it implies the
act of throwing or casting. But you say alqaitu ilai-hi khair-an, i.e., I did good to him,
and alqaitu ilai-hi-l-mawaddata, i.e., I offered love to him (T, LL), and alga ilayya
sirra-hu, i.e., he revealed to me his secret (T in art. sirr), and alqaitu ilai-hi-I-qaula
which corresponds to what is said here, the object of the verb being kalimah instead of
qaul, both having the same meaning, must be rendered I communicated to him the
saying. Sale’s and Rodwell’s conveying into Mary and Palmer’s casting into Mary, as if
the object were a tangible one, are foreign to the real sense of the word.

171b. Rauh and rizh both mean mercy of Allah, according to Az (LL under rauh), this
being the proper significance of the word in the passage under discussion. Ruh also
signifies inspiration or Divine revelation (T, LL). If this significance is adopted, it would
be an explanation of what is said in the foregoing words, i.e. His prophecy which He com-
municated to Mary. The passage would thus mean that the advent of Jesus was in accor-
dance with a prophecy and an inspiration from the Divine Being. Even if we take spirit to
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ever is in the earth. And sufficient is

Allah as having charge of affairs.

SECTION 24: Prophethood of Jesus
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be the meaning of the word riih, it does in no way carry Jesus a step beyond the limits of
mortality, for of Adam also it has been said, I breathed My spirit into him (15:29). In fact,
according to the Holy Qur’an the spirit of God is breathed into every man: “Then He made
him complete and breathed into him of His spirit and gave you ears and eyes and hearts”
(32:9). Further we have a saying referred to by LL under rauh, ahya al-nasa bi-rithi-hi,
where the correct reading is rith, and not rauh, meaning He (God) has quickened all men
with His spirit. And rith-un min-hu, which could only mean a spirit from Him, is further
evidence that even in this sense the word is not exclusively applicable to Jesus, for he is
not the word of God or the spirit from Him, but only a word or a spirit.

171¢. The doctrine of Trinity is plainly rejected here. There are not three persons in
Godhead, but only one: Allah is only one God. The Holy Qur’an nowhere says that the
Christian Trinity is formed of Jesus, Mary, and God, although it no doubt refers to the
Roman Catholic doctrine of the worship of Mary in 5:116, for which see 5:116a.
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176a. The rule given here supplements the law of inheritance as given at the
commencement of this chapter, and is said to have been revealed very late. As explained
in 12b, the kalalah spoken of here is different from the kalalah spoken of in v. 12. Here
there are neither children nor parents and therefore the whole of the inheritance goes to
the brothers and the sisters.

Reversion to the law of inheritance just after speaking of Jesus Christ has perhaps a
deeper meaning. It is a fact that no prophet appeared among the Israelites after Jesus
Christ, and therefore his death really left Israel without a spiritual head who should rise
to the eminence of prophethood. The spiritual kingdom which was promised to Abraham
and which hitherto remained in the house of Israel, was now taken from the Israelites
and made over to the brother nation, the Ishmaelites. This would also explain the words
addressed to Moses: “God will raise up unto thee a Prophet from the midst of thee, of
thy brethren, like unto me” (Deut. 18:15), where the spiritual inheritance is clearly made
to devolve on the brethren of the Israelites, i.e., the Ishmaelites, and thus from the midst
of thee is clearly explained as meaning from the midst of thy brethren. Moses saw
clearly that the Israelites would lose their title to the inheritance of the spiritual kingdom
before the advent of the Prophet who was to be his like. And Jesus made the same clear
in different words when he said, addressing the Israelites: “The kingdom of God shall be
taken from you and given to a nation bringing forth the fruits thereof” (Matt. 21:43).



