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124 When thou didst say to the
believers: Does it not suffice you that
your Lord should help you with three
thousand angels sent down?a

125 Yea, if you are steadfast and
keep your duty, and they come upon
you in a headlong manner, your Lord
will assist you with five thousand of
havoc-making angels.a

126 And Allåh made it only as
good news for you, and that your
hearts might be at ease thereby. And
help comes only from Allåh, the
Mighty, the Wise,

127 That He may cut off a part of
those who disbelieve or abase them
so that they should return in failure.a

124a. The enemy numbered only one thousand where one thousand angels are stated
to have been sent (8:9). Now when the enemy was three thousand strong, the Muslims
were promised the help of three thousand angels. The fulfilment of this promise is referred
to in v. 152. What was the object of the coming of the angels? The matter is fully
explained in the 8th chapter in connection with the promise of the coming of angels in the
battle of Badr. As here, it is first stated there that the promise was given only “as good
news, and that your hearts might be at ease thereby, and victory is only from Allåh” (8:10).
The verse that follows makes the object clearer: “When He made slumber fall on you as a
security from Him, and sent down upon you water from the clouds that He might thereby
purify you and take away from you the uncleanness of the devil, and that He might fortify
your hearts and making firm (your) feet thereby”. Hence the object was to strengthen the
Muslims by improving their position in the field of battle and by strengthening their hearts,
and this is expressed still more clearly further on: “When thy Lord revealed to the angels: I
am with you, so make firm those who believe. I will cast terror into the hearts of those who
disbelieve” (8:12). The believers being thus strengthened while terror was cast into the
enemy’s heart, the object of sending the angels was achieved, and the small Muslim force
was able to defeat a powerful enemy that outnumbered them by three to one.

125a. The word used in the original is musawwim and not musawwam, and it is
from sawwama ‘ala al-qaum meaning he urged his horse against the people and made
havoc among them. Hence musawwim is one who makes havoc. The assistance of the
angels stated in this verse refers to a third occasion, when the enemy came “in a 
headlong manner”, all the tribes uniting with the Quraish to crush the Muslims. This
happened in the battle of Aƒzåb, or the Allies, when the Quraish, whose number was
very likely about five thousand, with the help of strong allied forces — the total strength
being near twenty thousand — suddenly attacked Madßnah. The dispersal of such a large
army when the Muslims were only about fourteen hundred was no doubt due to Divine
help, sent through angelic hosts.

127a, see next page.



128 Thou hast no concern in the
matter whether He turns to them
(mercifully) or chastises them; surely
they are wrongdoers.a

129 And to Allåh belongs whatever
is in the heavens and whatever is in
the earth. He forgives whom He
pleases and chastises whom He pleas-
es. And Allåh is Forgiving, Merciful.

SECTION 14: What Success meant for the Muslims

130 O you who believe, devour not
usury, doubling and redoubling, and
keep your duty to Allåh, that you
may be successful.a

131 And guard yourselves against
the fire which has been prepared for
the disbelievers.a
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127a. Notwithstanding that the object of the disbelievers in their war on the
Muslims was their extirpation, the latter are told that the Divine object in punishing the
disbelievers by war was not to extirpate them, but to cut off their ringleaders and
chiefs. The word ∆araf signifies a part or a portion of a thing (R), and hence it is applied
to a company of men, and also to leading men. LL translates a∆råf al-ar˙ as meaning the
exalted or the noble and the learned men of the earth. When the leaders of mischief
were cut off, the rest would be disappointed of attaining the object of extirpating Islåm,
and persecution would cease. The verses that follow corroborate this conclusion. The
enemy’s description as having returned in failure in this battle shows clearly that they
were not successful or victorious in the battle. Their great general Khålid became a con-
vert to Islåm on his way to Makkah.

128a. “Ibn ‘Umar said that he heard the Messenger of Allåh saying, when he raised
his head after ruk∂‘ in the last rak‘ah of the morning prayer: ‘O Allåh, curse such and
such people ...’ So Allåh revealed to him, Thou hast no concern in the matter ... Surely
they are wrongdoers” (B. 64:22). As a mortal the Prophet might have sometimes desired
a severe punishment for his enemies; but he is told that it was not his concern, for Allåh
might as well forgive them, even though they deserved punishment. The all-comprehen-
siveness of the Divine mercy expressed in this verse is unapproached in sacred literature.

130a. It is not in temporal greatness and the accumulation of wealth that the
Muslims’ real success lies; hence usury which engenders love of wealth is
forbidden. See 2:275a, where it is shown how the subject of usury is connected 
with war. It may be added that borrowing money on interest is also forbidden
(Msh. 12:4). Not only individuals, but even Muslim kingdoms, have been ruined by bor-
rowing large sums of money on interest, leading to foreign interference in their affairs.

131a , see next page.
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132 And obey Allåh and the Mess-
enger, that you may be shown mercy.a

133 And hasten to forgiveness from
your Lord and a Garden, as wide as
the heavens and the earth; it is pre-
pared for those who keep their duty:

134 Those who spend in ease as
well as in adversity and those who
restrain (their) anger and pardon
men. And Allåh loves the doers of
good (to others).a

135 And those who, when they
commit an indecency or wrong their
souls, remember Allåh and ask for-
giveness for their sins. And who for-
gives sins but Allåh? And they per-
sist not knowingly in what they do.

136 Their reward is protection from
their Lord, and Gardens wherein flow
rivers, to abide in them. And excel-
lent is the reward of the workers!

137 Indeed there have been exam-
plesa before you; so travel in the

131a. The fire in this case is excessive love of wealth, as plainly stated elsewhere:
“Woe to every slanderer, defamer, who amasses wealth and counts it — he thinks that his
wealth will make him abide ...  It is the fire kindled by Allåh which rises over the hearts”
(104:1–7).

132a. The loss suffered at U√ud was due to disobedience in relation to a certain
position which was forsaken against the orders of the Prophet. The retreating Makkan
army turned upon the pursuers, among whom disorder had ensued, and several Muslims
were slain, the Prophet himself being wounded. So they are told that they must obey
God and His Messenger if they would have Divine mercy.

134a. Restraining of anger, pardoning, and doing good to each other, besides being
great moral qualities, strengthen the bond of union which is so necessary for success.
The verse has on many occasions inspired the noblest thoughts of toleration and chari-
tableness. Ïasan’s servant having on one occasion upset a boiling hot dish on his 
master, obtained his liberty along with monetary help by reciting this verse. Thinking
that he would be punished for his fault, he repeated the words; “Those who restrain their
anger.” Ïasan said he was not angry. “And pardon men,” added the servant. Ïasan said:
“I pardon you.” “And Allåh loves the doers of good,” concluded the offending slave. “I
give you liberty and four hundred pieces of silver,” was the response. “A noble instance
of moderation and generosity,” is Sale’s comment upon this incident.

137a , see next page.



earth and see what was the end of the
deniers.

138 This is a clear statement for
men, and a guidance and an admoni-
tion to those who would keep their
duty.

139 And be not weak-hearted, nor
grieve, and you will have the upper
hand if you are believers.

140 If a wound has afflicted you, a
wound like it has also afflicted the
(disbelieving) people. And We bring
these days to men by turns, that Allåh
may knowa those who believe and
take witnesses from among you. And
Allåh loves not the wrongdoers,

141 And that He may purge those
who believe and deprive the disbe-
lievers of blessings.

142 Do you think that you will enter
the Garden while Allåh has not yet
known those from among you who
strive hard (nor) known the steadfast?

143 And certainly you desired death
before you met it. So indeed you have
seen it now while you look (at it).a
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137a. Sunan is plural of sunnah, meaning a way or a rule or manner of acting or
conduct or life or the like (LL). Hence the significance here is ways or examples of
Allåh’s dealing with the righteous and the wicked.

140a. That Allåh knows all that is seen or unseen and all that is manifest or con-
cealed is asserted in numerous places in the Holy Qur’ån. The knowing here and the not
knowing in v. 142 refer to the knowledge of the event. Allåh knew who would prove
themselves true believers, who would strive hard in His way, and who would be stead-
fast under trials; but who did prove themselves true believers, who did strive hard, and
who were steadfast in suffering could only be said to be known when these things had
happened.

143a. This refers to the desire of those who insisted that they should meet the
enemy in the open field, while the Prophet’s own desire was that the Muslims should
defend themselves within Madßnah. Their desire for fighting the enemy or for being
slain in the cause of truth is called a desire for death.
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SECTION 15: Sufferings to be met with Perseverance

144 And Muƒammad is but a mes-
senger — messengers have already
passed away before him.a If then he
dies or is killed, will you turn back
upon your heels? And he who turns
back upon his heels will do no harm
at all to Allåh. And Allåh will reward
the grateful.b

145 And no soul can die but with
Allåh’s permission — the term is
fixed.a And whoever desires the
reward of this world, We give him of
it, and whoever desires the reward of
the Hereafter, We give him of it. And
We shall reward the grateful.

146 And how many a prophet has
fought, with whom were many wor-
shippers of the Lord.a So they did not

144a. The Prophet received severe wounds in the battle of Uƒud; there was even a
rumour that he was killed. It is to this that the verse refers. Even if the Prophet were
killed, Islåm was so far superior to all forms of faith that the Muslims could not give 
up Islåm. Truth was truth, though its advocate might be killed in a battle; nor could 
falsehood and superstition be accepted, though their advocates might prevail for a time.

While this verse lays stress on the essential truth of Islåm, it served another 
important purpose at the death of the Prophet. Some of the companions thought that the
Prophet was not dead. Ab∂ Bakr went in, and seeing that life had departed, ascended the
pulpit and read this verse, which had a magical effect upon his hearers, all of them being
convinced that the Prophet had passed away, as all prophets had passed away before
him. The prophets were but mortals, and their span of mortal life must no doubt 
terminate like that of other mortals. This verse affords a conclusive proof that Jesus
Christ was also dead; otherwise Ab∂ Bakr’s argument could not have silenced the
doubters of the Prophet’s death.

144b. The doing of harm to Allåh stands for the doing of harm to the Divine cause;
i.e. the Truth, which was now represented by Islåm.

145a. While the statement conveys a general truth which makes Muslims face death
with complacence, the words seem to refer also to the death of the Prophet, giving an
assurance to the Muslims that the time of his death had not yet come.

146a. For the meaning of ribbß, see 79a. It is a curious coincidence that Sale,
Rodwell, and Palmer have all given a wrong translation of this verse: “How many
prophets have encountered those who had many myriads of troops.” This is Sale’s 
rendering and the others are similar. I find no commentator lending any support to this
significance, nor can the words bear this interpretation.



lose heart on account of that which
befell them in Allåh’s way, nor did
they weaken, nor did they abase
themselves. And Allåh loves the
steadfast.

147 And their cry was only that
they said: Our Lord, grant us protec-
tion from our sins and our extrava-
gance in our affair, and make firm
our feet and grant us victory over the
disbelieving people.

148 So Allåh gave them the reward
of the world and a good reward of
the Hereafter. And Allåh loves the
doers of good (to others).

SECTION 16: Causes of Misfortune in U√ud Battle

149 O you who believe, if you
obey those who disbelieve, they will
make you turn back upon your heels,
so you will turn back losers.a

150 Nay, Allåh is your Patron, and
He is the Best of the helpers.

151 We will cast terror into the
hearts of those who disbelievea

because they set up with Allåh that for
which He has sent down no authority,
and their abode is the Fire. And evil is
the abode of the wrongdoers.
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149a. The war was carried on only with the object of making the Muslims renounce
their religion, and hence they could not think of accepting the disbelievers as their rulers.

151a. Notwithstanding the great disproportion in numbers, the Muslims being less
than one-fourth of their opponents, being at the same time not so well equipped as their
foes, and in spite of the disorder into which the Muslim forces had fallen, the enemy had
to flee, leaving the Muslims in the field, not even making a show of attacking Madßnah,
which was quite defenceless. This clearly shows that they were terror-stricken even after
they had inflicted some loss upon the Muslims, considering it safer to go back to
Makkah while the Muslims were yet occupied with their own troubles and were unable
to pursue them.
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152 And Allåh certainly made
good His promise to youa when you
slew them by His permission, until
you became weak-hearted and dis-
puted about the affair and disobeyed
after He had shown you that which
you loved.b Of you were some who
desired this world, and of you were
some who desired the Hereafter.c

Then He turned you away from them
that He might try you; and He has
indeed pardoned you.d And Allåh is
Gracious to the believers.

153 When you went away far, and
paid no heed to anyone, and the
Messenger was calling you in your
rear.a So He gave you (another) grief

152a. The promise is contained in v. 124: “When thou didst say to the believers:
Does it not suffice you that your Lord should help you with three thousand angels?”

152b. It clearly shows that the Muslims had obtained a victory at U√ud, later 
incidents depriving them of the fruits of that victory. Though apparently all the fighters
are spoken of here as becoming weak-hearted, the reference is only to that group of
archers who disobeyed the Prophet’s orders, as the words that follow show: Of you were
some who desired this world. Nor did any of the Muslims show any weak-heartedness in
fighting against the enemy. The weak-heartedness of a part of the archers who were
placed in an important position to cut off the enemy’s retreat consisted in their disobey-
ing the clear orders of the Prophet: “If you see us overcoming the enemy leave not your
position, and if you see the enemy overcoming us, leave not your position”, the Prophet
had told the archers. But they fell a prey to the love of the world and left their position to
get a share in the booty when they saw the enemy fleeing before the Muslim onrush.

152c. These were the two parties of the body of archers. When the enemy was
apparently routed, some of these archers were led by the love of plunder to leave their
position, while their chief, ‘Abd Allåh ibn Jubair, with only some ten men, stuck to their
post. Muslims were required to fight in Allåh’s way, and if any Muslim fought for 
plunder, he fought for the love of this world and not in Allåh’s way.

152d. The enemy, who was being pursued, turned against the pursuers on seeing the
important position of the archers vacated, and the result was that the Muslims who were
now in disorder on account of the pursuit found themselves helpless against the enemy
who turned back on them, and some of them who were cut off from the main body took
to flight. We are, however, here told that God pardoned them as their flight was the
result of circumstances which were beyond their control. ‘Uthman is said to have been
one of them.

153a. It refers to the Prophet’s call, at whom the Muslims now saw that the attack of
the enemy was directed. So they did not grieve for losing an opportunity of pursuing the
enemy, but for the dangerous position in which they saw the Prophet. This is, in fact,



for (your) first grief that you might
not grieve at what escaped you, nor
(at) what befell you. And Allåh is
Aware of what you do.

154 Then after grief He sent down
security on you, slumber overcoming
a party of you,a while (there was)
another party whom their own souls
had rendered anxious — they enter-
tained about Allåh thoughts of 
ignorance quite unjustly.b They said:
Have we any hand in the affair? c Say:
The affair is wholly (in the hands) of
Allåh. They hide within their souls
that which they would not reveal to
thee. They say: Had we any hand in
the affair, we would not have been
slain here.d Say: Had you remained in
your houses, those for whom slaugh-
ter was ordained would have gone
forth to the places where they would
be slain.e And (this happened) that
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plainly stated in what follows: “that you might not grieve at what escaped you,” i.e. the
booty which they would have had by pursuing the fleeing enemy, “nor at what befell
you,” i.e., the loss which they themselves suffered. Athåba sometimes conveys the idea of
giving one thing instead of another, the giving of a substitute (LL). They forgot their own
grief when they saw that it was the Prophet at whom the attack was directed now.

154a. Nu‘ås means slight sleep; it is said that nu‘ås here implies calm and quiet (R).
It must have happened when the enemy departed. The slumber was a sign of security,
for no army could have gone to rest while yet in the field of battle if it had the least anxi-
ety as to its security.

154b. The persons spoken of here are the disaffected who took no part in fighting.
They now gave vent to their hidden rancour against the Muslims. The evil thoughts
which the hypocrites entertained about Allåh were that Allåh had not helped the Muslims.

154c. The hypocrites sided with the minority whose counsel was that the Muslims
should not fight the enemy in the open field and should remain besieged in Madßnah.
The majority was, however, in favour of going out and meeting the enemy where it had
encamped. The Prophet decided that the majority vote must be accepted. Hence the hyp-
ocrites’ murmuring as to why their counsel was not accepted.

154d. Their contention was that the disaster would not have befallen the Muslims if
their advice as to remaining within the town had been accepted. They took no part in
fighting but they spoke of the loss of the Muslims as their own loss.

154e, see next page.
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Allåh might test what was in your
breasts and that He might purge what
was in your hearts. And Allåh is
Knower of what is in the breasts. f

155 Those of you who turned back
on the day when the two armies met,
only the devil sought to cause them
to make a slip on account of some
deeds they had done, and certainly
Allåh has pardoned them. Surely
Allåh is Forgiving, Forbearing.a

SECTION 17: Battle of U√ud Afforded a Distinction

156 O you who believe, be not like
those who disbelieve and say of their
brethren when they travel in the earth
or engage in fighting: Had they been
with us, they would not have died, or
been slain;a that Allåh may make it
to be a regret in their hearts. And
Allåh gives life and causes death.
And Allåh is Seer of what you do.

157 And if you are slain in Allåh’s
way  or  you  die,  surely  Allåh’s 

154e. Remaining in the houses here signifies meeting the enemy while remaining in
Madßnah. By those for whom slaughter was ordained are meant the martyrs of U√ud.
The murmurings of the hypocrites are met with the reply that even if the Muslims
had defended themselves by remaining in Madßnah, those who laid down their lives in
the field of U√ud would have laid them down in Madßnah as well. Death was moreover a
thing ordained.

154f. This explains Allåh’s testing what is in the hearts. He knows it, and His 
testing it means making it manifest to others. The attitude of the hypocrites was made
manifest by the fighting in U√ud. It would have remained hidden if the battle had been
fought in Madßnah.

155a. The persons spoken of here are those who were unable to join the main
Muslim army and fled to Madßnah, or in some other direction. However pressed they
may have been, it was not right on their part to leave the field of battle. Here it is spoken
of as a slip on their part; it did not amount to intentional disobedience and God granted
them a free pardon.

156a. By “their brethren” are meant their relatives who were sincere in their profes-
sion of Islåm, and who had to lay down their lives in defence of their faith.



protection and (His) mercy are better
than what they amass.

158 And if you die or you are slain,
to Allåh you are gathered.

159 Thus it is by Allåh’s mercy
that thou art gentle to them. And
hadst thou been rough, hard-hearted,
they would certainly have dispersed
from around thee.a So pardon them
and ask protection for them, and con-
sult them in (important) matters.b But
when thou hast determined, put thy
trust in Allåh.c Surely Allåh loves
those who trust (in Him).

160 If Allåh helps you, there is
none that can overcome you; and if
He forsakes you, who is there that
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159a. It is remarkable that the Holy Qur’ån calls attention to the Prophet’s gentle
dealing with those around him when speaking of his experience in the field of battle as a
general, leading his men against overwhelming forces, a capacity which required him to
be very strict in punishing any delinquency. But he was not a mere general. His ability
in leading his men, in occupying positions of advantage in the field of battle, and in
directing a handful of men to face three, four, and sometimes ten times their own num-
ber, marks him out as the ablest general the world has ever seen, yet his gentle manners
and his practical forbearance in dealing with his friends as well as foes stand in remark-
able contrast with his capacity as a commander in the field of battle. It is related that
after the U√ud trouble the Prophet did not speak even a harsh word to those who were
guilty of disobeying his orders (Rz).

The Qur’ån is full of references to the Holy Prophet’s gentleness and kind dealing
with his fellow-men. The following verse gives us an insight into this trait of his charac-
ter: “Certainly a Messenger has come to you from among yourselves; grievous to him is
your falling into distress, most solicitous for you, to the believers (he is) compassionate,
merciful” (9:128).

159b. The Prophet had gone out to meet the enemy as the result of a consultation
and against his own inclination, for he sided with the minority in the opinion that they
should not meet the enemy in the open field. Apparently that council had brought about
the present trouble, yet so firm was he in adhering to sound principles that at such a criti-
cal time he did not waver for a minute from the course of taking counsel in important
matters, and just at this juncture we find Divine revelation clearly laying down the prin-
ciple of adhering to counsel.

159c. It should be noted that trusting in Allåh does not imply inaction. Everything
necessary is to be done, a course of action must be determined in the proper manner, and
then in pursuing that course trust must be placed in Allåh, which clearly implies that a
man should do his utmost and then leave the consequences to Allåh; that is, he must be
resigned to what follows, taking the consequences with a cool mind.
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can help you after Him? And in Allåh
should the believers put their trust.

161 And it is not for a prophet to
act dishonestly.a And whoever acts
dishonestly will bring his dishonesty
on the day of Resurrection. Then
shall every soul be paid back fully
what it has earned, and they will not
be wronged.

162 Is then he who follows the
pleasure of Allåh like him who incurs
Allåh’s displeasure, and his abode is
hell? And it is an evil destination.

163 There are grades with Allåh.
And Allåh is Seer of what they do.

164 Certainly Allåh conferred a
favour on the believers when He
raised among them a Messenger from
among themselves, reciting to them
His messages and purifying them,
and teaching them the Book and the
Wisdom, although before that they
were surely in manifest error.

165 What! When a misfortune befell
you, and you had inflicted twice as
much, you say: Whence is this? Say: It
is from yourselves. Surely Allåh is
Possessor of power over all things.a

161a. The words may be taken in a general sense, the indication being that the 
disaster was not due to any wrongful act on the part of the Prophet, as a prophet cannot
act wrongfully or dishonestly. Or, there may be a hint to some such idea lurking in the
minds of the hypocrites or the disobeying archers. Prophets are raised to purify others as
stated further on in v. 164, and they are therefore free from all impurities.

165a. The disbelievers had already suffered twice at the hands of the Muslims, once
in the field of Badr and again in the early stages of the battle of U√ud. In Badr alone
they had inflicted on the disbelievers double the loss which they suffered in U√ud. At
the latter place they lost only seventy killed, while at Badr the disbelievers lost 140, 
seventy killed and seventy prisoners.



166 And that which befell you on
the day when the two armies met was
by Allåh’s permission, that He might
know the believers,

167 And that He might know the
hypocrites. And it was said to them:
Come, fight in Allåh’s way, or defend
yourselves.a They said: If we knew
fighting,b we would have followed
you. They were on that day nearer to
disbelief than to belief; they say with
their mouths what is not in their
hearts. And Allåh best knows what
they conceal.

168 Those who said of their
brethren whilst they (themselves) held
back: Had they obeyed us, they would
not have been killed. Say: Avert death
from yourselves, if you are truthful.

169 And think not of those who are
killed in Allåh’s way as dead. Nay,
they are alive being provided suste-
nance from their Lord,

170 Rejoicing in what Allåh has
given them out of His grace, and they
rejoice for the sake of those who,
(being left) behind them, have not yet
joined them, that they have no fear,
nor shall they grieve.

171 They rejoice for Allåh’s favour
and (His) grace, and that Allåh wastes
not the reward of the believers.
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167a. The words show clearly that in the language of the Qur’ån, fighting in Allåh’s
way carries the significance of fighting in self-defence.

167b. They feigned they did not know how to fight. Or the meaning may be, if we
knew that it was a fight, the implication being that the Muslims were going, not to fight
but to sure destruction with such a disparity of numbers.
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SECTION 18: U√ud No Gain to the Enemy

172 Those who responded to the
call of Allåh and the Messenger after
the misfortune had befallen them 
— for such among them who do good
and  keep  their  duty  is  a  great
reward.a

173 Those to whom men said:
Surely people have gathered against
you, so fear them; but this increased
their faith, and they said: Allåh is
sufficient for us and He is an excel-
lent Guardian.

174 So they returned with favour
from Allåh and (His) grace; no evil
touched them, and they followed the
pleasure of Allåh. And Allåh is the
Lord of mighty grace.a

175 It is the devil who only fright-
ens his friends, but fear them not, and
fear Me, if you are believers.a

176 And let not those grieve thee
who run into disbelief precipitately;
surely they can do no harm to Allåh.
Allåh intends not to assign them any
portion in the Hereafter; and for them
is a grievous chastisement.

172a. The Makkan army was pursued the next day to a place known as Hamrå’ al-
Asad, under which name the expedition is known. Such was the spirit of invincibility of
the Muslim army even after the loss suffered at U√ud.

174a. Verses 173–175 refer to the expedition known as Badr al-˝ughrå, the smaller
Badr, undertaken next year, because Ab∂ Sufyån, commander of the Makkan army,
announced, when leaving the field of U√ud, that he would meet the Muslims the follow-
ing year at Badr, but notwithstanding its threats the Makkan army never marched forth.
The Muslims on the other hand gained much benefit by trading in a fair held there, as
indicated in v. 174.

175a. As emissary, Nu‘aim, was hired by the Makkans to spread terror among the
Muslims, and he is the devil spoken of here (Rz). By the devil’s friends are meant the
hypocrites.



177 Those who buy disbelief at the
price of faith can do no harm to Allåh,
and for them is a painful chastise-
ment.

178 And let not those who disbe-
lieve think that our granting them
respite is good for themselves. We
grant them respite only that they may
add to their sins; and for them is an
humiliating chastisement.

179 Allåh will not leave the believ-
ers in the condition in which you are
until He separates the evil from the
good. Nor is Allåh going to make
you acquainted with the unseen, but
Allåh chooses of His messengers
whom He pleases. So believe in
Allåh and His messengers. And if
you believe and keep your duty, you
will have a great reward.

180 And let not those who are nig-
gardly in spending that which Allåh
has granted them out of His grace,
think that it is good for them. Nay, it
is evil for them. They shall have a
collar of their niggardliness on their
necks on the Resurrection day. And
Allåh’s is the heritage of the heavens
and the earth. And Allåh is Aware of
what you do.a

SECTION 19: Carpings of People of the Book

181 Allåh has certainly heard the
saying of those who said: Allåh is

184 Ch. 3: THE FAMILY OF AMRAN [Ål ‘Imrån

180a. The same idea, though in more general terms, as to the effect of deeds being
bound to the neck, is expressed in 17:13: “And We have made every man’s actions to
cling to his neck, and We shall bring forth to him on the day of Resurrection a book
which he will find wide open”. Thus every man carries the effect of his deeds with him
in this life, but on the day of Resurrection that effect will become clearly visible. Thus is
the effect of niggardliness made to cling to the necks of the niggardly.
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poor and we are rich. We shall record
what they say, and their killing the
prophets unjustly, and We shall say:
Taste the chastisement of burning.a

182 This is for that which your own
hands have sent before, and because
Allåh is not in the least unjust to the
servants.

183 Those who say: Allåh has
enjoined us that we should not believe
in any messenger until he brings us an
offering which is consumed by the
fire.a Say: Indeed there came to you
messengers before me with clear
arguments and with that which you
demand. Why then did you try to kill
them, if you are truthful?b

184 But if they reject thee, so indeed
were rejected before thee messengers
who came with clear arguments and
scriptures and the illuminating Book.a

181a. The Jews ridiculed the poverty of the Muslims and their borrowings from the
Jewish money-lenders. They also ridiculed the raising of funds for the defence of the
faith by subscriptions. See 5:64, 64a.

183a. The reference is to the burnt offerings of the Mosaic law, for which see
Lev.1:9: “And the priest shall burn all on the altar, to be a burnt sacrifice, an offering
made by fire”. And Deut. 33:10 where, blessing Israel, Moses says: “They shall put
incense before thee, and whole burnt sacrifice upon thine altar”. Compare also Lev.
8:18. The demand of the Jews that the Prophet should bring to them an offering which
the fire should consume is only a demand for the burnt-offering of the Israelite law, so
that what they persisted in was that the promised prophet should be an Israelite and
should revive the Israelite law.

183b. The carpers are here told that they even sought to kill those prophets who 
followed the Mosaic law, who came, “with that which you demand”. Hence their 
rejection was due to the stubbornness of their hearts.

184a. The prophets are said to have come with three things — with arguments and
with the zubur and the illuminating Book. Zubur is the plural of zubrah, which means a
big piece of iron, and of zab∂r, which signifies a written thing. According to R, every
book which is hard in writing is called a zab∂r. According to LL, zab∂r signifies a Divine
book which it is difficult to become acquainted with. Zj says, every book full of wisdom is
a zab∂r (Rz). The commentators generally understand by the zubur the sacred scriptures
of the prophets and by the illuminating Book the book containing the guidance which
every prophet brought to his people, so that they should follow those directions.



185 Every soul will taste of death.
And you will be paid your reward
fully only on the Resurrection day.
Then whoever is removed far from
the Fire and is made to enter the
Garden, he indeed attains the object.
And the life of this world is nothing
but a provision of vanities.

186 You will certainly be tried in
your property and your persons. And
you will certainly hear from those who
have been given the Book before you
and from the idolaters much abuse.a

And if you are patient and keep your
duty, surely this is an affair of great
resolution.

187 And when Allåh took a covenant
from those who were given the Book:
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186a. This verse speaks of the sufferings which were yet in store for the Muslims.
They had certainly been tried respecting their property and their persons at Makkah. They
had been deprived of their property and turned out of their homes; they had been severely
persecuted and even put to death for professing Islåm. But this verse, revealed undoubted-
ly after the battle of U√ud in the year 3 A.H., speaks of sufferings which were yet to come.
It plainly speaks of the future, rather of the distant future, because Islåm was now being
firmly established in Arabia. The rise of Islåm was, however, to be followed by a setback
of which there are indications in the Qur’ån and the sayings of the Prophet. Thus we are
told in a √adßth that Islåm started its career as gharßb (as a stranger in a land or as a suffer-
er at the hands of others) and that it will once more (i.e. after rising to power) return to the
state in which it began (IM. 35:15). The abuses which have been heaped on Islåm in the
nineteenth and the twentieth centuries are indeed without a parallel, not only in the history
of Islåm but in the whole history of religion. The abusive language of the Christian, politi-
cal, as well as missionary, press and the vituperations of their imitators in the Hindu press
have outstepped all bounds. Thus both the People of the Book and the idolaters have
joined hands in hurling the worst abuses at Islåm and its Founder. But we are here told that
the Muslims shall, in addition to the abuse of their religion, be made to suffer both respect-
ing their property and their persons. If they have so often been turned out of their houses in
the past century in Europe, and Muslim States have been wiped out of existence in many
parts of the world, the twentieth century presents a yet ghastlier scene of their woes in
India. In a country in which they have been living for over a thousand years, and where
their population was no less than a hundred millions, they have been turned out of their
homes mercilessly and the cruellest tortures known to human history have been inflicted
on them in broad daylight and the civilized world has not yet raised a finger against this
genocide and the perpetration of these brutalities. It is these calamities which are spoken of
in this verse. The concluding words of the verse are the only hope of Islåm in the present
tribulations — to be steadfast and keep their duty to Islåm.
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You shall explain it to men and shall
not hide it. But they cast it behind their
backs and took a small price for it. So
evil is that which they buy.

188 Think not that those who exult
in what they have done, and love to
be praised for what they have not
done — think not them to be safe
from the chastisement; and for them
is a painful chastisement.

189 And Allåh’s is the kingdom of
the heavens and the earth. And Allåh
is Possessor of power over all things.

SECTION 20: Ultimate Triumph of the Faithful

190 In the creation of the heavens
and the earth and the alternation of
the night and the day, there are surely
signs for men of understanding.

191 Those who remember Allåh
standing and sitting and (lying) on
their sides, and reflect on the creation
of the heavens and the earth: Our
Lord, Thou hast not created this in
vain! Glory be to Thee! Save us from
the chastisement of the Fire.a

192 Our Lord, whomsoever Thou
makest enter the Fire, him Thou

191a. This chapter, like the one before it, ends with a prayer for the victory of Faith
over disbelief and a prediction for its ultimate triumph. The first two verses of the 
section point out two distinguishing characteristics of the faithful. It is pointed out that
they are neither recluses who retire to a corner of solitude for the remembrance of Allåh,
nor yet do they pursue the conquest of nature without ever thinking of the Author and
Lord of creation. On the one hand, they are described as remembering God in the midst
of all worldly affairs and worldly pursuits, standing and sitting and lying on their sides,
being thus fully conscious of the Divine presence everywhere and in all conditions; 
and, on the other, they set out for the conquest of nature with the full consciousness that
nothing has been created in vain and that a purpose underlies the whole of creation. 
This is the grand object which Islåm sets before its followers, to conquer self by 
remembrance of God and to conquer nature by pursuit of knowledge.



indeed bringest to disgrace. And there
will be no helpers for the wrongdoers.

193 Our Lord, surely we have heard
a Crier calling to the faith, saying:
Believe in your Lord. So we do
believe. Our Lord, grant us protection
from our sins and remove our evils
and make us die with the righteous.

194 Our Lord, grant us what Thou
hast promised us by Thy messengers
and disgrace us not on the day of
Resurrection. Surely Thou never
failest in (Thy) promise!

195 So their Lord accepted their
prayer, (saying): I will not suffer the
work of any worker among you to be
lost whether male or female, the one
of you being from the other. So those
who fled and were driven forth from
their homes and persecuted in My
way and who fought and were slain, I
shall truly remove their evil and
make them enter Gardens wherein
flow rivers — a reward from Allåh.
And with Allåh is the best reward.a

196 Let not control in the land, of
those who disbelieve, deceive thee.

197 A brief enjoyment! Then their
abode is hell. And evil is the resting-
place.

198 But those who keep their duty
to their Lord, for them are Gardens
wherein flow rivers, to abide therein;
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195a. This is a promise which includes all those companions of the Holy Prophet
who fled from their homes, and those who were persecuted, and those who fought in his
company. The concluding words of the verse show that the promise to make them enter
Gardens relates to this life as well, and its fulfilment was brought about in the worldly
achievements of the Muslims. The reward of the Hereafter is separately spoken of in the
words, with Allåh is the best reward.
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and entertainment from their Lord.
And that which Allåh has in store for
the righteous is best.

199 And of the People of the Book
there are those who believe in Allåh
and (in) that which has been revealed
to you and (in) that which has been
revealed to them, humbling them-
selves before Allåh — they take not a
small price for the messages of
Allåh. These it is that have their
reward with their Lord. Surely Allåh
is Swift to take account!

200 O you who believe, be stead-
fast and try to excel in steadfastness
and guard (the frontiers). And keep
your duty to Allåh that you may be
successful.a

200a. The last section, while predicting victory for the Muslims, requires them to be
humble in the hour of triumph, as in the last chapter. The concluding verse speaks of
three things as the key to success. The first is ©abr, which conveys the significance of
endurance and perseverance in trials and perseverance in the doing of good. The second
is mu©åbarah, which means vying in ©abr or steadfastness with each other, or trying to
excel the enemy in endurance. The third is ribå∆, which means guarding or stationing
the army on the frontiers, to guard it against the enemy. All three words carry a temporal
as well as a spiritual significance. What is inculcated here is, on the one hand, showing
endurance in wars, excelling the enemy in endurance and to remain in readiness on 
the frontiers of the Muslim territory to meet the enemy, and, on the other, remaining 
steadfast in keeping away from evil and keeping to obedience to God, trying to excel
each other in the quality of endurance and to remain on guard against the Evil one on the
frontiers. What is meant by the last is explained in a √adßth of the Prophet: “What is 
lawful is manifest and what is unlawful is manifest and between these two are doubtful
things which many people do not know. So whoever guards himself against the doubtful
things, he keeps his religion and his honour unsullied, and whoever falls into doubtful
things is like the herdsman who grazes his cattle on the borders of a reserve — he is
likely to enter it. Know that every king has a reserve and know that the reserve of Allåh
in His land is what He has forbidden” (B. 2:38). The Qur’ån thus, while not neglecting
the temporal needs of man, aims at his spiritual perfection.


