CHAPTER 3
Ål ‘Imrån: The Family of Amran
(REVEALED AT MADÍNAH: 20 sections; 200 verses)
The name of this chapter is taken from the mention of ‘Imrån in v. 33. ‘Imrån is the same
as Amran, the father of Moses and Aaron. It is an appropriate title as the chapter deals
with the departure of prophethood from the Mosaic dispensation.
The chapter opens with a statement relating to the Divine origin of the Holy Qur’ån
as well as the Torah and the Gospel. It then gives a rule of interpretation, neglect of
which has led to numerous errors in religious beliefs. This rule of interpretation, which
must be borne in mind in interpreting all Divine books, is that every allegorical statement
must be interpreted in such a manner that it may not contradict any of the clear principles
laid down by Divine revelation. As the Christian religion is based really on the wrong
interpretation of certain allegorical statements, the rule is appropriately laid down as a
preliminary to a discusson of the Christian religion.
The preliminary remarks of the ﬁrst section are followed in the second by an assertion
of the Unity of Allåh, which is laid down as the clear basis of all religions, and its ultimate
triumph is predicted. The third section refers to the departure from the house of Israel of
the spiritual kingdom which was now being granted to another people; and the last chosen
members of the Israelite race are mentioned in the fourth. Among these is Jesus, various
misconceptions regarding whom necessitate rather a lengthy discussion in the two sections
that follow. The seventh section continues the controversy with the Jews and the
Christians, while the eighth deals with their machinations to discredit Islåm. The ninth
speaks of the testimony of previous Books and prophets to the truth of Islåm, while the
tenth mentions the overwhelming testimony afforded by the Ka‘bah, the new spiritual
centre of the world. This is followed by an exhortation in the following section to the
Muslims to remain united if they would achieve triumph, and in view of the coming
conﬂicts they are told in the next to have guarded relations with the Jews, who, while
outwardly friendly, were inwardly hostile to the Muslims. The incidents of the battle of
U√ud, the causes of the misfortune experienced in it, and how triumph can be obtained are
the points discussed from section thirteen to the eighteenth. The nineteenth speaks of the
carpings of the People of the Book, while the twentieth deals with the ultimate triumph of
the faithful.
The importance of the connection of this with the preceding chapter may be judged
from the fact that, taken together, they are termed zahråwån (meaning the two bright and
shining ones). The two, in fact, may be treated as a single chapter, as each supplements
and explains the other. The 2nd chapter opens with a controversy with the Jews, and
deals at length with their contentions, referring only brieﬂy to the Christians. The 3rd
chapter opens with a controversy with the Christians, and deals at length with their
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contentions, referring only brieﬂy to the Jews. Again, the second chapter deals particularly with the necessity of ﬁghting against an enemy who was bent upon the extirpation
of Islåm, while the third deals with the events of one of the battles which the enemy
waged with a view to wipe out Islåm by destroying its stronghold in Madßnah.
The whole of this chapter was revealed at Madßnah and it is generally supposed to
be the second or the third in order in the Madßnah revelation (Itq). The latter portion,
from sec. 13 almost to the end, distinctly relates the incidents of the battle of U√ud, and
therefore the third year of the Hijrah may be ﬁxed as the date of its revelation. The ﬁrst
portion, especially that dealing with the birth and ministry of Jesus, is said by some to
have been revealed on the occasion of the visit of a deputation of the Najrån Christians
which took place in the tenth year of the Hijrah, but there is no evidence for it. The
whole chapter belongs to the third year of the Hijrah, with the possible exception of
v. 61 which speaks of Mubåhalah, and may have been revealed on the occasion of the
visit of the Najrån deputation.
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SECTION 1: Rule of Interpretation
In the name of Allåh, the Beneﬁcent,
the Merciful.
1

I, Allåh, am the best Knower,a

2 Allåh, (there is) no god but He,
the Ever-living, the Self-subsisting,
by Whom all subsist.a
3 He has revealed to thee the Book
with truth, a verifying that which
is before it, and He revealed the
Torah and the Gospel b

1a. For explanation, see 2:1a.
2a. In consonance with its character as controverting Christian doctrines, this
controversy being carried on to the 84th verse, the chapter ﬁtly opens with two attributes
of the Divine Being, the Ever-living and the Self-subsisting, which deal a death-blow to
the doctrine of the divinity of Jesus Christ. The statement that there is no god but He
contains an ideal expression of the religion of Islåm in four words.
3a. For the sake of simplicity I render ƒaqq as meaning truth, but ƒaqq primarily
signiﬁes suitableness to the requirements of wisdom, justice, right, truth, or fact; or to
the exigencies of the case (R, LL). Hence the true sense of the phrase is that the Qur’ån
was revealed suitably to the requirements of wisdom and justice, and to the exigencies
of the case; in other words, it was revealed at a time when revelation was sorely needed
by humanity. This argument of its truth is one which even the most hostile critic is
unable to refute. To say nothing of earlier religions, Christianity, which was then the
latest phase of monotheism, was corrupt to the core. “The Christianity of the seventh
century,” says Muir, “was itself decrepit and corrupt. It was disabled by contending
schisms, and had substituted the puerilities of superstition for the pure expansive faith of
early ages” (“Life of Mohamet,” intr., p. lxxxiii).
The commentators explain bi-l-ƒaqq as signifying the pointing out of the right way
in the differences which existed before it, or as giving a correct account of the past
histories of the prophets, or as being true with respect to the promises and threats
relating to the future, and thus making believers stick to the right path (Rz). Some
commentators explain it as meaning with arguments and proof (AH).
3b. In the whole of the previous chapter the Tauråt and the Injßl are not mentioned
by name, though frequently referred to, specially the former, as that which is with you.
Tauråt is the name given to the books of Moses, or the Pentateuch, and hence its correct
rendering is the Hebrew word Torah. The Tauråt does not signify the Old Testament,
because the latter is the name of the whole collection of the books of the Israelite
prophets. Torah in Hebrew literature signiﬁes the revealed will of God. The word Kitåb,
Book, conveys, however, a wider signiﬁcance and means sometimes the Old Testament
and sometimes the Bible.
The word Injßl does not signify, as supposed by Muir and others, the New Testament.
According to the Holy Qur’ån no prophet, to whom any book was revealed, appeared
after Jesus Christ, who, being the last of the Israelite Prophets, was granted a revelation
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4 Aforetime, a guidance for the
people,a and He sent the Discrimination.b Those who disbelieve in the
messages of Allåh — for them is a
severe chastisement. And Allåh is
Mighty, the Lord of retribution.c
5 Surely nothing in the earth or in
the heaven is hidden from Allåh.
6 He it is Who shapes you in the
wombs as He pleases. There is no
god but He, the Mighty, the Wise.
7 He it is Who has revealed the
Book to thee; some of its verses are
decisive — they are the basis of the
Book — and others are allegorical.a

called the Injßl, which stands for the Evangel or the Gospel, and signiﬁes literally good
tidings. The reason why Jesus’s revelation was called Gospel or good tidings is that it
gave the glad news of the advent of the Last of the Prophets, which is variously described
in Jesus’s metaphorical language as the advent of the kingdom of God (Mark. 1:15), the
coming of the Lord (Matt. 21:40), the appearance of the Comforter (John 14:16), or the
Spirit of Truth (John 14:17), etc. Not only are the Acts, the Epistles, and the Book of
Revelation not recognized by the Qur’ån as parts of the Injßl, or the Gospel, but it does
not even recognize the Gospels according to Matthew, etc., as the Injßl which was
revealed to Jesus Christ, though the current Gospels might contain fragments of the
original teaching. This view of the Gospel as taken by the Qur’ån is now admitted to be
the correct one, as all criticism points to some original of the synoptics which is now
entirely lost. The Qur’ån nowhere suggests that the original Injßl, the revelation to Jesus
Christ, existed at the time of the Holy Prophet.
4a. The Torah and the Gospel were undoubtedly a guidance before the Qur’ån; but
even as they now exist, they afford guidance in many respects with a mixture of error,
and contain numerous prophecies fulﬁlled in the advent of Prophet Mu√ammad.
4b. For an explanation of the word Furqån, see 2:53a. The Holy Qur’ån is here
mentioned by the name Furqån, or that which distinguishes between truth and falsehood,
in reference to the fact that the Qur’ån was sent to separate the truth which was to be met
with in previous revelation from the falsehood which had found its way into it. As the
Furqån or the Discrimination in the case of the Holy Prophet was also afforded by the
battle of Badr, this event is referred to in verse 13 as a prelude to the actual controversy.
4c. Intiqåm is derived from niqmah, which means the retribution of one who is
guilty (R, T). It conveys the idea of avenging but not of revenge; intaqamtu minhu
signiﬁes I inﬂicted penal retribution on him for that which he had done, or I punished
him (LL). Dhu-ntiqåm, as an attribute of the Divine Being, means the Inﬂicter of
retribution or the Lord of retribution.
7a, see next page.
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Then those in whose hearts is perversity follow the part of it which is
allegorical, seeking to mislead,
and seeking to give it (their own)
interpretation.b And none knows its
interpretation save Allåh, and those
ﬁrmly rooted in knowledge. They
say: We believe in it, it is all from
our Lord. c And none mind except
men of understanding.

7a. The verses of the Holy Book are here stated to be partly mu√kam (decisive)
and partly mutashåbih (allegorical). In 11:1 the whole Qur’ån is spoken of as a Book
whose verses are made plain, and in 39:23 it is called kitåb-an mutashåbih-an, a book,
consistent in its injunctions. A little consideration will show that there is no discrepancy
in the three statements; they actually explain each other. Literally, mu√kam (from
√akama, meaning he prevented, whence a√kama, i.e., he made a thing ﬁrm or stable) is
that of which the meaning is secured from change and alteration. Mutashåbih (from
shibh, meaning likeness or resemblance) is that which is consimilar or conformable in
its various parts, and mutashåbihåt are therefore things like or resembling one another,
hence susceptible to different interpretations (LL). Therefore when it is stated that the
whole of the Book is mu√kam, the meaning is that all its verses are decisive, and when
the Qur’ån is called mutashåbih (39:23), the meaning is that the whole of it is
conformable in its various parts. In the verse under discussion is laid down the
important principle how verses susceptible of different interpretations may be interpreted so that a decisive signiﬁcance may be attached to them. The Qur’ån, we are here
told, establishes certain principles in clear words which are to be taken as the basis,
while there are statements made in allegorical words or susceptible to different
meanings, the interpretation of which must be in consonance with the other parts and the
spirit of the Book. In fact, this is true of every writing. When a certain law is laid down
in a book in unmistakable words, any statement carrying a doubtful signiﬁcance or one
which is apparently opposed to the law so laid down must be interpreted subject to the
principle enunciated. The subject is very appropriately dealt with here as a prelude to a
controversy with the Christians, who attribute divinity to Jesus and uphold the doctrine
of atonement by blood on the basis of certain ambiguous words or allegorical
statements, without heeding the fundamental principles established by the earlier
prophets.
7b. The ﬁtnah is the misleading of the people (T, LL), or the sowing of dissension, or
difference of opinion (Q, LL), by giving to one part an interpretation which is falsiﬁed by
another. Ta‘wßl (from aul, to return) is the ﬁnal sequel or the end of a thing, or the interpretation of what is ambiguous or allegorical, such as the interpretation of dreams, etc. Kf
explains ta‘wßla-h∂ here as meaning the interpretation which they desire, and this,
according to AH, is the signiﬁcance; hence the addition in the translation of the words
their own within brackets. They do not care to seek the real interpretation, which can only
be found by referring to the principles laid down elsewhere. But the words may also
signify their giving an interpretation to an ambiguous verse alone, i.e. without considering it in conjunction with other consimilar verses or the principles laid down elsewhere.
7c. These words afford a clue to the right mode of interpretation. The words it is
all from our Lord signify that there is no disagreement between the various portions of
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8 Our Lord, make not our hearts to
deviate after Thou hast guided us and
grant us mercy from Thee; surely
Thou art the most liberal Giver.
9 Our Lord, surely Thou art the
Gatherer of men on a day about
which there is no doubt. Surely Allåh
will not fail in (His) promise.a
SECTION 2: Unity the Basis of all Religions
10 Those who disbelieve, neither
their wealth nor their children will
avail them aught against Allåh. And
they will be fuel for ﬁre a —
11 As was the case of the people of
Pharaoh, and those before them!
They rejected Our messages, so
Allåh destroyed them on account of
their sins.a And Allåh is Severe in
requiting (evil).

the Holy Book. Hence the rule of interpretation which they follow is that they refer
passages which are susceptible to various interpretations to those whose meaning
is obvious or to consimilar passages, and subject particular statements to general
principles. Thus reading various passages in the light of each other, they discover the
true signiﬁcance of ambiguous passages. Hence such people are spoken of as knowing
the true interpretation of allegorical verses (B. 65: iii, 2).
9a. There seems to be a reference here to the gathering of the hostile forces in the
battles and to Allåh’s promise to grant victory to the faithful. The verses that follow
leave no doubt; see particularly v. 12.
10a.Vv. 10–12 contain a clear prophecy of the vanquishment of the opponents of
the Prophet. Though the Quraish had suffered a crushing defeat in the battle of Badr,
they could yet muster heavy forces against the Muslims, who were few in numbers. The
Muslims were still too weak and in danger of being annihilated by their opponents. They
were actually attacked twice again, once in the battle of Uƒud and again in the battle of
the Allies, with heavy forces which would have crushed the Muslims if they had not
received Divine help.
11a. Dhanb is originally the taking the tail of a thing, and it is applied to every act of
which the consequence is disagreeable or unwholesome (R). According to LL, dhanb
means a sin, a crime, a fault, a transgression, or an act of disobedience. It is said to differ
from ithm in being either intentional or committed through inadvertence, whereas ithm is
particularly intentional (LL). It will thus be seen that dhanb is a word which carries a
wide signiﬁcance, and is applicable to all shortcomings resulting from inattention,
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12 Say to those who disbelieve:
You shall be vanquished, and driven
together to hell; and evil is the
resting-place.a
13 Indeed there was a sign for you
in the two hosts (which) met together
in encounter — one party ﬁghting in
the way of Allåh and the other disbelieving, whom they saw twice as
many as themselves with the sight of
the eye.a And Allåh strengthens with
His aid whom He pleases. There is a
lesson in this for those who have eyes.

incapacity, or perversity, and even to defects or imperfections of which the result may be
disagreeable. It covers all shades of shortcomings, from the grossest transgressions of the
wicked to those defects and imperfections of which even the righteous cannot be free.
12a. This is one of the passages in which the punishment of this life, which is vanquishment, is spoken of in the same breath with the punishment of the Hereafter, which is hell.
13a. The reference here is to the battle of Badr. The meaning is that the Muslims
saw the disbelievers to be twice as many as themselves. The statement does not contradict
that made in 8:44: “And when He showed them to you, when you met, as few in your
eyes, and He made you to appear few in their eyes”. The actual strength of the two parties
was: Quraish about 1,000, Muslims 313. The statement made in this verse is that the
Muslims saw the disbelievers to be twice as many as themselves. Therefore they were
still fewer in the eyes of the Muslims as compared with their actual strength, and this is
what is stated in 8:44. As to why they were shown to the Muslims to be twice as many as
themselves, 8:66 helps us to understand: “so if there be of you a hundred steadfast, they
shall overcome two hundred; and if there be of you a thousand, they shall overcome two
thousand”. The part of the enemy not seen by the Muslims was behind a hillock.
The battle of Badr is here stated to be a sign of the truth of the Prophet, not only
because of the prophecies of victory contained in the Qur’ån, but also because of the clear
prophecy in Isaiah, where, after speaking of a future scene in the land of Arabia (Isa.
21:13), the prophet goes on to say: “The inhabitants of the land of Tema brought water to
him that was thirsty, they prevented with their bread him that ﬂed. For they ﬂed from the
swords, from the drawn sword and from the bent bow, and from the grievousness of war.
For thus hath the Lord said unto me, Within a year, according to the years of an hireling,
and all the glory of Kedar shall fail. And the residue of the number of archers, the mighty
men of the children of Kedar, shall be diminished” (Isa. 21:14–17). Kedar was the son of
Ishmael (Gen. 25:13), and the word is used freely in the Bible for the Arab tribe that
sprang from him (Ps.120:5; Isa. 42:11; 60:7, etc.). There is only one person in history
whose ﬂight has become a memorable fact as the beginning of an Era. It was Mu√ammad
(on whom be peace) who, attended by one faithful companion, ﬂed from the drawn
swords of the guard that surrounded his house, and it was after one year from his Flight
that the glory of Kedar departed in the battle of Badr which took place in the second year
of the Flight. The battle of Badr was thus a sign for the Jews and the Christians as well
because of the fulﬁlment of prophecies in the Bible. The second year after the Flight had
not yet come to a close when the power of Kedar was broken at Badr.
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14 Fair-seeming to men is made the
love of desires, of women and sons
and hoarded treasures of gold and
silver and well-bred horses and cattle
and tilth. This is the provision of the
life of this world. And Allåh — with
Him is the good goal (of life).a
15 Say: Shall I tell you of what is
better than these? For those who
guard against evil are Gardens with
their Lord, in which rivers ﬂow, to
abide in them, and pure companions
and Allåh’s goodly pleasure.a And
Allåh is Seer of the servants.
16 Those who say: Our Lord, we
believe, so forgive our sins and save
us from the chastisement of the ﬁre.
17 The patient and the truthful, and
the obedient, and those who spend
and those who ask Divine protection
in the morning times.a
18 Allåh bears witness that there is
no god but He, and (so do) the angels
and those possessed of knowledge,a

14a. This verse contrasts the yearnings of the men of the world with those of the
faithful. We are here told that, though the enjoyments of this life have their attractions,
yet the desire to be with Allåh is the goal which the true believer sets before himself. It
is by “hoarded treasures of gold and silver” that the Christian nations have been led
away from God.
15a. For the companions in paradise see 2:25d. Of the blessings of paradise is Allåh’s
goodly pleasure, which is elsewhere said to be the greatest of all the blessings of paradise
(9:72). The addition of this word here shows that the blessings of paradise are spiritual.
17a. For the meaning of istighfår, see 2:286a. As shown there istigh får is really a
prayer to attain to sinlessness. That this is the real signiﬁcance is shown by its use here.
The righteous servants of God are here spoken of as possessing the great qualiﬁcations
of steadfastness, truthfulness, obedience to God, spending in Allåh’s way, and ﬁnally as
mustaghﬁrßn or resorting to istigh får, which shows that it is one of the highest stages to
which the spiritual pilgrim aspires.
18a. Allåh bears witness to His Unity through nature, which is His handiwork, and
also by His word made known through revelation. The angels bear witness by their working within man, whose nature bears testimony to Divine Unity. Those who have a true
knowledge of the holy scriptures of any religion also bear testimony to the great truth of
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maintaining justice.b There is no god
but He, the Mighty, the Wise.
19 Surely the (true) religion with
Allåh is Islåm.a And those who were
given the Book differed only after
knowledge had come to them, out of
envy among themselves. And whoever
disbelieves in the messages of Allåh
— Allåh indeed is Quick at reckoning.
20 But if they dispute with thee say:
I submit myself entirely to Allåh and
(so does) he who follows me. And
say to those who have been given the
Book and the Unlearned (people): Do
you submit yourselves? a If they
submit, then indeed they follow the
right way; and if they turn back, thy
duty is only to deliver the message.
And Allåh is Seer of the servants.

the Unity of Allåh. The Unity of Allåh is, in fact, the common principle which is
recognized by all religions. Thus the whole creation, the nature of man, and the broad and
common principles of all religions are all at one in declaring the Divine Unity, whereas
the Trinity of the Christian faith is but a solitary doctrine which does not ﬁnd any support
either in physical nature or in the nature of man or in the religion of humanity.
18b. The words maintaining justice may qualify Allåh as being the true Maintainer
of justice. But considering what is said in the next verse as to the injustice of those to
whom knowledge was given, it is more likely that the words qualify those possessed of
knowledge, the meaning being that every possessor of knowledge, to whatever religion
he may belong, bears witness to the grand truth of Divine Unity if he maintains justice in
bearing witness.
19a. An explanation of what Islåm is has already been given in 2:112a. According
to the Holy Qur’ån, Islåm was the religion of all the prophets. It is particularly mentioned as the religion of Abraham several times, and on one occasion the Israelite
prophets who followed Moses are spoken of as the prophets who submitted themselves
(to Allah), alladhßna aslam∂ (5:44). Not only is Islåm the religion of every prophet, but,
according to the Holy Qur’ån, it is also the natural religion of man, as in 30:30 it is
described as being “the nature made by Allåh in which He has created men”. This is
corroborated by a saying of the Prophet: “Every child is born in Islåm: it is his parents
who make him a Jew or a Christian” (B. 23:179).
The word Islåm does not only signify submission, it also signiﬁes entering into peace,
from aslama, meaning he entered into peace. In fact, the idea of peace is the dominant
idea in Islåm, and the goal to which Islåm leads is called the abode of peace (10:25).
20a. By the Unlearned people are meant the Arabs; see 2:78a.
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SECTION 3: The Kingdom is Granted to Another People
21 Those who disbelieve in the messages of Allåh and would slay the
prophets unjustly and slay those among
men who enjoin justice, announce to
them a painful chastisement.a
22 Those are they whose works
will be of no avail in this world and
the Hereafter, and they will have no
helpers.a
23 Hast thou not seen those who
are given a portion of the Book? a
They are invited to the Book of Allåh
that it may decide between them,
then a party of them turn back and
they withdraw.b
24 This is because they say: The
Fire shall not touch us but for a few
days; and that which they forge
deceives them regarding their religion.
25 Then how will it be when We
gather them together on a day about

21a. For bashshir see 4:138a. The Jews are specially mentioned as a people who
were guilty of trying to kill prophets (2:61), but this reference seems to point to their
plans for killing the Holy Prophet, which were, however, all frustrated.
22a. The meaning is that all their attempts against the Prophet will be fruitless, and
they themselves will be reduced to a condition of helplessness.
23a. The Jews are spoken of as being given only a portion of the Book, because
much of it had already been lost. Moreover, the Torah was not a complete law.
23b. Some commentators think that this decision was given in a case of adultery;
but there is nothing in the Qur’ån warranting such a limitation. It is, of course, remarkable, as Sale has noticed, that while the law of Moses as now preserved in Lev. 20:10
mentions simply putting to death, as the punishment for adultery, John 8:5 gives us to
understand that stoning to death was the real punishment, and the Prophet is also said to
have stated stoning to be the punishment prescribed for adultery by the Jewish law,
though the rabbis refused to accept the judgement of their own law. It seems to be a
clear instance of alteration.
The reference here, however, is to the broad principles of religion regarding which
the Jews, or the Jews and the Christians, differed. The Book of Allåh is the Holy Qur’ån
which gave a decision in the differences between the Jews and the Christians.
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which there is no doubt. And every
soul shall be fully paid what it has
earned, and they shall not be wronged?
26 Say: O Allåh, Owner of the
Kingdom, Thou givest the kingdom
to whom Thou pleasest, and takest
away the kingdom from whom Thou
pleasest, and Thou exaltest whom
Thou pleasest and abasest whom
Thou pleasest. In Thine hand is the
good. Surely, Thou art Possessor of
power over all things.
27 Thou makest the night to pass
into the day and Thou makest the day
to pass into the night; and Thou
bringest forth the living from the dead
and Thou bringest forth the dead
from the living; and Thou givest
sustenance to whom Thou pleasest
without measure.a
28 Let not the believers take the
disbelievers for friends rather than
believers.a And whoever does this has
no connection with Allåh — except
that you guard yourselves against

27a. Vv. 26, 27 apparently refer to the fact that kingdom and honour shall be given
now to another nation, whose night shall be made to pass into a day of triumph. It is on
account of having failed to grasp their real signiﬁcance that Rodwell thinks that these
verses are misplaced here, “interrupting as they do the connection of the preceding and
subsequent verses”. The connection is clear. The Jews had already been warned by Jesus
that “the kingdom of God shall be taken from you, and given to a nation bringing forth
the fruits thereof ” (Matt. 21:43). A living nation of Muslims was brought forth from
among the dead Arabs, and the living nation of Israelites was represented now by a people who were spiritually dead. Compare 4:54: “But indeed We have given to Abraham’s
children the Book and the Wisdom, and We have given them a grand kingdom”.
28a. The Muslims, being in a state of war with the disbelievers, were forbidden to
look to their enemies to guard their interests or for help of any kind. The clear statement
made in 60:8, 9 settles the point beyond all doubt: “Allåh forbids you not respecting
those who ﬁght you not for religion, nor drive you forth from your homes, that you show
them kindness and deal with them justly. …Allåh forbids you only respecting those who
ﬁght you for religion and drive you forth from your homes and help (others) in your
expulsion, that you make friends with them”. Auliyå’, which I translate as friends here,
is the plural of walß, which is derived from a root meaning he held command or had
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them,b guarding carefully. And Allåh
cautions you against His retribution.c
And to Allåh is the eventual coming.
29 Say: Whether you hide what is
in your hearts or manifest it, Allåh
knows it. And He knows whatever is
in the heavens and whatever is in the
earth. And Allåh is Possessor of
power over all things.
30 On the day when every soul will
ﬁnd present that which it has done of
good; and that which it has done of
evil — it will wish that between
it and that (evil) there were a long
distance. And Allåh cautions you
against His retribution. And Allåh is
Compassionate to the servants.
SECTION 4: Last Members of a Chosen Race
31 Say: If you love Allåh, follow
me: Allåh will love you,a and grant

charge of or superintended a thing, and it accordingly means the manager of a thing or
of the affairs of another, and the guardian or maintainer of an orphan, and the guardian
of a woman who gives her away in marriage. It also means the executor or heir of a
deceased person (LL). According to R, it indicates nearness in respect of place,
relation, and religion, and in respect of friendship and help and belief, etc. The word
therefore includes all relations or nearness. A man may also be said to be walß-Allåh, as
meaning one near to Allåh or a friend of Allåh.
28b. This is a new sentence. It is as if it were said: Do not look to them for guarding your interests, rather guard yourselves against them.
28c. T explains nafs here as meaning uq∂bah, i.e. retribution. In fact, retribution of
evil is a requirement of Divine nature. Or, the meaning is that Allåh warns you against
disobedience to Himself.
31a. The love of Allåh is the great goal of life to which Islåm leads. Compare John
14:15,16: “If ye love me keep my commandments. And I will pray the Father and he
shall give you another Comforter, that he may abide with you for ever”; and John 15:10:
“If ye keep my commandments, ye shall abide in my love”. This Comforter appeared in
the person of the Holy Prophet. Elsewhere the Jews and the Christians are mentioned as
calling themselves “the sons of Allåh and His beloved ones” (5:18). They are told that
they could become the beloved ones of Allåh by following the Prophet.
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you protection from your sins. And
Allåh is Forgiving, Merciful.
32 Say: Obey Allåh and the
Messenger; but if they turn back,
Allåh surely loves not the disbelievers.
33 Truly Allåh chose Adam and
Noah and the descendants of Abraham
and the descendents of Amran above
the nations,a
34 Offspring, one of the other. And
Allåh is Hearing, Knowing.a
35 When a woman of Amrana said:
My Lord, I vow to Thee what is in
my womb, to be devoted (to Thy service), so accept (it) from me; surely
Thou, only Thou, art the Hearing, the
Knowing.

33a. With this section begins the story of Jesus Christ, the central ﬁgure of the
Christian religion, and as a preliminary we are told that if Jesus was chosen by God so
were his great ancestors, Adam and Noah. The descendants of Abraham and Amran are
then spoken of as having been chosen above the nations. For the choice of the
descendants of Abraham, see 2:124a. They are divided into two branches, the Israelites
and the Ishmaelites. The former are here spoken of as the descendants of ‘Imrån. ‘Imrån
of the Holy Qur’ån is the same as Amran of the Bible. The descendants of Amran are
Moses and Aaron. Moses became the founder of the Israelite law and Aaron the head of
the Israelite priesthood. The last of this race were John and Jesus. Their parents are ﬁrst
spoken of here, viz. Zacharias and Mary.
34a. Noah was a descendant of Adam, Abraham a descendant of Noah, and Amran
and his descendants were the offspring of Abraham, not a separate race. The reason for
mentioning them separately is twofold: (1) the immediate descendants of Amran became
the founders of a great law in Israel, and the Israelite naton had, in fact, received a
new birth with them, and (2) it was with the descendants of Amran that the Mosaic
dispensation came to an end.
35a. Imra’at means a woman and also a wife. I take imra’at ‘Imrån as meaning a
woman of the family of Amran, because the name of a great ancestor is frequently used
to indicate the nation which has sprung from him. Thus Kedar stands for the Ishmaelites
and Israel for the Israelites. This interpretation is in perfect accord with what is said in
the previous verse as to the election of the descendants of Amran. The general statement
is followed by a particular instance. The second instance also relates to one of the
descendants of Amran, viz. John the Baptist, who was also of “priestly descent through
both parents” (Bib. Dic., Cambridge University Press). Though we know very little
regarding the parentage of Mary, yet the fact that she was, according to the only tradition that we have about her, devoted to the Temple from three to twelve years of age,
shows clearly that she belonged to the priestly class. She is elsewhere called the sister of
Aaron (19:28) and not a sister of Moses, for priesthood was an exclusive prerogative of
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36 So when she brought it forth,
she said: My Lord, I have brought it
forth a female — and Allåh knew
best what she brought fortha — and
the male is not like the female, and I
have named it Mary, and I commend
her and her offspring into Thy
protection from the accursed devil.b
37 So her Lord accepted her with a
goodly acceptance and made her
grow up a goodly growing, and gave
her into the charge of Zacharias.
Whenever Zacharias entered the
sanctuary to (see) her, he found food
with her. He said: O Mary, whence
comes this to thee? She said: It is
from Allåh. Surely Allåh gives to
whom He pleases without measure.a

the descendants of Aaron. In the Semitic languages the words ab (father), umm (mother), akh (brother), and ukht (sister) are used in a broad sense, and do not necessarily
imply the very close relations of real father, mother, brother, and sister. Thus we have a
saying of the Prophet in which he speaks of himself as the prayer of my father Abraham.
Jesus was also addressed as “son of David”. According to tradition, however, ‘Imrån
was the name of Mary’s father, and therefore the words imra’t ‘Imrån may mean the
wife of ‘Imrån.
36a. The words and Allåh knew best what she brought forth are parenthetical. She
had vowed the child to be devoted to the service of the Temple, but a female could not
do the priestly work.
36b. Rajßm is derived from the root rajm, meaning the throwing or casting of
stones, and also reviling, cursing, driving away, expelling, cutting off from friendly
intercourse (LL). It therefore signiﬁes accursed or driven away from the Divine
presence. This is what is implied here, and this is apparent from 38:78, where Satan is
thus accosted: “And surely My curse is on thee to the day of Judgment”. The other
signiﬁcance of rajßm, i.e., one pelted with stones, is not applicable here. It is noteworthy
that Mary’s mother while praying for Mary prays also for her offspring, which shows
that when she dedicated her daughter to the Temple she had never an idea that she
would remain a virgin all her life. On the other hand, she entertained the hope that Mary
would become a wife and mother.
37a. There is nothing extraordinary in Mary’s reply to Zacharias’ question. The
reply that she got sustenance from Allåh is the reply of every devout person who believes
that Allåh is the sustainer of all, and that therefore all provision or sustenance comes from
Him. As elsewhere: “And there is not a thing but with Us are the treasures of it, and We
send it not down but in a known measure” (15:21). Mary being attached to the Temple,
the worshippers would naturally bring gifts to her, and as it was through Divine grace that
she received these gifts, she said that it was Allåh Who gave her these things.
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38 There did Zacharias pray to his
Lord. He said: My Lord, grant me
from Thee goodly offspring; surely
Thou art the Hearer of prayer.a
39 So the angels called to him as he
stood praying in the sanctuary: Allåh
gives thee the good news of John,a
verifying a word from Allåh, b and
honourable and chaste and a prophet
from among the good ones.
40 He said: My Lord, how can I
have a son when old age has already
come upon me, and my wife is barren? He said: Even thus does Allåh
do what He pleases.a
41 He said: My Lord, appoint a
sign for me. Said He: Thy sign is that
thou speak not to men for three days

38a. The devoutness of Mary raised in Zacharias a yearning for such virtuous
offspring. Elsewhere he is described as praying for a son who should inherit the great
qualities of Jacob, and in whom God might be well-pleased (19:6).
39a. The Arabic word is Ya√yå (being from the root √ayåt, i.e. life), meaning he
shall live. The Qur’ån elsewhere states that Zacharias prayed to God, saying, I fear my
kinsfolk after me, (19:5) the fear being no doubt due to their leading unrighteous lives.
Hence the signiﬁcance underlying the name Ya√yå was that he would not die in sin like
his other relations. R gives the same explanation: He gave him this name (Ya√yå)
because sin was not to bring about his death.
39b. The promise given to Zacharias was a word from Allåh, and John was the
veriﬁer of that word, because his birth brought about the fulﬁlment of the prophecy. A
word from Allåh, therefore, stands for a Divine prophecy; see also 6:34; 10:64.
Somewhat similar to this explanation is the one given by Ab∂ ‘Ubaidah who interprets
kalimat-in min-Allåh as meaning a book from Allåh (Rz). In 66:12, speaking of Mary, it
is said: “And she accepted the truth (©addaqat) of the words of her Lord and His Books,
and she was of the obedient ones”. Just as John is the veriﬁer (mu©addiq) of a word from
Allåh, Mary is the veriﬁer of the words of her Lord, meaning clearly the prophetic words
of her Lord.
One other signiﬁcance of the word kalimah as used in the Holy Qur’ån is the
creation of God. Thus in 18:109 we have: “If the sea were ink for the words of my
Lord, the sea would surely be exhausted before the words of my Lord were exhausted,
though We brought the like of it to add thereto”. A similar statement is made in 31:27,
and in both places it is clear that the words of the Lord signify His creation.
40a. There is no disbelief on the part of Zacharias. It is simply an expression of
wonder as to how a son can be born to him, for he had already reached a very old age.
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except by signs.a And remember thy
Lord much and glorify (Him) in the
evening and early morning.
SECTION 5: Birth of Jesus and His Ministry
42 And when the angels said: O
Mary, surely Allåh has chosen thee
and puriﬁed thee and chosen thee
above the women of the world.
43 O Mary, be obedient to thy Lord
and humble thyself and bow down
with those who bow.a
44 This is of the tidings of things
unseen which We reveal to thee. And
thou wast not with them when they
cast their pens (to decide) which of
them should have Mary in his charge,
and thou wast not with them when
they contended one with another.a

41a. The Qur’ån does not say that Zacharias became dumb. He was only commanded not to talk to men for three days, remembering Allåh much during the time.
43a. After speaking of Mary’s birth (v. 36) and her growing up in righteousness in
the temple under the care of Zacharias (v. 37), the Holy Qur’ån now speaks of her election just as the righteous before her were elected. Evidently this refers to a time when
she had grown up to the age of puberty and left the temple.
44a. The commentators think that the reference is to v. 37 when Mary as a child was
dedicated to the temple and that lots were then cast as a result of which Mary was given
into the charge of Zacharias. But this is quite out of place. The Holy Qur’ån has described
her history in the natural order. Her mother conceives her (v. 35); she is born and named
(v. 36); she is dedicated to and resides in the temple under the charge of Zacharias (v.
37). Here follows the narration of Zacharias praying for a righteous son when he sees the
devoutness of Mary and vv. 38–41 are, as it were, parenthetical. The story of Mary is
again taken up in v. 42 where her election is spoken of, which is undoubtedly the time
when she attained to the age of discretion (vv. 42, 43). V. 44 cannot therefore refer back
to her history as a child in the temple. In the natural order it refers to a much later period.
It will be noted that when Mary’s mother prayed for her at her birth (v. 36), she also
prayed for her offspring and therefore she had evidently in mind the time when Mary
would be married and become a mother. V. 45 clearly gives Mary news of the birth of a
child and therefore the particular incident referred to in v. 44 is the incident of her
espousal. The casting of lots and the contention as to who should have her in his charge
could not mean anything but her charge as a wife. Luke 1:26, 27 makes it clear that Mary
received the news of the birth of Jesus after her espousal with Joseph. In view of all these
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45 When the angels said: O Mary,
surely Allåh gives thee good news
with a word from Him a (of one)
whose name is the Messiah, Jesus,
son of Mary,b worthy of regard in this

considerations, v. 44 cannot be taken but as referring to the espousal of Mary. Lots were
evidently cast because as a child she had been dedicated to the temple, and it was now by
a lot only that she could be given away in marriage. Mary’s history as narrated in the
Gospels casts no light on these circumstances and hence the verse starts with the statement that this was an announcement relating to the unseen. In fact, the whole history of
Mary and Jesus was enveloped in darkness until the Holy Qur’ån announced their right
position as two righteous servants of God and rejected both extreme views, the Jewish
view that Jesus was conceived in sin and was illegitimate and the Christian view that he
was God or Son of God Who had entered Mary’s womb. He was only what the Prophet
described him to be in his controversy with the Najrån deputation when he said to them:
“Do you not know that Jesus was conceived by a woman in the manner in which all
women conceive? Then she was delivered of him as women are delivered of their
children? Then he was fed as children are fed. Then he ate food and drank water and
answered the call of nature (as all mortals do)?” The deputation replied to all these
questions in the afﬁrmative, on which the Prophet said: “Then how can your claim (that
he was God or Son of God) be true?” (IJ). The Prophet’s clear argument which even the
Christian deputation could not question settles the matter that Jesus was conceived in the
ordinary manner and that Mary became a wife and mother in the ordinary way.
45a. The words bi-kalimat-in min-hu mean either with a word from Him or of a
word from Him, but as kalimah means word or prophecy, and as the personal pronoun in
ismu-h∂ stands for the masculine gender, while kalimah is in the feminine gender and
requires the personal pronoun hå, the ﬁrst meaning is adopted. The good news was
given by means of a prophetic word from the Divine Being. Compare 15:54, 55, where
Abraham’s question is answered thus: “They said, We give thee good news with truth,”
where the object is understood, as in the words under discussion, the signiﬁcance being
we give thee good news (of a son) with truth. For further explanation of what is meant
by kalimah, see 39b and 66:12a.
Commenting on v. 39, Rz observes: “The announcement (of Jesus’ advent) had been
made in the books of the prophets before him, so when he came it was said, This is that
prophetic word, and so he was called a word ”. In support of this he cites instances of
such phrases as jå’a qaulß and jå’a kalåmß, i.e. “my word came” or “my speech came”,
when an event foretold by a person happens, the real significance of the phrases being
that which I said or that of which I spoke has come about. This explanation shows that
kalimah really applies to the prophecy.
One of the explanations given by R is that Jesus is here called a kalimah in the same
sense as the Prophet is called dhikr (lit., a Reminder) in 65:10.
45b. Three names are given for the child — Al-Masß√, ‘Iså, and Ibn Maryam. The
ﬁrst of these is more a title than a name, being preceded by al. The literal signiﬁcance of
Masß√ is either one who travels much or one wiped over with some such thing as oil (LL).
It is the same word as the Aramaic Messiah, which is said to mean the anointed. Jesus
Christ is said to have been so called because he used to travel much (Rz, R), or because he
was anointed with a pure blessed ointment with which the prophets are anointed (Rz). It
is, however, the ﬁrst signiﬁcance, viz., that Masß√ means one who travels much that ﬁnds
the foremost acceptance with the commentators as well as the lexicologists, and this lends
support to the evidence recently discovered which shows that Jesus travelled in the East
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world and the Hereafter, and of those
who are drawn nigh (to Allåh),c
46 And he will speak to the people
when in the cradle and when of old age,
and (he will be) one of the good ones.a
47 She said: My Lord, how can I
have a son and man has not yet
touched me? a He said: Even so; Allåh
creates what He pleases. When He
decrees a matter, He only says to it,
Be, and it is.
48 And He will teach him the Book
and the Wisdom and the Torah and
the Gospel:
after his unfortunate experience at the hands of the Syrian Jews, and preached to the lost
ten tribes of the Israelites who had settled in the East, in Afghanistan and Kashmir.
‘Iså is the Arabic form of the Hebrew Yoshua, Jesus being the Greek form of the
same name; and Ibn Maryam, or son of Mary, is a surname. It is remarkable that the
Qur’ån makes no mention at all of Mary’s husband, and in this respect, these circumstances bear a strong resemblance to those connected with Moses’ birth, for there, too, no
mention at all is made of Moses’ father. The mere fact, therefore, that there is no mention
of Jesus’ father is not sufﬁcient to show that Jesus had no father. Moreover, of his two
parents Joseph and Mary, Mary was undoubtedly much more well-known than Joseph.
45c. Those drawn nigh to Allåh are not necessarily the angels, as some have
thought. Compare 56:7–11, where men are divided into three classes, one of these being
those drawn nigh, the same word muqarrabßn being used in both cases. Hence Jesus is
here placed only in the foremost line of the righteous servants of God.
46a. Jesus throughout the Holy Qur’ån is spoken of as “one of those drawn nigh,”
“one of the righteous,” thus showing that he is regarded only as one of the prophets. As
to speaking in the cradle and when of old age, neither of them can be considered a miracle. Every healthy child which is not dumb begins to talk when in the cradle, and speaking when of old age also shows that this speaking is the ordinary experience of every
human being who is healthy, and lives to an old age. The good news consists in the fact
that the child announced will be a healthy child and shall not die in childhood.
According to Rz, the reason for mentioning Jesus speaking in childhood and old age is
to show the change of condition of Jesus from childhood to old age, while change in the
Divine Being is impossible.
Kahl is, according to R, he in whose hair hoariness or greyness has become intermixed. LL has, on the authority of M©b, T, and Mgh, that a man is kahl after he has
attained the limit of being a shåbb, which is variously ﬁxed at 32, 40 and 51 years. The
same authority gives the meaning of kahl as of middle age, or between that age and the
period when his hair has become intermixed with hoariness. It would thus appear that,
according to the Holy Qur’ån, Jesus did not die at thirty-three years of age, but lived to a
sufﬁciently old age.
47a. Only her espousal had yet been decided, and perhaps she had not been
informed of this when she was given the good news of a son being born to her. Hence
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49 And (make him) a messenger to
the Children of Israel (saying): I have
come to you with a sign from your
Lord, that I determine for you out of
dust the form of a bird, then I breathe
into it and it becomes a bird with
Allåh’s permission,a and I heal the

she says that man had not touched her yet. And she was told in reply, “Even so”; i.e., the
child will be born by God bringing about the circumstances which result in the birth of a
child. The words do not show that she would conceive out of the ordinary course of
nature, for there is no doubt that Mary had other children, which no one supposes to
have been conceived out of the ordinary course of nature. Nor do the words that follow
prove anything beyond the simple fact that Mary must give birth to a son in accordance
with the prophecy. The whole of creation is brought about, we are told again and
again, by the Divine word Kun (‘Be’), yet no one supposes that creation is not brought
about according to the laws of nature.
49a. To understand the signiﬁcance of this passage it is necessary to bear in mind
that the chief characteristic of Jesus’ speeches is that he spoke in parables and preferred
to clothe his ideas in allegorical language. If this is kept in mind, there is no difﬁculty in
interpreting this passage. The ﬁrst of the statements in this passage speaks of the making
of birds and breathing into them. It is perfectly intelligible if taken as a parable, but quite
incomprehensible as a statement of fact. If on the one hand a prophet’s dignity is much
above such actions as the making of toy birds, on the other the act of creation is not
attributable to any but the Divine Being. To understand this parable, however, the several
words used may be explained ﬁrst. In the passage under discussion four words require to
be explained: khalq, ∆ßn, nafkh, and ∆air. The primary signiﬁcance of khalq is measuring,
proportioning, synonym taqdßr (LL); hence khalq comes to signify the mere act of the
determining of a thing. The word was used in this sense in pre-Islåmic poetry. The act of
khalq in the sense of creation cannot be attributed to any being except Allåh. The Qur’ån
has laid the greatest stress upon this point. It again and again speaks of the Divine Being
as the Creator of everything, so that there is nothing of which anyone else may be said to
be a creator. And of those who are taken as gods by any people, it says in particular that
they do not create anything, while they are themselves created (16:20; 25:3).
Then there are the two words ∆ßn and nafkh. Man is spoken of as being created from
∆ßn or dust, which stands for his humble origin, but the naf kh or breathing into him
makes him deserving of respect by the angels. This, while hinted at on various
occasions, is clearly stated in 38:71, 72: “When thy Lord said to the angels: Surely I am
going to create a mortal from dust. So when I have made him complete and breathed
into him of My spirit, fall down submitting to him”. Thus it is by the breathing of the
Divine Spirit into man that he is made perfect.
The word ∆air or ∆å’ir means a bird, but just as the word asad (lit., a lion) is
metaphorically used for a brave man, in a parable it is quite unobjectionable to take the
word ∆air as signifying one who soars into the higher spiritual regions and is not bent
low upon earth or earthly things. In 6:38 it is said: “And there is no animal in the earth,
nor a bird that flies on its two wings, but (they are) communities like yourselves”, the
meaning apparently being that among men there are those who only walk upon the earth
and do not rise above their earthly concerns, while others soar into the higher spiritual
regions. Elsewhere (7:179; 25:44), those who having hearts do not understand, and
having ears do not hear, are likened to cattle. So what is meant here is that Jesus, by
breathing a spirit into mortals, will make them rise above those who are bent low upon
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blindb and the leprous, and bring the
dead to lifec with Allåh’s permission;
and I inform you of what you should
eat and what you should store in your
houses.d Surely there is a sign in this
for you, if you are believers.

the earth, and the apostles of Jesus, who were all men of humble origin (which is
referred to in the word dust in the parable), whose thoughts had never risen higher than
their own humble cares, left everything for the master’s sake and went into the world by
the command of the master preaching the truth. Here was, no doubt, mere dust having
the form of a bird, which the messenger of God converted into high-soaring birds by
breathing truth into them. The fact that a story of Jesus making birds is related in a
Gospel of Infancy is in no way a bar to this explanation, for it is very likely that a parable was misunderstood by the writer of that Gospel, and the Qur’ån has only referred to
it to cast light upon the truth.
49b. The miracle of Jesus healing the sick has been rationally explained in the Enc.
Bib. by the Rev. T.K. Cheyne, who has shown that all the stories of healing of the sick
have arisen from the spiritual healing of the sick, as in Matt. 9:12; “They that be whole
need not a physician, but they that are sick”; and as in Jesus’ message to John the
Baptist: “The blind receive their sight and the lame walk, the lepers are cleansed and the
deaf hear, the dead are raised up, and the poor have the Gospel preached to them” (Matt.
11:5). The concluding words clearly show that the sick and the lame and the blind
belong to the same category as the poor to whom the Gospel is preached, being the poor
in heart. Compare also Matt. 13:15: “For this people’s heart is waxed gross, and their
ears are dull of hearing, and their eyes they have closed; lest at any time they should see
with their eyes and hear with their ears and should understand with their heart, and
should be converted, and I should heal them.” Here the healing cannot refer but to healing of the spiritual diseases. The Holy Qur’ån gives a similar explanation of the healing
of the sick when, speaking of itself, it says that it is “a healing for what is in the breasts”
(10:57), i.e. for the spiritual diseases. The prophet’s healing is spiritual, not healing of
the physical diseases. The Qur’ån speaks of the blind and the deaf frequently, but it
never means those who have lost the senses of seeing and hearing.
49c. Last come those who are dead. The Qur’ån says plainly that those who die are
not sent back to this world: “Allåh takes (men’s) souls at the time of their death, and those
that die not, during their sleep. Then He withholds those on whom He has passed the
decree of death and sends the others back till an appointed term” (39:42). And again
speaking of the dead: “And before them is a barrier, until the day they are raised”
(23:100). But the use of the word mautå, i.e. the dead, and of their being raised to life, is
frequent in the Holy Qur’ån in a spiritual sense: “Is he who was dead, then We raised him
to life ... like him whose likeness is that of one in darkness” (6:122). And again: “O you
who believe, respond to Allåh and His Messenger, when He calls you to that which gives
you life” (8:24). Similarly we have: “Neither are the living and the dead alike. Surely
Allåh makes whom He pleases hear, and thou canst not make those hear who are in the
graves” (35:22). The prophets are raised only for quickening to life those who are spiritually dead, and it is to this quickening through Jesus Christ that the Holy Qur’ån refers here.
It should be noted that three classes of men are spoken of as being regenerated, viz.:
(1) those who were found in the natural state of dust, and who, like dust, humbly submitted
themselves to the prophets’ handling, and who were made to soar high into the spiritual
49d, see next page.
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50 And (I am) a veriﬁer of that
which is before me of the Torah, and
I allow you part of that which was
forbidden to you;a and I have come to
you with a sign from your Lord, so
keep your duty to Allåh and obey me.
51 Surely Allåh is my Lord and
your Lord, so serve Him. This is the
right path.
52 But when Jesus perceived disbelief on their part, he said: Who will be
my helpers in Allåh’s way? The disciples a said: We are Allåh’s helpers:
we believe in Allåh, and bear thou
witness that we are submitting ones.
53 Our Lord, we believe in that
which Thou hast revealed and we
follow the messenger, so write us
down with those who bear witness.
54 And (the Jews) planned and
Allåh (also) planned.a And Allåh is
the best of planners.b
regions, not caring for their worldly concerns, (2) those who were spiritually diseased, and
they were healed and made whole, and (3) those who were quite dead and were spiritually
quickened. Hence the three different descriptions.
49d. Jesus’ preaching laid special stress upon not having any care “for the
morrow”, and his advice to rich men when they came to him was to sell all that they
had. He would have them lay up treasures in heaven. It is to this aspect of his teaching
that the verse refers. They were not to devote their lives to the amassing of riches.
50a. The law given by Moses was upheld by all the Israelite prophets, but its
deﬁciencies were removed and other changes introduced from time to time to make it
suit the needs of new times. These changes are particularly marked out in Jesus’
teaching, as anyone who reads any of the Gospels, and especially the Sermon on the
Mount, can easily see.
52a. The Arabic word √awåriyy∂n is plural of √awårß, which is thus explained by
LL: “One who whitens clothes by washing and beating them. Hence its plural,
√awåriyy∂n, is applied to the companions of Jesus, because their trade was to do
washing (M, M©b).” Some commentators, however, suggest that they may have been
called so because of the purity of their hearts.
54a. Makr is explained by R as the turning of another with ingenuity or skill from
that which he aims at, and he considers makr as of two sorts, a good one and an evil one.
54b, see next page.
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SECTION 6: Jesus Cleared of False Charges
55 When Allåh said: O Jesus, I will
cause thee to die a and exalt thee in
My presence b and clear thee of those
who disbelieve c and make those who
follow thee above those who dis-

Therefore the best interpretation of the word makara (including both sorts) is that adopted
by T, viz. he exercised craft, cunning, art, or skill in the management or ordering of
affairs with excellent consideration or deliberation, and ability to manage according to
his own free will (LL). The idea of the plan being contrived for an evil purpose or clandestinely, which is included in the signiﬁcance of the word, has led many to take that idea
as its exclusive signiﬁcance, which is not the case. Makara-llåhu may also signify that
Allåh recompensed or requited them for their makr (T-LL). According to some, its original signiﬁcance is the gathering of an affair and its strengthening (Rz). All these explanations show that it is the equivalent of the word plan, the good or evil nature of the plan
being dependent on the object or doer’s intention. Allåh is called here Khair al-måkirßn or
the Best of planners, the qualifying word khair being inapplicable to an evil object.
54b. The Jews planned to put Jesus to death by cruciﬁxion, and Allåh made a plan
to frustrate their plans; and Allåh’s plan was successful, i.e. he was saved from death on
the cross, for which see 55a and 4:157a.
55a. I‘Ab says that the signiﬁcance of mutawaffß-ka is mumßtu-ka, i.e. I will cause
thee to die (B. 65: v, 12). According to LA, “You say tawaffå-hu-llåhu when you mean
Allåh took his soul or caused him to die”. And according to LL, it signiﬁes “God took his
soul (S, Q) (either at death or in sleep, see the Qur’ån, 6:60); or caused him to die
(M©b)”. No other signiﬁcance can be attached to the words when thus used. Some commentators say that Jesus remained dead for three hours; others say for seven hours, and so
on (Rz). But the word is used here really to show that the Jewish plans to cause Jesus’
death on the cross would be frustrated and that he would afterwards die a natural death;
see 4:157a. Pickthall’s translation is, O Jesus, I am gathering thee, and this is the Biblical
idiom for causing to die. Y∂suf ‘Alß, in his ﬁrst edition, translated the words as meaning
I will cause thee to die, but in the second edition he changed it to I will take thee.
55b. Raf ‘ signiﬁes raising or elevating, and also exalting or making honourable
(T, LL). But where the raf‘ of a man to Allåh is spoken of in the Holy Qur’ån, or in the
religious literature of Islåm, it is always in the latter sense, for raising a man in his body
to Himself implies that the Divine Being is limited to a place. This is made plain by the
prayer which every Muslim repeats several times daily in his prayers in the sitting position between the two prostrations: wa-rfa‘-nß, meaning and exalt me. Of course no one
supposes this prayer to be for the raising of the body to the heavens. Hence even those
commentators who are predisposed, having, no doubt, been misled by Christian tradition, to accept Jesus Christ as having been raised alive to heaven, have been compelled
to admit that the word raf‘ is here used not for raising aloft but for exalting and honouring. And commenting on the words which follow this statement, Rz says: This shows
that raf‘ here is the exalting in degree and in praise, not in place and direction. The
exaltation of Jesus is mentioned here as a reply to the Jews, whose object was to make
him die an accursed and ignominious death on the cross.
55c. Clear thee of those who disbelieve signiﬁes clearing Jesus of the false charges
relating to the alleged illegitimacy of his birth, and so on, charges of which Jesus was
cleared by the Holy Qur’ån; see 4:156a.
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believe to the day of Resurrection.d
Then to Me is your return, so I shall
decide between you concerning that
wherein you differ.e
56 Then as to those who disbelieve,
I shall chastise them with severe
chastisement in this world and the
Hereafter, and they will have no
helpers.a
57 And as to those who believe and
do good deeds, He will pay them
fully their rewards. And Allåh loves
not the unjust.a
58 This We recite to thee of the
messages and the Reminder full of
wisdom.
59 The likeness of Jesus with Allåh
is truly as the likeness of Adam. He
created him from dust, then said to
him, Be, and he was.a

55d. This verse contains four promises relating to Jesus’ triumph over his enemies
as against their plans, three of which have already been noticed, viz.: (1) his being saved
from death on the cross and being made to die a natural death; (2) his being made honourable in the Divine presence, whereas the object of the Jews was to show that he was
an accursed person; (3) his being cleared of all false charges. And the fourth promise is
that those who follow Jesus shall be made dominant over his rejectors till the day of
Judgment. The truth of this fourth prophecy is witnessed to this day in the dominance of
the Christians over the Jews.
55e. Differences of belief are dealt with in the life after death while transgressions
in deeds when they are on a very large scale are punished even in this life.
56a. The whole Jewish history, especially after the seventh century, is a standing
testimony to the truth of these words.
57a. By the unjust are meant the Christians because they have exceeded the limits
of justice and deiﬁed Jesus.
59a. Adam stands for man generally, because all men are created from dust. Thus
in 18:37 the believer says to his non-believing companion: “Disbelievest thou in Him
Who created thee of dust?” And in 22:5 and 30:20, and elsewhere, all men are
spoken of as having been created from dust. All that is meant, therefore, is that Jesus is
no more than a mortal, and that it is an error to take him for God, as the Christians
do. The words kun fa-yak∂nu lend support to this meaning, for in these words is spoken
of throughout the Holy Qur’ån the general and recurring law of creation.

