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98 Whoever is an enemy to Allåh
and His angels and His messengers
and Gabriel and Michael, then surely
Allåh is an enemy to disbelievers.a

99 And We indeed have revealed to
thee clear messages, and none disbe-
lieve in them except the transgres-
sors.

100 Is it that whenever they make a
covenant, a party of them cast it aside?
Nay, most of them have no faith.

101 And when there came to them
a messenger from Allåh verifying
that which they have, a party of those
who were given the Book threw the
Book of Allåh behind their backs as
if they knew nothing.a

102 And  they  follow  what  the 
devilsa fabricatedb against  the 
kingdom of Solomon.c And Solomon 

98a. The enmity of man to Allåh and Allåh to man is thus explained: “In reality
there can be no enmity between Allåh and man; as to man’s enmity to Allåh, it signifies
opposition to His commandments, and as to Allåh’s enmity to man, it signifies the 
recompense for his opposition” (AH). Note that Allåh is here said to be an enemy to
those disbelievers only who first make themselves enemies to the prophets of Allåh, and
hence also to the angels and the Divine Being Himself. The same law of the punishment
of an evil being spoken of in the terms of that evil really finds an expression here, as is
referred to in 15a.

101a. The covenant referred to in the previous verse as being cast aside, and the
throwing of the Book behind their backs, both refer to the Israelites paying no heed to
the prophecy of Deut. 18:18, which was verified by the advent of the Holy Prophet. So
clearly did that prophecy point to the Holy Prophet that it is again and again referred to
in this chapter as the most powerful argument against the inimical attitude of the Jews.

102a. According to an interpretation accepted by all commentators, by the devils
here are meant human devils, or devils in the form of men (AH, Rz).

102b. Yaq∂lu ‘alai-hi means such a one lies or says what is false against such a
one; yatl∂ ‘alai-hi sometimes carries the same significance (T, LL). Rz says talå ‘alai-hi
means he lied. This is the significance here.

102c. By the mulk of Solomon is here meant his prophethood or kingdom (AH, Rz).
The Jews attributed Solomon’s glory to certain devilish crafts, and this is the lie which
they are spoken of here as having forged against Solomon (Rz).



disbelieved not,d but the devils disbe-
lieved, teaching men enchantment.e

And it was not revealed to the two
angels in Babel, Hår∂t and Mår∂t.
Nor did they teach (it to) anyone, so
that they should have said, We are
only a trial, so disbelieve not. But
they learn from these two (sources)
that by which they make a distinction
between a man and his wife. And
they cannot hurt with it anyone except
with Allåh’s permission. And they
learn that which harms them and
profits them not. f And certainly they
know that he who buys it has no
share of good in the Hereafter. And
surely evil is the price for which they
have sold their souls, did they but
know!

102d. In this respect the Holy Qur’ån contradicts the Bible, which says that the
wives of Solomon “turned away his heart after other gods” (1 Kings 11:4), and that “the
Lord was angry with Solomon, because his heart was turned from the Lord God of
Israel” (1 Kings 11:9). It is now established that the statement of the Bible is wrong in
this respect. The Rev. T.K. Cheyne has shown conclusively that Solomon was “not a
polytheist”, and, having shown how mistakes crept into the Bible statement, he 
concludes: “That Solomon had a number of wives, both Israelite and non-Israelite, is
probable enough, but he did not make altars for all of them, nor did he himself combine
the worship of his wives’ gods with that of Yahwe” (En. Bib. col. 4689).

102e. According to Jauharß everything of which the origin is subtle is si√r. The 
primary significance is the turning of a thing from its proper manner of being to another
manner (T, LL). Thus sa√ara-h∂ bi-kalåmi-hß means he caused him to incline to him by
his soft or elegant speech (Mgh). Hence it is applied to skilful eloquence, and hence also
the saying of the Prophet: Inna mina-l-bayåni la-si√r-an, i.e., verily there is a kind of
eloquence that is enchantment (si√r). And also sa√ara-h∂ means he deceived or beguiled
him (Q). And sa√artu-l-fi˙˙ata signifies I gilded silver (LL). Si√r is also synonymous
with fasåd (T), thus signifying the act of corrupting, marring, spoiling, etc. It is also the
producing of what is false in the form of truth, and embellishment by falsification and
deceit. Hence the word si√r carries a very wide significance, and its use in Arabic is not
equivalent to that of sorcery in the English language.

102f. According to Sale, the Persian Magi “mention two rebellious angels of the
same names, now hung up by the feet with their heads downwards, in the territory of
Babel”. A similar story is met with in the Jewish traditions in Midrash. Stories about 
sinning angels were also believed in by the Christians; see Second Epistle of Peter, ii. 4,
and Epistle of Jude, v. 6. Upon these stories seem to be based the lengthy fables of some
commentators, but the more learned reject them. Not only does the Qur’ån not contain a
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103 And if they had believed and
kept their duty, reward from Allåh
would certainly have been better; did
they but know!

SECTION 13: Previous Scriptures are abrogated

104 O you who believe, say not
Rå‘i-nå and say Un˚ur-nå,a and lis-
ten. And for the disbelievers there is
a painful chastisement.

word of these stories, but it plainly discredits them by denying that sorcery was revealed
to certain angels at Babel, or that angels taught sorcery to men, giving them at the same
time the warning, as was the common belief: We are only a trial, so disbelieve not. This
statement was added to the story to save the character of the angels as penitents. The
Arabic lexicons give the two words Hår∂t and Mår∂t under the roots hart and mart, and
explain harata as meaning he rent a thing and marata as meaning he broke a thing.

The statement made in the Qur’ån amounts to this. The Jews, instead of following
the word of God, followed certain evil crafts which they falsely attributed to Solomon
and to two angels at Babel. Solomon is declared free of any such sinfulness attributed to
him, and the story of the two angels is declared to be a fabrication. But the Jews are
blamed for learning from these two sources, i.e., by their fabrications against Solomon
and the story of the two angels, things by which they made a distinction between a man
and his wife. The personal pronoun humå (meaning two) refers to these two fabrications.
The clue to what this was is contained in the words they cannot hurt with it anyone
except with Allåh’s permission, showing that by this craft they intended to inflict some
injury on the Prophet. Similar words are met with in chapter 58 where, after denouncing
the secret counsels of the enemies of Islåm, it is said in v. 10: “Secret counsels are only
(the work) of the devil that he may cause to grieve those who believe, and he can hurt
them naught except with Allåh’s permission”. It is evident that the 58th chapter was
revealed at Madßnah, where secret counsels of the nature of masonic societies were 
carried on against the Prophet by the Jews, and these secret counsels are stated to be the
work of the devil, the expression being closely parallel to what is stated in the verse
under discussion, where the Jews are spoken of as following the devil while ascribing
their evil doctrines to prophets and angels. In 58:10 we also see that the object of these
secret counsels was to cause hurt to the Prophet and to the Muslims, and the same is
stated to be the object of the evil machinations of the Jews in the verse under discussion.
These considerations point clearly to the fact that the secret counsels of the Jews 
mentioned in chapter 58 are referred to here. It is further clear that the words by which
they make a distinction between a man and his wife refer to secret gatherings of the
nature of masonic societies, for it is in freemasonry and in no other religious society of
the world that women are totally excluded. Instead of mentioning freemasonry itself,
therefore, its distinctive characteristic is mentioned. And however untrustworthy may be
the old histories of freemasonry, there is no doubt that the institution is an ancient one,
“having subsisted from time immemorial” (En. Br.). The statement made in the “Book
of Constitutions” that Cyrus constituted Jerubbabel grand master in Judah (En. Br.) may
not be without a substratum of truth.

104a, see next page.



105 Neither those who disbelieve
from among the people of the Book,
nor the polytheists, like that any good
should be sent down to you from
your Lord. And Allåh chooses whom
He pleases for His Mercy; and Allåh
is the Lord of mighty grace.a

106 Whatever message We abro-
gate or cause to be forgotten, We
bring one better than it or one like it.
Knowest thou not that Allåh is
Possessor of power over all things?a

104a. Rå‘i-nå is equivalent to give ear to, hearken, or listen to us, but with a slight
change of accent it becomes ra‘ina, which means he is foolish or stupid or unsound in
intellect, the derivation in the first case being from ra‘y, to pasture or to be mindful, and
in the second case from ra‘n, i.e., being foolish (LL). The Jews in derision changed the
accent, “distorting” the word, as stated in 4:46, and thus made it a term of reproach. The
word un˚ur-nå, which means wait for us or grant us a little delay, is suggested instead,
because it cannot be distorted like its equivalent rå‘i-nå. The Muslims are here 
forbidden to use a certain form of expression, but the real object is to show how great
was the hatred of the Jews towards the Holy Prophet, so that they did not observe even
the ordinary rules of decency. Morally the injunction is one worthy of the highest
regard, as it disapproves of the use of words bearing a sinister meaning.

105a. Khair, lit., good, and ra√mat, lit., mercy, both stand here for Divine 
revelation, for it was this good which the Jews would not like to be sent down to the
Muslims, and it was this mercy for which the Muslims had been chosen (AH).

106a. Reading the verse under discussion in the light of the context, it is clear that
the Jews are addressed here. The two previous sections deal, more or less, with a 
particular Jewish objection to the revelation of the Prophet, viz., that they could not
accept a new revelation which was not granted to an Israelite. This is plainly stated in
vv. 90 and 91. The same subject is continued, the Jews being addressed throughout.
Their objection was: Why was another revelation sent down to Mu√ammad, and why
was a law containing new commandments promulgated? That objection was to be
answered. The answer is given partly in v. 105, and partly in the verse under discussion.
In the former of these they are told that Allåh chooses whom He pleases for His revela-
tion. In the latter, that if one law (i.e. the Jewish law) was abrogated, one better than it
was given through the Holy Prophet. It should be noted that the new law is here stated to
be better than the one abrogated or like it. It is a fact that though the law of the Qur’ån is
decidedly superior to and more comprehensive than the previous laws in most respects,
yet there are many points of likeness in the two. Hence the words one like it are added.

In the verse that follows, attention is called to the laws of nature as prevailing in the
universe. Is it not true that the old order in nature gives place to a new one, the inferior
to the better? It was therefore quite natural that the Mosaic law, which was in the main
given for a particular people in a particular age, and suited only their requirements,
should give place to a new and universal law, the law of Islåm. The old law had been
partly forgotten, and what remained was now abrogated to give place to one better and
in certain matters one like it. It will thus be seen that the reference here is to the abroga-
tion of the Jewish law, the statement being really an answer to the objection of the Jews.
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107 Knowest thou not that Allåh’s
is the kingdom of the heavens and
the earth, and that besides Allåh you
have not any friend or helper?

108 Rather you wish to put ques-
tions to your Messenger, as Moses
was questioned before. And whoever
adopts disbelief instead of faith he
indeed has lost the right direction of
the way.a

That some of the Quranic verses were abrogated by others, though a generally
accepted doctrine, is due to a misconception of the words of this verse. The word åyat
occurring here has been wrongly understood to mean a verse of the Qur’ån. Similar
words occur elsewhere: “And when We change a message (åyat) for a message (åyat)
— and Allåh knows best what He reveals — they say: Thou art only a forger” (16:101).
This is a Makkan revelation and it is an undisputed fact, admitted by all upholders of
abrogation in the Qur’ån, that there was no abrogation at Makkah, because the details of
the law were not revealed there. Therefore the word åyat, occurring there twice, could
only mean a message or a communication from God, and the first message meant the
previous scriptures and by the second message was meant the Qur’ån.

The interpretation adopted by the commentators generally is not based on any 
saying of the Prophet; it is their own opinion. Nor is there a single report traceable to the
Prophet that such and such a verse was abrogated. A companion’s opinion that he 
considered a certain verse to have been abrogated by another could not carry the least
weight. It was the Prophet only on whose authority any verse was accepted as being a
part of the Holy Qur’ån, and it was he only on whose authority any verse could be 
considered as having been abrogated. But there is not a single √adßth of the Prophet
speaking of abrogation.

Another consideration which shows the erroneousness of the doctrine that any verse
of the Qur’ån was abrogated by another is the hopeless disagreement of the upholders of
this view. In the first place there is no agreement as to the number of the verses which
are alleged to have been abrogated; while some accept no more than five verses to be
abrogated, others carry the number to hundreds. This shows that the view is based sim-
ply on conjecture. Secondly, if one commentator holds a certain verse to be abrogated,
another calls this an erroneous view. In Bukhårß especially do we find opposite views
cited side by side. What happened really was this that when a commentator could not
reconcile one verse with another, he held the verse to be abrogated by the other, but
another who, giving deeper thought, was able to effect a reconciliation between the two,
rejected abrogation. This seems to be the basis on which the theory of abrogation of
Quranic verses rests, and this basis is demolished by the Holy Qur’ån when it says: “Will
they not then meditate on the Qur’ån? And if it were from any other than Allåh, they
would have found in it many a discrepancy” (4:82). There are no discrepancies in the
Qur’ån, and it is want of meditation on it that is responsible for the theory of abrogation.

108a. The Jews are addressed here, because it is they who vexed Moses with 
different demands and different questions. The words whoever adopts disbelief instead
of faith do not signify a change of disbelief for belief, but the adoption of the former
instead of the latter, and therefore these words also apply to the Jews.



109 Many of the people of the
Book wish that they could turn you
back into disbelievers after you have
believed, out of envy from them-
selves, after truth has become mani-
fest to them.a But pardon and for-
give, till Allåh bring about His com-
mand. Surely Allåh is Possessor of
power over all things.

110 And keep up prayer and pay
the poor-rate. And whatever good
you send before for yourselves, you
will find it with Allåh. Surely Allåh
is Seer of what you do.

111 And they say: None shall enter
the Garden except he who is a Jew,
or the Christians.a These are their
vain desires. Say: Bring your proof if
you are truthful.

112 Nay, whoever submits himself
entirely to Allåh and he is the doer of
good (to others), he has his reward
from his Lord, and there is no fear
for such nor shall they grieve.a

109a. The Jews were so inimical to Islåm that, knowing it to be a religion based on
the Unity of God as their own religion was, and knowing that it led men to a life of
righteousness and turned them away from the path of evil, they longed, and in fact did
their best by joining hands with the idolatrous enemies of Islåm, to turn them back into
idolatry. Elsewhere the following words occur about the Jews: “Hast thou not seen those
to whom a portion of the Book was given? They believe in sorcery and diviners and say
of those who disbelieve: These are better guided in the path than those who believe”
(4:51). The Muslims are, however, told to pardon and forgive.

111a. The address hitherto has been particularly to the Jews, but the “people of the
Book” include both Jews and Christians, and along with the idolaters they were both
opposed to Islåm; and hence the Christians are now expressly spoken of. That the Jews
denounced the Christians and the Christians denounced the Jews is expressly stated in v.
113, and hence what is said here may be expanded thus: The Jews say that none shall
enter the Garden except a Jew and the Christians say that none shall enter the Garden
except the Christians. Both degraded religion to a belief in a set of doctrines, and leading
a life of righteousness was not considered as of the essence of religion.

112a. The Jews and the Christians are told that their assertions that only the Jews
and the Christians will be saved are groundless. It is entire submission to Allåh and the
doing of good to His creatures that is the true source of salvation, and that is what Islåm
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SECTION 14: Perfect Guidance is only in Islåm

113 And the Jews say, The
Christians follow nothing (good), and
the Christians say, The Jews follow
nothing (good),a while they recite the
(same) Book. Even thus say those
who have no knowledge, like what
they say. So Allåh will judge between
them on the day of Resurrection in
that wherein they differ.b

114 And who is more unjust than
he who prevents (men) from the
mosques of Allåh, from His name
being remembered therein, and
strives to ruin them? (As for) these, it
was not proper for them to enter them
except in fear. For them is disgrace in
this world, and theirs is a grievous
chastisement in the Hereafter.a

means according to the Holy Qur’ån. Here the word wajh does not stand for the face, but
is used “for the whole, because wajh is the most noble part” (LL). Similarly wajhß in
3:20 signifies my person or myself (T). Wajh also means course, way, purpose or object
as in v. 115.

From aslama, meaning he submitted himself or entered into peace, is derived the
name of the religion which the Holy Qur’ån preaches, i.e., Islåm, for which see 3:19a.

113a. In ‘alå shai-in the word ‘alå signifies conformity, as in the proverb al-nåsu
‘alå dßni mul∂ki-him which means the people are in conformity to, i.e., are followers of,
the religion of their kings (LL). The word shai’, which primarily means simply a thing,
signifies in such cases a thing worth being regarded, or a thing of any account or value,
or anything good, as in the proverb laisa bi-shai’-in (LL).

113b. The Jews and the Christians are here blamed for denying all good in each
other like ignorant men, notwithstanding that they were both followers of one Book, by
which is here meant the Old Testament, which both accepted. As against this, the Qur’ån
accepts that there is partial truth in all religions. The declaration of this cosmopolitan
principle by Islåm as regards a substratum of truth underlying all religions is the more
wonderful when it is borne in mind that Islåm took its birth in a country which had no
connection with the outside world, and the principle was proclaimed by a man who had
not read the scriptures of any religion.

114a. The idolatrous Quraish had turned the Muslims out of the Sacred Mosque at
Makkah and the Jews and the Christians were now helping them to annihilate the small
Muslim community in Madßnah, which practically meant the laying waste of the Sacred
Mosque itself. The word masåjid (mosques) is used here because the Sacred Mosque
was to be the centre of all the mosques of the world. This generalization further shows
that the fate of all those who prevented Muslims from worshipping Allåh in the mosques



115 And Allåh’s is the East and the
West, so whither you turn thither is
Allåh’s purpose. Surely Allåh is
Ample-giving, Knowing.a

116 And they say: Allåh has taken
to Himself a son — glory be to Him !
Rather, whatever is in the heavens
and the earth is His. All are obedient
to Him.a

117 Wonderful Originatora of the
heavens and the earth! And when He
decrees an affair, He says to it only,
Be, and it is.b

is predicted here, and the fate of the opponents of the Prophet bears ample testimony to
the truth of this prediction. The Jewish residents of Madßnah, who exerted themselves to
their utmost to bring ruin to Islåm, were either banished in disgrace or perished in their
struggle to annihilate Islåm. The idolaters or the Quraish, who prevented Muslims from
repairing to the Sacred Mosque at Makkah, were also finally subjugated and had to bow
their heads before the very men whom they had persecuted for no other fault than that
they worshipped Allåh.

115a. The previous verse predicts disgrace for those who persecuted the Muslims;
this one predicts the Muslim conquests by which the enemy was to be disgraced. The
concluding words, Allåh is Ample-giving, Knowing, also support this conclusion. The
Muslims, who had been deprived of all they possessed and made utterly destitute, were
promised ample gifts. The words whither you turn, thither is Allåh’s purpose, point
clearly to the Divine promise that all obstacles in the path of the Muslims will be
removed and victory will follow their footsteps.

The word wajh occurring here denotes countenance or face, as well as course, pur-
pose, or object which one is pursuing, or a direction in which one is going or looking (T,
LL). According to R it signifies attention or course.

116a. The Christian doctrine that God has a son is refuted here. Though mainly it is
the Jews who are addressed in this chapter, Christianity also is spoken of occasionally,
in contrast with the next chapter in which Christianity finds a detailed mention while
there are occasional references to Judaism. The phrase sub√åna-h∂ is always used to
declare the freedom of the Divine Being from all imperfections, and is always 
mentioned in connection with the doctrine of sonship to show that to attribute a son to
the Divine Being is to attribute an imperfection to Him, which is met with in human
beings. The doctrine of sonship is mentioned here as being opposed to the religion
which requires entire submission to Divine commandments from every man and thus
dispenses with the necessity of a conciliator.

117a. The original word is Badß‘, which is applicable to the thing made as well as to
the maker. A thing is badß‘ which is not after the similitude of any thing pre-existing,
and badß‘ is also the person who makes or produces or brings into existence for the first
time and not after the similitude of anything pre-existing (LL).

117b. Kun fa-yak∂nu is the oft-recurring phrase in which Allåh’s act of the creation
and annihilation of things is spoken of in the Holy Qur’ån. It is not meant by this that
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118 And those who have no knowl-
edge say: Why does not Allåh speak
to us or a sign come to us?a Even
thus said those before them, the like
of what they say. Their hearts are all
alike. Indeed We have made the mes-
sages clear for a people who are sure.

119 Surely We have sent thee with
the Truth as a bearer of good news
and as a warner, and thou wilt not be
called upon to answer for the com-
panions of the flaming Fire.

120 And the Jews will not be
pleased with thee, nor the Christians,
unless thou follow their religion. Say:
Surely Allåh’s guidance — that is the
(perfect) guidance.a And if thou fol-
low their desires after the knowledge
that has come to thee thou shalt have
from Allåh no friend, nor helper.

there is no gradual process in the creation of things; evolution in creation is in fact plainly
spoken of in the very first words of the Qur’ån, where God is spoken of as Rabb
(Evolver) of words, the Fosterer of a thing in such a manner as to make it attain one con-
dition after another until it reaches its goal of completion (R). It is, in fact, an answer to
those who think that the creation of things by God is dependent on the previous existence
of matter and soul and the adaptability of their attributes. The argument given here in the
word badß‘ is that man, who stands in need of matter to make things, also stands in need
of a pattern after which to make them, but God stands in need of neither. The verse seems
particularly to refer here, however, to the revolution that was to be brought about by the
Prophet. It seemed an impossibility to men, but Allåh had decreed it. And, in fact, the
revolution brought about in Arabia by the Prophet was so wonderful that the old heaven
and earth of the peninsula may be said to have been changed into new ones.

118a. The disbelievers refused to accept the truth of Islåm unless either Allåh spoke
to them, so that they should have a proof that He sends His messages to men, or that a
sign should come to them. The sign which they often demanded was the threatened 
punishment. As disgrace in this world is predicted for them (v. 114), their demand is that
as an evidence of the Prophet’s truth that punishment should overtake them. The answer
to both these demands is contained in v. 119, for as a bearer of good news the Prophet
told them that if they purified themselves by walking in his footsteps, Allåh would speak
to them, and as a warner he informed them of the coming wrath if they persisted in their
evil ways.

120a. The Guidance of Allåh or the religion of Islåm is here called al-hudå or the
perfect guidance, as against the Jewish and Christian religions which are called ahwå’a-
hum or their desires, because both the religions had lost their original purity. What the



121 Those to whom We have given
the Book follow it as it ought to be
followed.a These believe in it. And
whoever disbelieves in it, these it is
that are the losers.

SECTION 15: Covenant with Abraham

122 O Children of Israel, call to
mind My favour which I bestowed
on you and that I made you excel the
nations.a

123 And be on your guard against a
day when no soul will avail another
in the least, neither will any compen-
sation be accepted from it, nor will
intercession profit it, nor will they be
helped.

124 And when his Lord tried
Abraham with certain commands he
fulfilled them. He said: Surely I will
make thee a leader of men. (Abraham)
said: And of my offspring? My
covenant does not include the wrong-
doers, said He.a

Prophet taught is here called al-‘ilm, or science, because it establishes all the principles
of religion, both theoretical and practical, with clearness.

121a. The Muslims are meant, while the Book is the Qur’ån (AH). I‘Ab interprets
the words yatl∂na-h∂ ƒaqqa tilåwati-hß as meaning follow it as it ought to be followed
(IJ). For talå, meaning he followed it, or did according to it, see LL, which quotes 
several authorities.

122a. The Israelites are thrice told in the Holy Qur’ån that God had made them a
great nation but that it was by their own evil deeds and forsaking the ways of righteous-
ness that they were proving themselves unworthy of that greatness. They are first
addressed in v. 40 and told that the Prophet Mu√ammad came in fulfilment of their own
prophecies. They are again addressed in v. 47 and told how favours were shown to them
in the time of Moses and after him. Now they are being addressed a third time and
reminded of the covenant which was made with Abraham, the great patriarch in whom
the Israelites and the Ishmaelites met.

124a. The first part of the verse relates that Abraham was made spiritual leader of
men because he was found perfect in fulfilling the Divine commandments. As a spiritual
leader of three great nations of the world, that patriarch occupies a unique position
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125 And when We made the House
a resort for men and a (place of)

among religious personalities. Having discussed at length that a prophet from the
Ishmaelites had come in accordance with the prophecies of the Israelite prophets, the
Holy Qur’ån now proceeds to show that even the covenant with their great ancestor
Abraham necessitated the appearance of a prophet in Arabia.

The second part of the verse states that the spiritual leadership of the world was still
with Abraham’s descendants. They are told that the covenant was made, not with Israel
but with Abraham, and that therefore the seed of Ishmael and Isaac were equally to be
blessed. Nay, as stated further on in v. 125, the covenant was made with both Abraham
and Ishmael. The Jewish and Christian contention that the covenant made with Ishmael
was simply of a temporal nature is groundless. On the other hand, the following 
arguments show that the covenant included both Ishmael and Isaac. (1) The promise to
bless Abraham and his seed was given long before either Ishmael or Isaac was born:
“And I will make of thee a great nation, and I will bless thee, and make thy name great;
and thou shalt be a blessing. ... And in thee shall all families of the earth be blessed”
(Gen. 12:2, 3). (2) The promise given to Abraham regarding the multiplicity of his seed
is the same as that given to Hagar regarding Ishmael when she conceived him: “And He
brought him forth abroad, and said, Look now toward heaven, and tell the stars, if thou
be able to number them: and He said unto him, So shall thy seed be” (Gen. 15:5). “And
the angel of the Lord said unto her (i.e. Hagar), I will multiply thy seed exceedingly, that
it shall not be numbered for multitude” (Gen. 16:10). (3) The covenant was made again
with Abraham after Ishmael was born, while Abraham had no hope of another son, nor
was there a Divine promise that a son should be born to him from Sårah, the promise
contained in Gen. 15:4, “but he that shall come forth out of thine own bowels shall be
thine heir” having been fulfilled in the birth of Ishmael. This promise is contained in
Gen. 17:2–6: “And I will make My covenant between Me and thee, and will multiply
thee exceedingly. ... And I will make thee exceeding fruitful, and I will make nations of
thee, and kings shall come out of thee”. (4) The covenant was renewed with Ishmael
after Isaac was promised: “And as for Ishmael I have heard thee: Behold I have blessed
him, and will make him fruitful, and will multiply him exceedingly; twelve princes shall
he beget, and I will make him a great nation” (Gen. 17:20). It should also be noted that
God’s hearing Abraham with regard to Ishmael refers to Abraham’s prayer in Gen.
17:18: “O that Ishmael might live before thee!”, and shows that Ishmael was righteous
in the sight of God. (5) The nature of the promise made to Ishmael does not differ 
materially from that made to Abraham: they are both to be blessed, both to be made
fruitful, the seed of both is to be multiplied exceedingly, princes and kings are promised
among the descendants of both of them, and both are promised to be made a great
nation. Nothing is said regarding Abraham that is not said regarding Ishmael. (6) The
covenant on the part of Abraham’s seed was kept by the children of Isaac as well as of
Ishmael. According to Gen. 17:10: “This is My covenant which ye shall keep between
Me and you and thy seed after thee; Every man child among you shall be circumcised”.
Now, circumcision has been a characteristic of the Israelites as well as of the
Ishmaelites. Hence God’s covenant was with both these nations. (7) The fulfilment of
the covenant on the part of God has also been true with regard to both nations: “And I
will give unto thee, and to thy seed after thee, the land wherein thou art a stranger, all
the land of Canaan, for an everlasting possession; and I will be their God” (Gen. 17:8).
If the covenant was only with Isaac’s children, the promise of an everlasting possession
failed with the advent of Islåm, so that even God could not keep His promise. But the
fact is that the land of Canaan continues to remain as an everlasting possession in the
hands of the seed of Abraham, for as soon as the Israelites or their representatives, the
Christians, were deemed unfit to have the Holy Land in their possession because of their
unrighteousness, that Holy Land was given to the Arabs, who were Ishmaelites, and to



security.a And: Take ye the Place of
Abraham for a place of prayer.b And
We enjoined Abraham and Ishmael,
saying: Purify My House for those
who visit (it) and those who abide (in

this day it remains in the hands of the Muslims, who are the true representatives of the
house of Ishmael.

125a. Al-Bait or The House is the famous house known by this name to this day, the
Ka‘bah. It is also known as Bait Allåh or the House of Allåh, and is the same as the Beth-
el of the Bible. In the Qur’ån itself it is mentioned by the name al-Bait several times, as
here and in vv. 127, 158; 3:97; 8:35; 22:26. It is also mentioned as al-Bait al-Ïaråm or
the Sacred House (5:2, 97), and al-Bait al-‘Atßq, or the Ancient House (22:29, 33), and
al-Bait al-Ma‘m∂r or the Oft-visited House (52:4). It is also spoken of as awwala bait-in
wu˙i‘a li-l-nåsi, the First House appointed for men for Divine worship (3:96).

History bears out these three distinguishing characteristics of the Ka‘bah. It exists
from the remotest antiquity; it was visited annually by people from the most distant 
corners of Arabia; and its sacredness was respected by the whole of Arabia. Thus writes
Muir: “A very high antiquity must be assigned to the main features of the religion of
Mecca. ... Diodorus Siculus, writing about half a century before our era, says of Arabia
washed by the Red Sea: “There is in this country a temple greatly revered by the Arabs”.
These words must refer to the Holy House of Mecca, for we know of no other which
ever commanded such universal homage. ... Tradition represents the Ka‘bah as from
time immemorial the scene of pilgrimage from all quarters of Arabia: from Yemen and
Ha˙ramaut, from the shores of the Persian Gulf, the deserts of Syria, and the distant
environs of Hira and Mesopotamia, men yearly flocked to Mecca. So extensive a
homage must have had its beginnings in an extremely remote age” (Life of Mahomet).

125b. The previous verse speaks of Abraham, and there is apparently a change now
introduced in resorting to the subject of the Ka‘bah. But really there is no change. This
section deals with the covenant made with Abraham and this covenant included both the
Israelites and the Ishmaelites. The Ka‘bah, the spiritual centre of Islåm, it is now related,
was connected with the name of Abraham, and pointed reference to this is made in the
mention of Maqåm Ibråhßm or the Place of Abraham. It is true that a particular place, a
small building supported by six pillars about eight feet high, situated in the Ka‘bah, is
known by this name, and was so known in the time of the Prophet and even before him,
and this is incontrovertible evidence of Abraham’s connection with Arabia and its 
spiritual centre. But here really Maqåm Ibråhßm stands for the House itself. It is The
House that was made a resort for men and a place of security as stated in the opening
words of the verse, and it is The House that was to be purified of idols by Abraham and
Ishmael, as stated in the latter part. The injunction therefore to take the Place of
Abraham for a place of prayer can carry no other significance than that The House or the
Ka‘bah shall be the Central Mosque of the Muslims. It is called the Place of Abraham
because it was Abraham who purified it of the idols and it was Abraham who rebuilt The
House as stated further on. While some commentators take the words Maqåm Ibråhßm
as referring to the particular place known by that name, many of them understand by it
the Ka‘bah or the whole of the sanctuary. There is a √adßth in Bukhårß according to
which ‘Umar is reported to have said to the Prophet: O Messenger of Allåh, wert thou to
take Maqåm Ibråhßm for a place of prayer. These words were spoken when the Prophet,
after his flight to Madßnah, turned his face to Jerusalem as the qiblah, because Jerusalem
was the qiblah of the Israelite prophets that had gone before him. It was on receiving
this Divine injunction that he made the Ka‘bah the qiblah of the Muslims.
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it) for devotion and those who bow
down (and) those who prostrate
themselves.c

126 And when Abraham said: My
Lord, make this a secure town and
provide its people with fruits, such of
them as believe in Allåh and the Last
Day. He said: And whoever disbe-
lieves, I shall grant him enjoyment
for a short while, then I shall drive
him to the chastisement of the Fire.
And it is an evil destination.a

127 And when Abraham and
Ishmael raised the foundations of the

125c. It should be noted that Ishmael is very often mentioned along with Abraham
in connection with the Ka‘bah. Ishmael’s connection with Arabia is established by the
Bible itself, for Kedar (son of Ishmael, Gen. 25:13) stands throughout the writings of the
Old Testament for Arabia (Ps. 120:5; Is. 42:11; 60:7). The Arab tradition on this point
was so strong and of such old standing that the Holy Qur’ån every now and then refers
to it as a matter of undoubted history. As Muir says: “This was no Muslim fiction, but
the popular opinion of the Meccans long before the era of Mu√ammad, otherwise it
could not have been referred to in the Qur’ån as an acknowledged fact, nor would the
names of certain spots around the Ka‘bah have been connected, as we know them to
have been, with Abraham and Ishmael” (Life of Mahomet). The Arab tradition represent-
ing Abraham as coming with Hagar and Ishmael to the place where now Makkah is, is
quite independent of the Bible statement, and the two taken together justify us in 
drawing the conclusion as to the truth of the Quranic statement. Moreover, the situation
of Makkah on a well-recognized ancient route from Syria to Yaman and the visits from
the deserts of Syria to that “Ancient House” corroborate this conclusion. Thus there is
not the least reason to reject the popular tradition as a fable, and the facts recorded in the
Qur’ån are borne out fully by Arab tradition and the Bible.

References to Ishmael, the eldest son of Abraham, are very frequent in the Holy
Qur’ån. For further references see 2:133, 136, 140; 3:84; 4:163; 6:86; 14:39; 19:54, 55;
21:85; 37:101–107 (where he is not mentioned by name); and 38:48.

For references to Isaac, Abraham’s younger son, which are always brief, see 2:133,
136, 140; 3:84; 4:163; 6:84; 11:71; 12:6; 14:39; 19:49; 21:72; 29:27; 37:112, 113; and
38:45–47.

126a. It was Abraham who, when settling Hagar and Ishmael near the Sacred
House, which was already there, laid the foundations of a city there. Makkah is 
elsewhere spoken of as hådh-al-Balad (14:35; 90:1, 2) or this City. In 3:96, it is 
mentioned by the name Bakkah. It was built in a place which was unproductive of fruit
(14:37) and therefore devoid of the primal necessities of life. Hence, Abraham’s prayer
for the residents of the city that they might be provided with fruits. But while Abraham
prayed for provisions of life for the righteous only, God’s acceptance of the prayer
included the wicked as well. Elsewhere, the acceptance of this prayer is referred to thus:
“Have We not settled them in a safe, sacred territory to which fruits of every kind are
drawn — a sustenance from Us” (28:57).



House: Our Lord, accept from us;
surely Thou art the Hearing, the
Knowing.a

128 Our Lord, and make us both
submissive to Thee, and (raise) from
our offspring, a nation submissive to
Thee,a and show us our ways of
devotion and turn to us (mercifully);
surely Thou art the Oft-returning (to
mercy), the Merciful.

129 Our Lord, and raise up in them
a Messenger from among them who
shall recite to them Thy messages
and teach them the Book and the
Wisdom, and purify them. Surely
Thou art the Mighty, the Wise.a

SECTION 16: The Religion of Abraham

130 And who forsakes the religion
of Abraham but he who makes a fool
of himself. And certainly We made
him pure a in this world and in the
Hereafter he is surely among the
righteous.

127a. Abraham and Ishmael rebuilt the Ka‘bah, which was already there; see 14:37.

128a. The word translated as submissive is Muslim in the original. A Muslim is so
called because he surrenders himself to the will of God or because he is secure from the
slavery of the devil (R) or because he enters into peace. Though all prophets were
Muslims but only the followers of the Prophet Mu√ammad are known as a Muslim
nation. At the time when these verses were revealed, there existed only a few Muslims
in Madßnah, and reference to a Muslim nation was still prophetical.

129a. The Messenger had appeared but the great task of teaching the Book and the
Wisdom to the progeny of Ishmael, the Arabs, and the still greater task of purifying
them of evil, had yet to be performed, and its mention at this time was therefore prophet-
ical. The more one ponders on the unique transformation brought about by the Prophet
in Arabia, and through Arabia in the world, the more his head bows before the grandeur
of this prophecy.

130a. I©∆afainå-hu means We made him pure from all dross (AH); also We chose
him (LL). The root is ©afw meaning purity. Mu©∆afå, the Purified One or the Chosen
One, is one of the titles of our Prophet.
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131 When his Lord said to him,
Submit, he said: I submit myself to
the Lord of the worlds.

132 And the same did Abraham
enjoin on his sons, and (so did)
Jacob: O my sons, surely Allåh has
chosen for you (this) religion, so die
not unless you are submitting ones.a

133 Or were you witnesses when
death visited Jacob, when he said to
his sons: What will you serve after
me? They said: We shall serve thy
God and the God of thy fathers,
Abraham and Ishmael and Isaac, one
God only, and to Him do we submit.

134 Those are a people that have
passed away; for them is what they
earned and for you what you earn;
and you will not be asked of what
they did.

135 And they say: Be Jews or
Christians, you will be on the right
course. Say: Nay, (we follow) the reli-
gion of Abraham, the upright one, and
he was not one of the polytheists.a

136 Say: We believe in Allåh and
(in) that which has been revealed to

132a. Jacob, elsewhere called Israel, was the son of Isaac, the son of Abraham.
Compare Gen. 18:19: “For I know him, that he will command his children and his
household after him, and they shall keep the way of the Lord, to do justice and judge-
ment.”

For further references to Jacob, see 2:133, 136, 140; 3:84, 92; 4:163; 6:84; 12th
chapter; 21:72, 73; and 38:45–47.

135a. Ïanßf is from the root √anf, meaning inclining or declining (LL). Hence √anßf
is one inclining to a right state or tendency (R, LL). The word is often mentioned in con-
nection with the name of Abraham and the Holy Prophet, and his followers are also
enjoined to be √anßf. It seems to signify firmness in sticking to the right state, and has,
no doubt, reference to the inclining to error on the part of both the Jews and the
Christians. As opposed to both these professed followers of Abraham, the Muslims are
enjoined to remain firm in the right state, and thus to be the true representatives of the
Abrahamic faith in the world. It is for this reason that the word √anßf is used here in
opposition to the attitude of both the Jews and the Christians.



us, and (in) that which was revealed
to Abraham, and Ishmael and Isaac
and Jacob and the tribes, and (in) that
which was given to Moses and Jesus,
and (in) that which was given to the
prophets from their Lord, we do not
make any distinction between any of
them and to Him do we submit.a

137 So if they believe as you
believe, they are indeed on the right
course; and if they turn back, then
they are only in opposition. But Allåh
will suffice thee against them; and He
is the Hearing, the Knowing.a

138 (We take) Allåh’s colour, and
who is better than Allåh at colouring,
and we are His worshippers.a

139 Say: Do you dispute with us
about Allåh, and He is our Lord and
your Lord, and for us are our deeds

136a. This shows the cosmopolitan nature of a Muslim’s belief. Not only is belief in
the great prophets of Israel an article of faith with a Muslim, but the words that which
was given to the prophets from their Lord make the Muslim conception of belief in
prophets as wide as the world. And it should be noted that this broad conception was
promulgated at a time when the Jews and the Christians were exerting themselves to the
utmost against the new faith.

137a. Islåm recognized the prophets of the Jews and the Christians and the prophets
of all other nations. How could a follower of any religion reject Islåm? Yet the Jews not
only did not accept Islåm, but actively opposed it, so much so that they were making
plans to take the Prophet’s life and annihilate a religion which was based on such broad
principles. The words Allåh will suffice thee against them mean that Allåh will guard
thee against their evil plans to annihilate thee (AH).

138a. ˝abgh means dyeing or colouring, and also dipping or immersing in water;
hence ©ibghah indicates baptism, which the Christians effect by immersing in water.
˝ibghah also means religion (T), because religion brings about a change in mentality
and gives its own colour to a man’s views. The religion of Islåm is called Allåh’s colour
because God is uppermost in a Muslim’s ideas, and because his views are as broad as
humanity. This particular word ©ibghah has also been adopted here as a hint to the
Christians that the baptism of water does not effect any change in a man. It is the 
baptism of the broad principle of faith, accepting the prophets of all nations, that brings
about change in the mentality of man. It is through this baptism that the new birth is
received, because it opens the mind for the reception of all truth, and inspires it with
love and reverence for all good men.
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and for you your deeds; and we are
sincere to Him?a

140 Or do you say that Abraham
and Ishmael and Isaac and Jacob and
the tribes were Jews or Christians?a

Say: Do you know better or Allåh?
And who is more unjust than he who
conceals a testimony that he has from
Allåh? And Allåh is not heedless of
what you do.

141 Those are a people that have
passed away; and for them is what
they earned and for you what you
earn; and you will not be asked of
what they did.

Part 2

SECTION 17: The Ka‘bah as the Spiritual Centre

142 The fools among the people
will say: “What has turned them
from their qiblah which they had?”a

139a. A Muslim’s conception of Allåh is very broad. It includes all that is best in all
other religions, but is free from the limitations they put. Therefore no one who is true to
his religion can dispute the Muslim conception of the Divine Being. Moreover, every
religion of the world limits the spiritual sustenance of God to one nation or one country.
A Jew thinks that God revealed truth only to the Israelites; a Christian thinks that the
truth was revealed only to Jesus; a Hindu thinks that God revealed the truth only to the
sages of India; a Zoroastrian thinks that the truth was revealed to none but Zoroaster.
Not so Islåm, which says that the truth was revealed to every nation. Every nation thus
accepts partial truth, only that part of the truth which was revealed to it, but Islåm
accepts the whole truth.

140a. The interrogation here is simply to reprove the Jews and the Christians, for
the Jewish claim was that only acceptance of the Jewish law could save man, and the
Christians claimed that none could be saved unless he accepted the atonement of Jesus.
They are told that their ancestors who were prophets were the followers of neither the
one nor the other. Islåm was, in fact, a reversion to the simple faith of sincerity, the faith
of Abraham and his immediate followers and descendants.

142a. Qiblah means the direction or point towards which one turns his face (LL). In
its religious usage it means the direction towards which one turns his face when saying



Say: The East and the West belong
only to Allåh; He guides whom He
pleases to the right path.

143 And thus We have made you
an exalteda nation that you may be
the bearers of witness to the people
and (that) the Messenger may be a
bearer of witness to you.b And We
did not make that which thou wouldst
have to be the qiblah c but that We

his prayers, and the qiblah is thus the Spiritual Centre of a people. The change here
referred to is the change which took place at Madßnah about sixteen months after the
Prophet’s flight to that city (B. 2:29). It should be noted that while the Holy Prophet was
at Makkah among the idolaters of Arabia, he used to pray with his face to the Holy
Temple at Jerusalem, but when he came to Madßnah, where the Jewish element was
strong and powerful, he was directed by Divine Revelation to turn his face to the Ka‘bah
as his qiblah. The Jews are here spoken of in particular, and the subject continues what
is said in the last two sections. If Abraham’s seed was to be blessed in Ishmael’s 
progeny, it was necessary that the new Spiritual Centre should be the house purified by
Abraham and Ishmael, the First House appointed for men, the temple at Jerusalem being
only the spiritual centre of the Israelites. This change contained a clear indication that
Makkah would be conquered by the Muslims, for, an idolatrous temple could not be the
spiritual centre of a religion of pure monotheism. To this conquest of Makkah there is
also a reference in the words, “The East and the West belong only to Allåh”.

143a. The word in the original is wasa∆, which signifies the middle part of anything;
and therefore, as being removed from either extreme, it signifies the best part of a thing,
according to LL, who translates ummat wasa∆ as meaning a just, equitable or good
nation; that is, one not inclining to either extreme. The commentators explain wasa∆ as
meaning equitable and exalted (Rz, AH, Kf), and this sense fits the context. By making
the Ka‘bah their qiblah, Allåh had made it known that they were the people, the Muslim
nation, for whom Abraham had prayed (v. 128), and therefore they were the inheritors of
all those Divine blessings which had been promised to the seed of Abraham.

143b. One explanation of shahßd, or bearer of witness, is given in the following
words: “So that you may carry to them what you have learned of the revelation and the
faith as Allåh’s Messenger has brought to you” (AH, Rz). Therefore the bearers of 
witness are the persons who carry knowledge to others, bearing testimony to its truth in
their own persons. Some commentators explain the word as meaning a purifier (AH).
But shahßd also signifies one possessing much knowledge (LL), and it means also an
Imåm or a leader, and the significance is that just as the Prophet delivered the message
of truth to the Muslims and was their purifier and leader, the role of the Muslim 
community was to deliver the message of truth to the whole of humanity and to be its
purifiers and leaders.

143c. Rz explains the words kunta ‘alai-hå as meaning on which thou hadst firmly
set thy heart that it should be thy qiblah. It thus appears that the Prophet longed that the
Ka‘bah should be his qiblah, yet he did not take any step until he had received the
Divine Revelation. If his revelations had been the outcome of his own desires he would
not have waited for sixteen months for a revelation from on high to change the qiblah.
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might distinguishd him who follows
the Messenger from him who turns
back upon his heels. And it was
indeed a hard test except for those
whom Allåh has guided. Nor was
Allåh going to make your faith to be
fruitless.e Surely Allåh is Com-
passionate, Merciful, to the people.

144 Indeed We see the turning of
thy face to heaven, so We shall sure-
ly make thee master of the qiblah
which thou likest;a turn then thy face
towards the Sacred Mosque. And
wherever you are turn your faces
towards it. And those who have been
given the Book certainly know that it
is the truth from their Lord.b And
Allåh is not heedless of what they do.

143d. Na‘lama means We might know; but I have followed AH in translating it as
meaning We might distinguish, for ‘ilm is not followed by min except when it is used in
the sense of distinguishing one thing from another. Taking the ordinary meaning, the
significance would be that God might know how they act when confronted with the test.

143e. By some the word ßmån, lit., faith, is explained as meaning prayer (I‘Ab-B).
Adopting the ordinary significance, the words would mean that the faithful had no hesi-
tation in accepting the change, and thus their faith bore fruit by keeping them on the
right path.

144a. The words fa-la-nuwalliyanna-ka qiblat-an are generally translated as We
shall turn thee to a qiblah. But the order to make the Ka‘bah a qiblah had already been
given, see v. 125; and this section deals with the objections arising from this change, as
vv. 142 and 143 show. One of the objections the Jews advanced was that while the
Prophet claimed that his religion was the religion of pure monotheism, he made the
Ka‘bah, which was full of idols, his Spiritual Centre; see 142a. The Prophet turned his
face to heaven, i.e., sought help from God in this matter, and the words that follow are
an answer to this prayer, and could not mean We shall turn thee to a qiblah, because that
had already been done. He is here told that the Ka‘bah will not remain an idol temple, as
he will soon be master of it, and idolatry will forever be swept off from the new
Spiritual Centre of the world. The words wallå kadhå mean he made him guardian or
possessor of a thing (R), as walß means a guardian, and wilåyat means government or
management of a Province, and wallå (inf.n. tauliyah) means he set anyone over,
entrusted anyone with the government of a Province or management of an affair (R).
Wallå when followed by ‘an, as in v. 142, means he turned him back from a thing, but
when followed by two objects, as here, it means he made him master of a thing. So the
Prophet was told to have no anxiety on that account and to turn his face to the Ka‘bah.

144b, see next page.



145 And even if thou shouldst bring
to those who have been given the
Book every sign they would not fol-
low thy qiblah, nor canst thou be a
follower of their qiblah, neither are
they the followers of each other’s
qiblah.a And if thou shouldst follow
their desires after the knowledge that
has come to thee, then thou wouldst
indeed be of the wrongdoers.

146 Those whom We have given
the Book recognize him as they rec-
ognize their sons.a And a party of
them surely conceal the truth while
they know.

147 The truth is from thy Lord, so
be thou not of the doubters.a

144b. The truth of the Prophet was manifest so far as the Jews and the Christians
were concerned. There was a clear prophecy for the appearance of a Prophet who was to
be the like of Moses; see Deut. 18:15–18. That Prophet was to appear from among the
“brethren” of the Israelites, i.e., the Ishmaelites, and not a single prophet from among
the Israelites, not even Jesus, claimed to be the promised prophet of Deut. They also
knew that God had promised to bless Ishmael (see 124a), but that no prophet had up to
this time appeared from among the Ishmaelites. They also knew that Ishmael was left in
Arabia, and they identified his son, Kedar, with the Arabs. Isaiah 21:13 speaks in clear
words of a prophecy about “Arabia” and of the Prophet’s Flight. The Bait Allåh
(Ka‘bah) was the only Beit-el that the world knew.

145a. Every sign of the Prophet’s truth had been given to them already but their
hearts were so hardened that they did not pay any attention to the clearest signs. But they
were not agreed even among themselves. Notwithstanding that the Jews and Christians
both looked to the temple at Jerusalem as their central temple, they were not agreed
upon it as their qiblah or Spiritual Centre. The Christians turned towards the East
(Muir). Moreover, there are differences among the Jews and the Samaritans, though both
follow the law of Moses.

146a. All the prophets of Abraham’s seed had hitherto appeared among the
Children of Israel, and hence as they know their sons is equivalent to as they know the
Israelite prophets, the significance of the whole passage being that the Israelites or the
Jews recognized the Prophet who appeared among the Children of Ishmael, as they 
recognized the prophets who appeared among the Children of Israel. They knew this not
only because blessings had equally been promised for both sons of Abraham, but also
because of the clear prophecy of Moses that a prophet like him would be raised among
the brethren of the Israelites, i.e., Ishmaelites, and because no prophet answering that
description had appeared among the Israelites.

147a. It is the reader who is addressed here.
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SECTION 18: The Ka‘bah as the Spritual Centre

148 And everyone has a goal to
which he turns (himself), so vie with
one another in good works.a

Wherever you are, Allåh will bring
you all together. Surely Allåh is
Possessor of power over all things.

149 And from whatsoever place
thou comest forth, turn thy face
towards the Sacred Mosque.a And

148a. In making the Ka‘bah the Spiritual Centre the Muslims are told that their
goal, as a nation, is to lead the world on to the greatest good. Their race is not a race for
material benefits, a race for riches or power, but a race for the attainment of good and for
the spread of good. As stated in clear words in v. 143, they are made leaders of the
world, and this lead they are now told they must give in doing good, and hence they
must vie with one another in doing good. In the words that follow — wherever you are
Allåh will bring you all together — they are told that they will be spread far and wide in
the world, yet their goal must be one. The outward unity of the qiblah has a deeper
meaning under it; it stands for their unity of purpose, as being a nation which strives
after one goal, and it forms the basis on which rests the brotherhood of Islåm; hence the
saying of the Prophet: “Do not call those who follow your qiblah unbelievers” (N. under
Kufr).

149a. A great honour is thus given to the Sacred Mosque but it must be remembered
that the Ka‘bah has never been supposed by any Muslim to possess any Divine attribute.
The strange conclusion drawn by some Christian writers, that the honour thus given to
the Ka‘bah is a remnant of the pre-Islåmic Arab polytheism or idolatry, is quite 
erroneous. The Muslims honour the Ka‘bah because it is their Spiritual Centre; they do
not worship it. Even the idolatrous Arabs never worshipped the Ka‘bah, though they had
placed idols in it which they worshipped.

It should also be borne in mind that the famous Black Stone was not one of the Arab
idols, nor can the kissing of it in performing the pilgrimage be looked upon as a remnant
of idolatry. That Stone stands only as a monument: “The stone which the builders
refused is become the head-stone of the corner” (Ps. 118:22). Ishmael was looked upon
as rejected, and the covenant was considered to have been made with the children of
Isaac, yet it was that rejected stone, for which the Black Stone at the Ka‘bah stands as a
monument, that was to become “the head-stone of the corner”. The Black Stone is
unhewn, so it is the stone that was “cut out of the mountain without hands” (Dan. 2:45).
Jesus Christ made this clear in the parable of the husbandmen, when he plainly told the
Israelites that the vineyard (i.e., the kingdom of God) would be taken away from them
and given to “other husbandmen”, i.e. to a non-Israelite people, giving indication of that
people in the words: “Did ye never read in the Scriptures, The stone which the builders
rejected, the same is become the head of the corner?” (Matt. 21:42). And he added: “The
kingdom of God shall be taken from you, and given to a nation bringing forth the fruits
thereof ” (Matt. 21:43), thus showing that he was referring to a rejected nation. Hence if
the Black Stone is kissed, it is not kissed as an idol or as a god, but as a monument of the
rejection of a nation which was to become the corner-stone of the Divine kingdom.



surely it is the truth from thy Lord.
And Allåh is not heedless of what
you do.

150 And from whatsoever place
thou comest forth turn thy face
towards the Sacred Mosque. And
wherever you are turn your faces
towards it, so that people may have
no plea against you except such of
them as are unjust — so fear them
not and fear Me — and that I may
complete My favour to you and that
you may go aright.a

151 Even as We have sent among
you a Messenger from among you,
who recites to you Our messages and
purifies you and teaches you the
Book and the Wisdom and teaches
you that which you did not know.a

150a. By completing of favour is meant the bestowing of spiritual favours on 
them. The Muslim nation was not like any other nation of the world, nor was mere
advancement in the world their goal. The words with which the next verse opens are a
further explanation: “Even as We have sent among you a Messenger from among you,
who recites to you Our messages and purifies you”. They are thus told that they have
been raised to carry the Divine message to other people and to purify them and teach
them the Book and the Wisdom. Spiritual light was henceforth to shine from one
Spiritual Centre alone. If that message was not conveyed to other people they had a plea
against the Muslims that they had not conveyed the Truth to them. The turning of the
face to the Sacred Mosque is thus equivalent to proclaiming the Truth which had its 
origin in the Ka‘bah to the whole world. If the Muslims did not do it, they failed in their
duty to God and man.

The Prophet and his followers are told in this verse that with the change of 
prophethood from the Israelites to the Ishmaelites it was necessary to change the Spiritual
Centre too, so that people may have no plea against you. The Ka‘bah was the house rebuilt
by Abraham and Ishmael, and with prophethood now being transferred to the descendants
of Ishmael, the Spiritual Centre had necessarily to be changed. The Ka‘bah was moreover
the first Spiritual Centre of the world (3:96), and it was in the fitness of things that it
should be the last Spiritual Centre of the whole world. The words of the next verse which
speak of the Messenger in almost the same words as the Messenger of Abraham’s prayer
in v. 129 make this significance still more clear. In the completion of favours in the 
concluding words of the verse there is a reference to the Muslim nation being the exalted
nation of v. 143 whose sole object was to carry the truth to the whole world.

151a. The reference is to Abraham’s prayer in v. 129, as pointed out in the last note.
The functions of the Promised Prophet there are exactly the same as here.
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